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Publisher’s Note 

No doubt, alien philosophies and ideologies pause a threat to 
Islam. But who can deny the internal deviations and dissensions 
which have played a greater role in tampering with the purity of 
Islamic beliefs and simplicity of its practices? 

At the core of Islam is Tawhid (Oneness of Allah) from which 
emanate both the creed and deeds of Muslims. Thus the credal 
deviations and heresies as well as the innovated practices affect 
the purity of Tawhid. Notwithstanding almost all great men of 
learning and reformers have understood and declared this fact, 
Sheikhul Islam Ibn Taimya was incomparably vocal and his 
voice was dauntlessly express. All of his works and Fatawa 
(legal rulings) testify to it. 

Our present society — teeming with polytheistic and innovated 
practices such as invoking the dead, festivals at shrines, seeking 
help of soothsayers and exorcists, celebration of the birth or 
death anniversaries of Prophets and saints, unlawful vow and 
offering, unlawful journeys to mosques and shrines, unlawful 
sanctification of persons, places and times, belief in omens and 
countless other superstitions and so on — stands in need of 
Sheikhul Islam’s works that have educated and guided both the 
commoners and scholars for the last several centuries. 

The Right Way is a summarized translation of Ibn Taimya’ s 
great work, Iqtida-us-Siratil Mustaqueem. I hope and pray that 
the living topics discussed herein in a highly erudite but lucid 
style, which has been more or less transferred into English, 
would enlighten the readers and guide the seekers of truth. 

A brief account of the life of Sheikhul Islam is also produced on 
the forthcoming pages. 

Abdul Malik Mujahid 

General Manager 
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Shaikhul Islam Imam Ibn Taimiyah 

Birth and Education 

Ahmed Bin Abdul Haleem Bin Abdussalam Bin Taimiyah was 
bom in the town of Harran (Turkey), in 661 AH (1263 CE). His 
father was a leading scholar of Hanbali school of Islamic law, 
and so were his uncle and grandfather. 

When Ibn Taimiyah was seven years old, his family members 
left their native place and took refuge in Damascus before the 
Mongolian invasion came. 

Endowed with a penetrating intellect and wonderful memory, 
Ibn Taimiyah mastered the various disciplines of Islamic study 
at an early age and read extensively the books of the various 
sects and religions in existence at that time. The number of his 
teachers exceeds two hundred — Shamsuddin Al-Maqdisi, first 
Hanbali Chief Justice of Syria, was among them. 

Ibn Taimiyah was barely seventeen, when the Chief Justice 
authorized him to issue Fatwa (legal verdict). At the same age, 
he started delivering lectures. When he was thirty, he was 
offered the office of Chief Justice which he refused. 

A Mujtahid 

Although Ibn Taimiyah’s education was essentially that of a 
Henbali theologian and jurist, he was equally conversant with 
other schools of Islamic law. He was also familiar with 
heresiographical literature, in particular of philosophy and 
Sufism. He was undoubltedly an original thinker {Mujtahid). 

Much of Ibn Taimiyah’s time and effort was spent defending the 
orthodox Islamic position against a tidal wave of deviation 
which had swept over the Muslim nation. In all his writings and 
reformative efforts, he accepted the Qur’an and Sunnah as the 
basic criteria. In matters where there was no clear guidance from 
the Qur’an and Sunnah, he ventured into rational thought and 
took the path of Ijtihad. 
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A Mujaddid 

Ibn Taimiyah was a great reformer who relentlessly fought 
against the heretic beliefs and innovated practices that have 
crept into the body of Islam. He endeavoured to revive the 
religion of Islam in its pristine purity and revolutionary spirit. 
His approach was naturally two-folded: (a) to bring about a 
revolution against Shirk and innovations {Bid' ah) and (b) to 
emphasize the concept of Tawhid with all its implications. 

In this effort he had to encounter with those who upheld Greek 
philosopy and the Sufi masters who maintained the ideas of 
pantheism, gnosticism and asceticism. He attacked the Jahmiyah 
and Jabariyah (the determinists who denied man’s freedom of 
choice and responsibility) as well as the Qadriyah and 
Mu'tazilah (the rationalists who denied predestination). 

As a result, he faced many difficulties from both the prominent 
sectarian scholars of his time and from the authorities who 
supported them. His clashes with them led to his imprisonment 
on numerous occasions. 

A Mujahid 

Ibn Taimiyah fought not only against internal enemies of Islam, 
but also against its external enemies by both his Fatwas (Islamic 
legal rulings) and his physical participation in battles. 

When the Mongols invaded Syria, he flung himself into the 
stream of affairs and exhorted people to Jihad against the 
Mongols. After a pitched battle at Shaqhab in which Ibn 
Taimiyah fought bravely, the Syrian-Egyptian army emerged 
victorious. Apart from this, he took part in some other 
expeditions also. 

His fame as a scholar and a brave fighter eventually made more 
scholars jealous of him. His opponents dug up an old Fatwa , 
related to tomb visit, given by him some seventeen years before, 
and interpreted it provocatively. A great dispute arose and Ibn 
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Taimiyah was imprisoned in 1326 CE. He died in 1328 while in 
prison in Damascus. 

His Disciples 

Ibn Taimiyah’ s disciples spread from Syria to Egypt. Some of them 
scattered to very far-off places. They preached and developed his 
intellectual heritage, and shared their master’s persecutions. The 
most famous of them were Imam Ibn Qayyim Al-Jawziyah, Ibn 
Abdul Hadi, Ibn Kathir, Hafiz Dhahabi, Al-Mizzi, Muhammad Bin 
Muflih, Abu Hafs Al-Bazzar, Ibn Al-Wardi and Qadi Ibn Fadlullah. 

His Impact 

Ibn Taimiyah created a climate of revolutionary thinking both 
through his ideas and his reformist endeavours whose impact 
was felt not only in his own time but ever since. In his lifetime 
people were divided either into those who were strong 
opponents or strong supporters fully in agreement with him, or 
uncommitted, those who agreed with some views and disagreed 
with others. Ibn Taimiyah left behind a large number of books 
and disciplines. His opponents soon sank into anonymity, while 
the value of and appreciation for his works has increased. 

In his own lifetime, Ibn Taimiyah’s fame and influence 
extended beyond the boundaries of Egypt and Syria. When he 
was imprisoned for the last time in the citadel of Damascus, 
many letters came from the inhabitants of Baghdad protesting 
against his arrest and demanding his release. When he died, 
funeral prayers in absentia were performed even as far as China. 

Almost all historians have recognized his deep impact on the 
most prominent reformer of eighteenth century, Sheikh 
Muhammad Bin Abdul Wahhab (d. 1792). 
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In the name of ftCIah, the Most 
Qracious, the Most MercifuL 
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In the Name of Allah, the Most Gracious, the Most Merciful. 

Praise be to Allah, the Lord of the worlds and blessings be upon 
His Messenger <jji ^jl. ), the seal of Messengers, and his 

household and his pure Companions. 

CHAPTER 

THE UNBELIEVERS’ RELIGIOUS FESTIVALS 

Numerous are the religious festivals and fairs of the unbelievers. 
Muslims need not know in full about these. They should know 
only this much that such and such days are considered as holy by 
the unbelievers. They should, at least, realize that the religious 
festivals and fairs celebrated by the unbelievers are the ones 
which are not prescribed by Islam. Rather, the unbelievers have 
invented these. Were some Muslims to celebrate these, it betrays 
either innovation on their part or their borrowing from the 
unbelievers, hence these are to be treated as innovation. 

What follows is the discussion on certain innovations in which 
many are found engrossed. 

One of these is Easter, at the conclusion of the Lent. The 
Christians celebrate it in commemoration of the supper sent down 
on Jesus’s disciples. Many misdeeds are committed in this 
festival, for example, women appearing in public, burning incense 
at graves, spreading clothes at roofs, writing and pasting papers at 
doors, and selling and borrowing these as an act of worship. 

To bum incense is a religious practice of Christians and Sabians. 
It has nothing to do with Muslims. This particular incense is 
similar to musk. It is inhaled and like other perfumes its use is 
permissible. However, it cannot be taken as part of worship. 

Other rituals performed at Easter, for example, preparing sweet 
dish, frying, colouring eggs, gambling or selling coloured eggs 
to gamblers, etc. are acts of innovation. 
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Likewise, putting a red cross on the cattle or at trees by farmers 
at Easter, collecting particular types of clothes and seeking 
blessings from these, women collecting olive leaves and taking 
bath from its water, abandoning the household chores, closing 
down shops and educational institutions and celebrating the day 
by declaring it as public holiday are acts of innovations. 

The General Rule 

The Shariah mling is that Muslims should not do any particular 
thing on the religious festivals of unbelievers which they do not 
normally do in other days. Rather, they should treat these days like 
any other ordinary day. The Prophet <jji had prohibited his 
Companions from sports and enjoyment on two particular days on 
which the pre-Islamic Arabs used to hold sports. 

Likewise, he forbade them to sacrifice their animals at the places 
where the polytheists used to celebrate their festivals. 

The unbelievers celebrate with much pomp and show a festival 
on 25th December in the belief that it is the birth day of Prophet 
Jesus ( r n-ji ^ ). The rituals associated with the Christmas, for 
example, lighting fire, preparing sweet dishes, etc. are undesirable. 
It is an article of faith with Christians that it is a holy day. This 
view does not have any basis in Islam. This festival is not reported 
in the days of our pious predecessors. On later days Muslims 
appear to have borrowed it from Christians. Christians celebrate 
another religious festival in memory of Jesus’s baptism. Ip. 
immitating them some ignorant Muslims women take their 
children to public baths and believe that it is especially good for 
children. This is a Christian belief and Muslims are forbidden not 
to entertain it. The same holds true for Persian festivals of Nau 
Roz and other festivals of unbelievers. 

Innovated Festivals and Fairs 

To the same category belong all such festivals and fairs which 
have been innovated. All of them are evil and undesirable. 
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Muslims are prohibited from joining these religious festivals of 
the People of the Book and other unbelievers; on two grounds: 
first, it represents a resemblance to the unbelievers and secondly 
these are acts of innovations. All such festivals and fairs which 
have come into vogue as a result of innovation are to be treated 
in the same way, whether these resemble the practice of the 
unbelievers or not. 


A Compact Ruling 

All these fall under the category of innovation, as is evident from 
Jabir’s report, cited by Muslim that the Prophet an j * ) used 

to deliver his sermon with this opening statement: 


« ‘Jrj . > j 


“The best word is the Book of Allah and the best way is that 
of Muhammad The worst deed is innovation 

and each innovation is error.” There is an additional 
remark in Nasai’s narration to the effect: 



“Each error leads to Hell. ” 


On the authority of Ayesha it is reported in Sahih al-Bukhari that 
the Prophet <jji ) said: 


« > 


j y 


' i— J* j — o— * » 


“Whoever does an act which is not in agreement with our 
faith, such an act is rejected. ” 

There is another report of similar import: 

i , r' > ‘ , ' '. ' 

(0 s j j ^ ,J — * ' — ! y' j j-* » 

“Whoever invents something in our faith which does not 
originally exist, has nothing to do with us. ” According to 
Arbad Ibn Sariyah, the Prophet Qjlj an ) said: 
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s’ * > ' * * 0 , , ' 

J *~?- y » 

y^Ljlj l j^rljjL; Ijdp Ij-iaPj 1 j5s1~»j t tip 

"/ ^ / / / > s 'l ' s > 

(( i}yCi> apju y 5u t j v*S(i oijj^>j 


“Whoever survives me would observe many differences. 
However, you should follow my Sunnah and that of my 
rightly guided caliphs. Adhere to it firmly. Beware! Avoid 
innovation, for each innovation constitutes error. ” 

This lays down a compact rule, derived from Sunnah and consensus 
of the Ummah, and above all, from the Qur’an. Allah says: 


o-> 




“Or have they partners with Allah, who have 
instituted for them a religion which Allah has not 
allowed” (Al-Shura, 42:21). 


Fabricated Religion 


One who considers something not prescribed by Allah as the one 
which would bring him closer to Allah or invites others to it or 
presents it as something obligatory by his word or deed, he is 
guilty of fabricating a religion which is not sanctioned by Allah. 
If someone is following such a person, he takes him as Allah s 
partner who is guilty of inventing a new faith, in contravention 
of divine command. 


If the one who invents something does so out of a genuine 
misunderstanding, he will be forgiven. This is, however, subject to 
the condition that his interpretation should be related to something 
in which a lapse may be forgiven. Rather, one would be rewarded 
for his interpretation. However, no one is allowed to follow him in 
something, of which the flaw is manifest. Allah says: 
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They took their rabbis and their monks to be their 
Lords besides Allah, and Jesus, son of Mary, while they 
were commanded to worship none but Allah. Praise and 
glory be to Him from having the partners they 
associate” (Al-Tawbah, 9:31). 

On hearing this verse Adi Ibn Hatim said to the Prophet: 


: JU 


/ > S . S 

<1 La 



(( C 


The people of the Book did not worship their rabbis or 
monks. ” The Prophet ) replied: “They certainly 

did. Their rabbis and monks held forbidden things as lawful 
and lawful things as unlawful and their followers obeyed 
them, and by doing so they really worshipped them. ” 
( Tirmidhi and Musnad Ahmad) 


So if one yields to someone’s interference in matters of faith, he 
stands condemned. One may be forgiven or even rewarded for 
his own interpretation. And in this case he does not stand 
condemned. For, there is not a very strong case against him. 
However, one who does not revert to follow the truth even after 
it has become manifest to him, out of his stubbornness or 
lethargy or any other reason in that he does not look for the truth 
at all, he would be punished. 

Why are the Polytheists Condemned 


Allah has condemned polytheists, especially on two 
grounds. First, they took partners with Allah, without 
authority. Second, they held things as unlawful which have 
not been forbidden by Allah. The Prophet ^ <w jl. ) 
clarified this point. According to Hadith recorded by 
Muslim, Allah says: 
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t o-l*3»- iflj) • ^ Jti 

(( ULtiJ— -c J ji' jj L* ^ I^T j-io jl j*-^j ^»lj i j«-gJ cJl^l l» 


“I had created all My servants as monotheist. Satan, 
however, misled them. What I had declared as lawful he 
made it unlawful. And people were commanded to take 
partners with Me, without any authority”. 


According to the Qur’an: 


il ^ 'lai \ J) CjuJ' J ^ 



“Those who take partners with Allah say: ‘If Allah had 
willed, we would not have taken partners with Him, nor 
would our fathers; and we would not have forbidden 
anything.’” (Al-Anam, 6:148) 

Polytheists were guilty of two crimes: polytheism and forbidding 
lawful things. Polytheism implies all such worship which is not 
allowed by Allah. Polytheists too believed that the worship (of 
false deities) was either obligatory or desirable. Most of them 
worshipped someone other than Allah in order to gain nearness 
to Allah. Moreover, they invented a new faith and in accordance 
with it they used to worship God. An instance in point is 
Christians who have invented various acts of worship. 

Basis of Error 

Man is misguided owing to these two things: to follow a faith 
which is not prescribed by Allah and to forbid things which have 
not been declared unlawfull by Allah. Imam Ahmad and other 
religious scholars therefore believe that acts of creatures are of 
two types: acts of worship considered as faith which benefit one 
in the Hereafter or both in this life and the Hereafter; and acts of 
manners which, benefit one only in this life. As to the worship, 
only such acts of worship will be accepted which are prescribed 
by Allah. As to the acts of manners, only such acts would be 
forbidden which have been declared so by Allah. 

Guided by this principle such innovated religious festivals and 
fairs are to be avoided in that they have assumed the form of a 
new faith in the mistaken belief of gaining nearness of Allah. 
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CHAPTER 

INNOVATION 


Innovations are always undesirable. This point should be 
grasped as general rulings and principles of the religion. 
However, some people tend to categorise innovations under two 
heads: good and bad. In order to substantiate their claim they 
refer to this remark of Umar about Taraweeh prayer: “How good 
this innovation is?” Moreover, they cite various rituals which 
came to be practised after the Prophet’s death, yet they are not 
considered undesirable; on the contrary, in the light of consensus 
and reasoning they are regarded as desirable practices. Some 
ignorant people have introduced many new things and label 
these as good innovations. 


To regard something as a matter of consensus which is widely 
practised without seeking the opinion of all Muslims and to 
endorse the same is commented upon thus in the Qur’an: 


ikU-j £ llUl.-l <ilt t *Ij ^ 




“And when it is said to them: Come to what Allah has revealed 
and to the Messenger. They say: Enough for us is that which 
we found our fathers following” (Al-Maidah, 5:104). 

This misconception is fairly common among those who hold a 
distinct position in society by dint of their learning or devotion 
to religious practices. They draw on such arguments which are 
not valid in matters of faith. 

There are many explicit statements in the fundamental sources of 
Islam which condemn innovation and dismiss arguments 
advanced in support of good innovations. These arguments are 
either drawn from Shariah or are the disputation of such persons 
whom only the ignorant people can trust in them. 

As to the opponents they may take only the two positions: 
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Either they should hold that once it is established that some 
innovations are good and others bad, the bad one is that which has 
been forbidden by Shariah. As to the innovations about which 
Shariah is silent, they are not bad but may possibly be good. 

Or, they should say that such and such innovations are good in 
view of such and such advantages. That is, they do not hold the 
faith that each innovation is error. 

Our stance is that it is reported in authentic Hadith: 

(( 4 W — V 5 3 — J C ' JJ J — Z )) 

The worst deeds are innovation. Each innovation is error. ” 

These are unmistakable statements of the Prophet <_ui ^ ) 

regarding innovations. It is not, therefore, proper for anyone to 
reject Hadith. One guilty of it is in serious error. 

The opponents may, however, argue that if something is 
endorsed by Shariah, it cannot be regarded as innovation. Given 
this, a general principle (each innovation is error) will be 
followed without making any exception. Or a practice of which 
sanctity is established, would be taken as an exception. And it is 
well-known that the general principle is always applicable 
except in its exceptional cases. Otherwise every innovation 
would be held as an error according to the general ruling. 

So those who believe that certain innovations are exceptions, the 
onus lies on them for producing sound argument in defence of 
innovations. Otherwise every innovation would be held as an 
error according to the general rale. 

It should be realised that the arguments which exempt something 
from general principles should be based on Shariah. In other 
words, these should be drawn from the Qur’an, Sunnah and 
consensus, whether directly or by implication. The views and 
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practices of certain scholars or certain communities and persons 
cannot in any way supersede the Prophet’s saying. 

Claim for Consensus 

As to those who believe that practices contrary to Sunnah have 
gained the consensus of the Muslim community in that the 
community let them flourish and did not forbid them. It is a 
fallacious view. For, there have been persons in each period who 
have opposed and forbidden practices which are contrary to 
Sunnah. If Muslims carry out certain practices at a single or 
many places, it cannot be taken as consensus. That some groups 
practise a particular thing is not a sound argument on this count. 

Most of the ulema did not regard the practice and views of the 
ulema of Madina in the days of Imam Malik *ui ^ ) as the 
clinching argument. Rather they preferred Sunnah. We know 
about their credentials. Given this, we cannot take the practice of 
certain scholars as the model who do so out of habit or because 
of compulsion by the general public or out of conformity or 
under constraint of such ignorant but dominant people who do 
not possess any knowledge nor do they have abilities of 
discernment, rather their faith in Allah and His Messenger is 
itself doubtful. Some scholars are no doubt good people but they 
seem to follow a common practice without thinking or they have 
been victims of some confusion. 

It can be held that although some of these people are good, and may 
be graded as religious scholars yet their conduct cannot be taken as 
model in matters of Shariah. Ulema are not in favour to cite these 
practices. The bitter truth is that ignorance is rampant. Majority of 
people are misled by such arguments which have no basis. What is 
most deplorable is that even those associated with religious 
knowledge have fallen prey to such a misunderstanding. 

Sometimes certain points are adduced by persons of knowledge 
and faith. Nonetheless their words and deeds do not carry any 
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weight in matters of Shariah. They seem to be misguided in 
matters which they have not drawn from Allah and His 
Messenger. They draw on Shariah argument only in order to 
silence their audience, although it is not a good practise. For in 
such a debate only such arguments should be cited which are 
authentic. It is sheer hypocrisy that they refer to baseless 
principles, and overstretch them in order to prove their points. 

It is not proper to isolate only such innovations as the target of 
Hadith (each innovation is error), of which prohibition is well- 
known. Such a conduct amounts to toying with Hadith. Shariah 
has already forbidden unbelief, transgression and all misdeeds. 
Their prohibition is common knowledge. The above quoted 
Hadith makes no reference to these evils. However, if one were 
to accept the view that only those things are forbidden which are 
explicitly forbidden in Shariah, irrespective of the fact whether 
those were practised in the days of the Prophet or not, it would 
distort the definition of innovation. In this case both its absence 
and presence would make no difference. Rather the Prophetic 
statement: “Each innovation is error” would tend to mean that 
each practice of Arabs and non-Arabs is error. Obviously it is 
misinterpretation of the text and may give rise to several 
problems, some of which are stated below: 

1 . It makes the Hadith meaningless. For if something has been 
already forbidden, its prohibition is an established fact. And 
if its prohibition is not there, it cannot be prohibited under 
the Hadith (each innovation is error), if the above definition 
of the Hadith is accepted. In either case the above Hadith 
appears pointless, whereas the Prophet (^ an ) used to 
recite this Hadith in the Friday sermons and it was 
considered as a comprehensive statement. 

2. It would render the expression “innovation” meaningless in 
that it would be applicable nowhere. 
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3. Innovation is something general whereas prohibition make 
it an exception. Both of them are thus relative terms for 
being specific and general. Given this if a general rule is 
mentioned whereas the intent is to consider only the 
exception without spelling it out, concealing what ought to 
be explained and elucidating only the hidden meaning 
amounts to fraud. Only an unscrupulous person can commit 
this, it cannot be expected of the Prophet <*u <jji ^). 

4. If the Porphet’s statement, “Each innovation is error" and 
“Avoid inventing new things in matters of faith ” stand for 
things which are explicitly forbidden, it means that he failed 
to guide Muslims to follow the above quoted Hadith. 

5. If the above Hadith is specific to things which are explicitly 
forbidden, then the number of things which are forbidden is 
too less than that of those which are not forbidden. As it is, a 
general statement cannot be made to indicate a very limited 
number of practices. It will be highly improper to do so. 

In the light of above considerations it is clear that the opponents’ 
viewpoint is baseless and cannot be held applicable to the 
Hadith under discussion. The onus lies on those who try to make 
certain points. They should prove that their position is in 
accordance with the intent of Shariah. Likewise, they should tell 
why they construe this particular Hadith in an exceptional sense 
while the above accounts make it impossible to regard these as 
an exception. This was in respect to their first argument. 

A rejoinder to their second argument 

In so far as their second argument is concerned, it may be 
countered thus: Let us assume that the innovations are of two 
types: good and bad. Their assumption does not, however, make 
it compulsory that Hadith is not a sound argument for 
condemning all acts of innovations. What can be said, at most, is 
that if an innovation is proved to be good, it will be treated as an 
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exception. However, the fundamental principle remains intact 
that each innovation is an error. For in responding to this 
question we have already brought home the point that if an 
innovation is proved to be good, it is either not an innovation or 
is an exception to the general rule. It maintains and safeguards 
the position of Hadith. 

Such a situation arises only when an innovation is proved to 
contain goodness. However regarding the matters which are 
considered good but they are not actually so, and also regarding 
the matters which might be either good or bad; it is improper to 
advance them as argument. Regarding all of them our stand is 
that if an innovation is proved to be something good, either it is 
not an innovation at all or is an exception to the general rule. If 
its goodness is not proved, it would continue to be governed by 
the general rule, i.e. each innovation is error. Whatever be the 
case, the import of Hadith remains sound. 

No one is authorised to dismiss the Prophet’s statement: “Each 
innovation is error.” It does not befit any one to ignore such a 
comprehensive and all-embracing statement of the Prophet 
pj—j aji). Nor is it possible for anyone to reject its import. As to 
those who try to tone down the statement holding that each 
innovation is not error, it is tantamount to rebelling against the 
Prophet ((j-w, <-jji ^). For if the goodness of an act is proved, it 
should be held that a particular act is not innovation hence it lies 
outside the range of the Hadith. Or it may be considered that the 
practice is to be considered an exception in view of such and 
such evidents. The former position is better whereas the latter is 
subject to question. For the Prophet’s intention is clear in Hadith 
and it is not permissible in any case to overlook his intention. 

Taraweeh Prayer 

Taraweeh prayer is not an innovation. That it is Sunnah is 
evident from Prophet’s words and deeds. For he said: 
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“Allah has made fasting in Ramadan obligatory; and 
prayer therein is Sunnah. ” 


In the early part of Ramadan the Prophet ^ <di ju , ) led 
congregational Taraweeh prayer three nights and he repeated the 
same on the last nights of Ramadan, saying: 
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“When one prays behind Imam and stays till Imam finishes, 
he gets the reward for praying for the whole night. ” 

The aoove Hadith is reported by many Muhadditheen; and Imam 
Ahmad has inferred from the same that it is better to offer 
Taraweeh prayer in congregation than individually. This Hadith 
obviously exhorts us to offer Taraweeh prayer in congregation 
hence it is a clear Sunnah. Moreover, the Prophet (,j_j <*u aji ^ ) 
did not object to the Companions praying Taraweeh in 
congregation. His silence and the continuance of the practice are 
in themselves a proof that it is Sunnah. 

As to Umar’s remark about Taraweeh that it is a good 
innovation, it leaves little room for the opponents to draw a 
fallacious conclusion. For, if on other occasions a religious 
command is mentioned with reference to the statement of Umar 
or any other Companion, the very same persons declare that a 
Companions’s statement is not a clinching argument. If this is 
the principle, Umar’s statements which contravenes the 
Prophet’s Sunnah cannot be a clinching argument. Moreover, 
those who regard a Companion’s statement as a sound basis do 
concede the point that a statement which is contrary to Hadith 
cannot be reckoned. In any case it is not proper to cite a 
Companion’s statement in opposition to Hadith. This is no doubt 
true that if a Companion’s statement is not objected to by 
anyone, it may be used for making an exception to the general 
principle of Hadith. In the light of the above what can be 
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established, at most, is that a particular innovation can be proved 
good. However, it leaves out other innovations. 

We must reiterate the point that Umar branded Taraweeh prayer 
as good innovation. He, however, used a literal expression, not a 
Shariah one. It is common knowledge that innovation stands for 
such acts which are done without any precedence. In Shariah 
terminology, innovation signifies an act which does not have any 
basis in Shariah. So, if one practises an act in the light of the 
Prophet’s conduct after his death and follows the same, for 
example, a practice initiated by Abu Bakr, (issuing a book of 
charity) it may be literally described as innovation in that it did 
not have any precedence. Even Islam was described — literally as 
an innovation. The representatives of the Quraysh at the court of 
Negus in Ethiopia while opposing the Muslim migrants, said: 
“They have deviated from the faith of their ancestors nor have 
they embraced the Emperor’s faith. Rather they practise a new 
faith which is not known to anyone.” 

However, an act which is endorsed by the Qur’an and Sunnah is 
not an innovation according to Shariah, though it may be 
literally considered as innovation. For the literal meaning of 
innovation is much more wide ranging than its definition in 
Shariah. Obviously, in the Prophet’s statement: “Each 
innovation is error,” innovation is not taken in its literal sense; it 
does not condemn an act which is done for the first time. For 
Islam itself and the faiths preached by earlier Messengers were 
new and unprecedented. On the contrary, the Prophet’s reference 
is to such acts which are not prescribed by Shariah. As to 
Taraweeh prayer, the Companions of the Prophet Qu, *jji jl. ) 
used to offer it in the Prophet’s life both collectively and 
individually. On the third or fourth night while the Companions 
had assembled, the Prophet (^j & an ) told them: 
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“I did not deliberately come out for Prayer lest it may 
become compulsory for you. You should offer it at home. 
For, except the obligatory prayer the best prayer is the 
one which is offered at home. ” 


On reflecting over the above report it becomes clear that the 
Prophet ) deliberately absented himself lest 

Taraweeh prayer might become compulsory. Offering prayer 
was still a duty. Had the Prophet an ) not apprehended 
that it would become compulsory, he would have certainly come 
out. During his caliphate Umar («^ <jji ^ ) assembled the 
Muslims to offer Taraweeh prayer in congregation and arranged 
for light in the mosque. This particular form of prayer i.e., 
offering it behind Imam and making arrangement for lighting 
were the practices not followed by the Companions at an earlier 
date. Hence these were named as innovation. This could be the 
only literal expression for these practices. However, these 
practices were not innovation according to Shariah. For such a 
practice is a virtuous act in the light of Sunnah. It was not 
practised continuously for the fear it might become compulsory. 
After the Prophet’s death there was no such apprehension hence 
there was no obstacle to continue this practice on a regular basis. 

Acts which are not innovations 


There are many acts which cannot be described as innovation, 
for example, the collection of the Qur’an. The Qur’an was not 
compiled in the days of the Prophet <ui ) for the process 

of the revelation was on and commands were subject to change 
by Allah. Had the Qur’an been collected in book form then it 
would have been difficult to incorporate changes. However, after 
the Prophet’s death the process of revelation ended and Shariah 
was established hence the Qur’an was collected. Technically this 
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act of the collection was an innovation; it was not, however, an 
innovation in terms of Shariah. On the contrary it was in 
accordance with the Sunnah. 

Same holds true for Umar’s expulsion of Jews of Khayber and 
Christians of Najran from Arab. The Prophet <*u ^ ) had 

instructed him to do the same while he was on his death bed. 
Abu Bakr <jji ^ ) could not implement it in view of his 
preoccupation with the battles against the Persian, Romans and 
the apostates. As soon as Umar (*^ <ui ^ ) found an opportunity 
after assuming office, he implemented the Prophet’s directive. 
Once again Umar’s acts may be described literally as 
innovations. Even the Jews had raised the same point in telling 
Umar: “You expel us while the Prophet had let us stay.” In Ali’s 
days they once again made an appeal on the same ground, 
seeking permission to return, adding that they had a document 
written in Ali’s own hand. However, Ali too, refused them 
permission. Although Umar’s action happened at a date after 
Prophet’s death, it being in consonance with the Prophet’s 
directive cannot be branded as an innovation. 

Another instance is of Abu Bakr declaring a war against those who 
refused to pay Zakah. There are many other instances illustrating the 
same point. The above account should, however, suffice. 

The Underlying Principle 

Generally speaking, people invent things, regarding them as useful. 
If new things are harmful, these would never gain currency. 

In the light of this principle let us study the situation which 
prompts Muslims to consider certain things as useful. If such a 
situation arose after the Prophet’s death and there is no 
prohibition on the Prophet’s part, this practice may be adopted. 
Likewise, necessity of something was realised in the Prophet’s 
day, yet he did not do it in view of certain hindrance which 
however removed after his death, then it is legal to be adopted. 
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Moreover, if their is some issue behind which there is no valid 
reason or the reason is the product of misdeeds of the people, the 
it is not proper to adopt it. 

If some action was needed in the Prophet’s day yet he did not do 
it, it should be realised that he did not recognise its need. Such 
an action is, therefore, deprived of any usefulness. But the 
necessity of some act was realised after the Prophet’s death, and 
the reason behind it is not the result of misdeeds of the people, 
then this act may consist usefulness. 

Two Viewpoints of Jurisprudence 

Muslim jurisprudents have two viewpoints on this issue. 
According to one group, what is not prohibited is permissible, 
for the latter group, only that is permissible which is 
commanded. The latter group is sub-divided into two schools of 
thought: for one only such things are permissible which are 
borne out by the Prophet’s word, deed or affirmation. This group 
does not recognise the principle of analogy. For others, 
commands may be sanctioned by the Prohet’s word or by its 
import. They are those who follow the principle of analogy. 

Worldly Ulema and Misguided Sufis 

If an action was needed in the Prophet’s day yet he did not do 
it, it means that the Prophet <jji ^ ) did not recognise its 

need. To hold such an act as permissible amounts to tampering 
with the religion of Allah. Only the misguided ruler or 
audacious ulema and saints could dare do so. Those liable to 
committing mistakes in interpretation may also be guilty of the 
same. This statement of the Prophet ) is recorded 

on the authority of many Companions: 
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“What I fear most regarding you is the mistakes committed 
by Ulema, the disputation of hypocrites through Qur’an and 
the misguided leaders. ” 

A Clinching Argument 

An instance in this context is Adhan in Eid prayers. This practice 
was invented by a certain ruler but was resented by the Muslims. 
They objected to it on the ground that it was an innovation. 
Otherwise they would have used the pretext that Adhan is a form 
of remembering of Allah and a call to the Muslims to worship 
Allah. It could be easily argued that Adhan is derived from the 
Qur’anic verses which exhort us to remember Allah and to invite 
others to Allah. The analogy of Adhan in Friday prayer could 
also be advanced. It is evident that the arguments advanced in 
favour of Adhan for Eid prayers are stronger then those 
advanced in favour of other innovations. In spite of this, the 
Adhan for Eid prayers are still an innovation in that the necessity 
which needs it today did also exist in the Prophet days and there 
was nothing to stop it yet the Prophet (pj—j <_ui j-> ) did not 
follow this practice. He did command to announce Adhan in 
Friday prayer. However, he offered Eid prayers without Adhan, 
and Iqama. For both his practices and his abandoning of certain 
action are Sunnah, his abandoning of Adhan in Eid prayer is 
Sunnah. Now it is not permissible for anyone to alter his way. 
Any tampering on this count may be likened to adding the 
number of Rakah in the five daily prayers. That is, one offers 
five rakahs instead of the prescribed four in Dhuhr prayer on the 
ground that prayer is a virtuous act and offering more rakah is 
an act of greater virtue. 

Likewise, a particular place is designated for remembering Allah 
and it is paraded as a good innovation. This practice is, however. 
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undesirable for being an innovation. We know well that each 
innovation is error. We are sure that it would lead to error even 
before its harm becomes manifest. Had it been a good practice it 
would have been prescribed or recommended. No matter how 
hard the practitioners of innovation may try, their efforts cannot 
be acceptable. For the need for such action existed in the 
Prophet’s day yet he did not follow or prescribe that practice. 
His avoidance of this practice is Sunnah and it is a weighty 
argument against all the points advanced in its defence. 

Acts of Innovation 

Let us now turn to such acts of innovation which have been 
invented by people owing to their own misperceptions. An 
example is the delivering of a sermon before Eid prayer. This 
innovation was practised by certain rulers which was objected by 
Muslims. In their defence they argued that since those praying 
dispersed after the prayers and did not listen to the sermon 
whereas they used to stay in the Prophet’s day. This argument is 
not valid enought ot justify this innovation. For the need for 
such an action was caused by the same ruler. When the Prophet 
(fi-y <jji ^ ) used to deliver sermon, his primary concern was 
the welfare and guidance of Muslims whereas the ruler was 
interested only in his own glory and power. The ruler’s misdeeds 
could not justify another misdeed. Instead of introducing an 
innovation the best way for these rulers was to mend their ways 
and follow Sunnah. Then they would have monitored people’s 
response as to whether they waited for the sermon or not. Had 
they not waited for the sermon, Allah would have taken them to 
task for not listening to the sermon. 

Innovation and Sunnah 


If these fundamental principles are grasped, one would not remain in 
doubt about innovation. The Prophet «j* <ui ^ ) said: 


(( Lflt* (V <dll LpJj 


*» 


34 


“When people introduce an innovation, Allah withdraws 
from them Sunnah in an equal measure. ” 

As pointed out earlier, Sunnah and Shariah cater to our spiritual 
needs. If our hearts are full of innovation, it leaves no room for 
Sunnah. An analogy of this count is that if one’s belly is already 
stuffed with junk food, he can hardly relish quality food. 

People are themselves responsible for many innovations. The 
rulers took to unjust practices, usurped possessions, and 
prescribed unsuitable penalties for crimes. They did all this in 
that they had neglected their duty of enjoining good and 
forbidding evil. Had they implemented Shariah rulings, made no 
distinciton between the rich and the poor in its enforcement, 
accorded top priority to administering justice, there could hardly 
be any need for innovation. They would not have needed to 
impose unjust taxes, harsh penalties, and recruit large armies for 
thier safety and security. They should have better followed the 
model of the Rightly Guided Caliphs, Umar bin Abd A1 Aziz 
and other just rulers. 

Ulema’s Negligence of the Qur’an 

Had the Ulema followed the Qur’an, gained insight into it, 
reflected on its guidance which provides useful knowledge and 
good conduct, established divine wisdom as sent down by Allah 
to His Messengers they would have possessed such knowledge 
which would have dominated all other branches of learning. 
They would have been in a position to discern between truth and 
falsehood. According to the words of Allah: 

“Thus We have made you a just nation, that you be 
witneses over mankind (Al-Baqra, 2: 144).” 

Muslims would have been the middle community and acted as 
witnesses unto mankind. They would have been free from all 
such ills and evils which have been perpetrated by pseudo 
scholars. They would have been also free from such analogies 
which are considered to be a part of religion. We are in 
possession of sound views and sound arguments obtained from 
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the Qur’an and Sunnah. Those who are bestowed with this 
ability derive guidance whereas others lacking in it fail to do so. 

Sufis’ error 

Had the righteous people followed only such modes of worship 
which are sanctioned by Shariah, they would have gained true 
faith as sent down to the Messenger of Allah and they would 
have reached such heights which would have made them 
indifferent to innovation. They would not have indulged in their 
own and fabricated forms of worship and remembrance which 
bar them from the Qur’an. 

No one is to be obeyed: All new and invented forms of worship 
which are not authorised by Shariah are the result of the error on the 
part of some religious scholars and rulers. No doubt, they might be 
excused for these innovations as these may be considered to be the 
result of their interpretations. However, they should stirve to find out 
the Shariah rulings for all form of woships. Moreover, one may attain 
the status of a truthful person notwithstanding his error. For, a truthful 
is not someone who is above and beyond mistakes. He is not 
someone to be obeyed unquestioningly. Only the Prophet Q*, ^ aii ^ ) 
enjoys this status . 1 


1. Since the truthful do not hold this status, what can be said about others. It is 
ironical that their word and deeds are taken as authority in preference to the 
word of Allah. If one were to present arguments drawn from the Quran and 
Sunnah to the misguided people, they reject them on the ground that it is not 
endorsed by a certain saint. They, however, fail to realise that one may not be 
saint whom they take so. He may be a hypocrite who may have died in the 
state of disbelief and hypocrisy. Even if it is established that he was a saint, 
his word or deed does not carry any weight in Shariah. It is a pity that even 
this self-evident truth is not realised by the misguided people. A leading 
Muslim leader is on record saying that he prefers the commands of his 
spiritual leader to those of the Qur’an and Hadith. May Allah pardon him. He 
did not realise that in saying so he had committed a manifest act of disbelief. 
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CHAPTER 

HARMFUL EFFECTS OF INNOVATIONS 


All the invented religious festivals have great harm for faith. Most 
people fail to perceive their harmful effects. Only persons with 
insights can realise them. It is, however, obligatory for everyone to 
follow the Qur’an and Sunnah in that they are free from all harm. 

Let us point out some of the harms of innovations. If one assigns 
a particular day for a particular act, for example, designating the 
first Thursday in the month of Rajab for fasting and offering 
prayers on that night, known as Salat al-Raghaib, this 
innovation has other offshoots as well, such as, preparing feast, 
putting on one’s best dress and indulging in extravagance. In 
addition, they are prompted by a certain belief. They think that 
this particular day is superior to other days and that fasting on 
that particular day would bring them greater reward. Likewise, 
they take a particular Friday night as superior to other nights in 
the belief that any worship done on that night would fetch them 
more reward. In the absence of such belief they are not 
motivated to do certain acts. For there is always a motivation 
behind a preference. 


Fasting on Friday 


The Prophet ^ *jji ^ ) forbade that particular time or days be 
exclusively reserved for prayers and fasting. In the Hadith 
collection of Muslim it is reported on the authority of Abu 
Hurairah («i* <ui ^ ) that the Prophet ^ *ui ^ ) said: 




“Do not reserve Friday night for prayers and day for 
fast except the Fridays that fall during the period you 
normally fast in. ” 
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According to another Hadith, he said: 
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“Nobody should fast especially on Friday except that he 
fasts on Thursday or Saturday as well. ” 


In the Hadith collection of Al-Bukhari, 
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“It is reported by Juwairiyah (iy,<vi l y J ) that the Prophet 
/d-j <*fc ) visited her on Friday while she was fasting. He asked 
“Whether she was in fast yesterday.” She replied in negative. 
He asked: “Would you fast tomorrow as well?” When she 
replied in negative, he asked her to breakfast. ” 


In the Hadith collection of Al-Bukhari and Muslim, 
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“It is recorded on the authority of Muhammad Ibn 
Ibad that while Jabir Ibn Abdullah was performing 
Tawaf of Ka ’ba I asked him: “Did the Prophet ( <jji ^ 
fj—i ±de ) forbid the fasting specially on Friday. ” He 
replied: “Yes! By the Master of this House. ” 


According to another report cited by Al-Bukhari and Muslim which is 
narrated by Abu Hurairah, the Prophet an j * ) said: 
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“Do not fast a day or two days prior to the month of 
Ramadan except a person who is in the habit of observing 
a particular fast; he may fast on that day. 

Fasting on Particular Days 

The Prophet ) categorised the days with respect to 

fasting under the following three heads: there are certain days 
when one is obliged to fast, for example, in the month of 
Ramadan; or fasting is desirable on such days as of Arafa and 
tenth Muharram. To the second category belong such days on 
which he forbade people from fasting as on Friday and the last 
days in the month of Sha‘ban. If one fasts on other days, it is 
perfectly all right, but if one reserves a particular day for fasting, 
it is not permissible, whether he does so out of the preference for 
a particular day or not. 

Obviously the reason for forbidding such practice is the belief in 
reserving a particular day. Had it not been so, there would have 
been an absolute command of prohibition as the prohibition for 
fasting on the days of Eid, or of permission as that of fasting on 
the day of Arafa. There is no wrong in fasting unless a particular 
day is especially designated for this purpose. 

Its Rationale 

Since the Prophet ^ ) has not accorded a special status to 

a particular day, it is wrong to do so. Friday is already a special 
day on which it is desirable to pray, supplicate, remember Allah, 
recite the Qur’an and use perfumes. It could therefore give rise to 
the misunderstanding that praying on Friday night would be more 
rewarding. The Prophet Ql-j uji ), however, put an end to this 
misunderstanding. Likewise, it is not desirable to fast on the last 
two days in the month of Sha’ban in the belief of getting special 
reward or out of excessive caution about the sighting of the new 
moon. Since Shariah does not admit it as an act of virtue or does 
not enjoin such extra precaution, fasting on these days is not 
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desirable. The point under study is covered by the same argument. 
People attach special importance to religious festival and fairs out 
of their belief in its excellence. We have, however, already 
brought home the point that if prayer or fasting are performed on a 
particular day or time in the belief that if would bring more 
reward, it is a forbidden act. 

Means for getting closer to Allah 

If someone explains that he regards all days as equal yet he prefers 
a particular time or day for special acts of worship, then he does 
so either in conformity to someone or as a matter of habit, or out 
of fear of reproach or owing to any such factor. Otherwise he is a 
liar in that his act is prompted by some false belief or extra 
religious factor. Such a belief, as we noted, is error. For we know 
well that the Prophet <ui ^ ), the Companions and religious 
leaders did not say a single word about the excellence or special 
importance of that particular time or day for praying and fasting. 
Such a practice was non-existent in early Islam. These practices 
came into vogue after the 4th century H. It cannot be therefore 
argued that such practices have any excellence. Since these were 
unknown to the Prophet ^ <jui ^ ), his Companions, the 
Successors and other leading Muslims of earlier generations, we 
have no means of ascertaining the special importance of certain 
time or days for prayer and fasting. The only means to gain 
closeness of Allah can be learnt from the Prophet ^ an ^ ), 
the Companions, the Successors and religious leaders. There is no 
other way than it. 

If it is said that they possessed knowledge about it, then in view 
of their commitment to the cause of Islam and their concern for 
the welfare of Muslims, it is unthinkable that they would not have 
passed on the information to us; or anyone of them did not act 
accordingly. Any claim for special reward about an act which is 
not commanded or prescribed by the Prophet ^ *_ui ^ ) 
amounts to calling into question his knowledge. Or it indirectly 
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charges him with concealing certain things. In view of the 
Prophet’s devotion to Shariah and his conduct it is impossible that 
he would have suppressed such knowledge. Given this, the claim 
for special reward for acts not practised or commanded by the 
Prophet (pi-j an ), is absolutely false and baseless. 

Innovation is always accompanied by false belief 

An act of innovation is always accompanied by some false belief 
which leads to error or turns to someone other than Allah. In any 
case, it is a forbidden act. The same holds true for each and 
every innovation. It is always accompanied by something which 
is forbidden or, at least, undesirable. Moreover, such beliefs 
have an adverse effect on one’s spiritual condition. These give 
rise to false feelings of respect. Such respect is false, having no 
sanction, whatever, in Islam. If someone says that he does not 
believe in the excellence of his action of virtue, even then, in 
taking it as an act of worship, he cannot help remove the feelings 
of respect for those actions from his heart. And it is well-known 
that one’s belief is the root cause of the feelings of respect and 
excellence. Thus so doing he damages his belief. Sometimes one 
regards an act as innovation yet he pays due attention to it in that 
he is misled by false reports, or he witnesses people following 
the same practice, some of whom he takes as pious and 
righteous persons. Or there appears to him some wisdom behind 
this act of innovation. 

Hypocrisy — an offshoot of innovation 

The above account makes it plain that all innovations are 
contrary to the faith practised and preached by Allah’s 
Messenger an ). Innovations cause hypocrisy, no matter 

how slight in degree. Practitioners of innovations resemble those 
who held in esteem Abu Jahl and Abdullah Ibn Ubayy in view of 
their riches, family background and political authority. When the 
Prophet ((jwj ^ aji jl. ) condemned these unbelievers or asked for 
fighting them, the hypocrites found themselves in a dilemma. On 
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the one hand, they considered obedience to the Messenger (<jji 
^—3 ) as essential and on the other, they were not free from 

their whims and selfish interest. On a little reflection one realises 
that innovations pose a serious risk to faith. It is, therefore, held 
that innovation is an offshoot of unbelief. 

Affirmation of the exalted position of Shariah 

What is said above applies to all forms of worship which do not 
have any sanction in Shariah, for example, praying near graves 
and sacrificing near idols. This is a basic principle that the 
excellence for an act prescribed by the Shariah is to be affirmed 
while excellence ascribed to an act not sanctioned by Shariah is 
to be rejected and refuted. Some acts appear virtuous. However, 
they can be regarded virtuous only if Shariah grants them such a 
status. Were one to raise the objection that the innovations were 
circulated and practised by the scholars and the pious and that 
these have spiritual benefits in that these purge the hearts of the 
believers and contribute the acceptance of their supplication, the 
following rejoinder should suffice. 

Spiritual benefits in acts of innovations 

The above contention may be countered on the ground that those 
who practise innovations, be they scholars or the general public, 
may be granted allowance for their piety and reward for only 
such deeds which are sanctioned by Shariah. As to the acts of 
innovations performed by them, they can always repent. If they 
persist in it, they will be held accountable. In so far as the 
spiritual benefits in acts of innovations are concerned, they are 
gained simply because such acts are also accompanied by sound 
Shariah acts, for example, fasting, remembrance of Allah, 
reciting the Qur’an, and good intention in prayer and 
supplications. Verily, innovations are tainted by undesirable 
deeds. These might be, however, overlooked by divine grace. 
The same point holds true for all such innovations which are 
said to provide certain benefits. 
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Nonetheless, it does not free innovations from their prohibition 
or undesirable aspect. It must be emphasised that innovations are 
to be shunned and we should rather perform such acts which are 
prescribed by Shariah and which are totally free from 
innovations. Gaining certain benefits cannot change an 
innovation into a desirable act. Not only those who added Adhan 
to Eid prayers, rather even the Jews and Christians gained 
benefit from their worship in that part of it is derived from the 
truthful teachings of the Messengers. Nonetheless, none holds it 
legal to adopt the worship of unbelievers or cite their reports. 
The harm in innovations outweighs its benefits. Had it been 
really good, Shariah would not have ignored it. That an act is 
innovation itself proves that its evil outweighs its goodness. And 
this accounts for the prohibition against it. 

Judgement of Allah and Messenger 

Some people may defend themselves on the ground of personal 
interpretation in practising certain innovations. It is, nonetheless, 
binding upon us to expose the true nature of the innovation. 
Those who consider innovation as a desirable act should not be 
followed, though they be the leading saints of the day. Although 
they practise innovations, many scholars of the day regard the 
very same acts as undesirable and did not practise these. Denial 
of innovations was by scholars who were no less in degree in 
terms of position, scholarship and piety. Even if someone 
considers the latter as inferior, it is a case of divergence of 
opinion among religious scholars. Given this, the matter should 
be referred to Allah and His Messenger <*1* an ju. ). And there 
is no doubt that Qur’an and Sunnah approve these persons who 
reject the innovations nor those who consider these as desirable 
acts. Moreover, classical authorities, who are superior to all 
following them, figure prominently among those regarding 
innovation as an undesirable act. 
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Dire consequences of innovations 

The evil flowing from innovation is much more in degree 
than its benefits. The worst effect of innovation is that as 
people are drawn to it, they tend to become indifferent to 
Sunnah. It is for anyone to observe the zeal of the general 
public in practising innovations while none of it is 
displayed in discharging their obligatory religious duties. 
Apart from the general public, even some scholars make a 
special arrangement for performing innovations. It gives 
rise to the misunderstanding that they too cconsider these as 
the real acts of worship whereas obligatory religious duties 
are a mere routine matter. This is obviously contrary to the 
teachings of Islam. As a result, numerous benefits flowing 
from the performance of obligatory religious duties — divine 
grace and mercy, purification, sincerity, God - fearingness, 
acceptance of supplication and real taste of faith — are 
missing from one’s life. 

The above account should suffice for the condemnation of 
innovations. Let us now turn to certain innovations related to 
festivals and ceremonies. 
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CHAPTER 

SPATIO-TEMPORAL FESTIVALS 


Eid (a festival) stands literally for a recurrent event. Thus it implies 
also a place often visited by people, and the period of time in which 
a particular act is regularly performed. Likewise, each gathering that 
assembles regularly belongs to the same category. Innovations 
falling under all the above categories are found. There are three 
main types of temporal festivals: 

(1) Sanctifying such days which have no sanctity in Shariah. Such 
a practice was not in vogue in the days of our pious ancestors. 
There is nothing to accord sacredness to these days such as: 

Rajah festivities 

The first Thursday and the following Friday night in the month 
of Rajab are celebrated as “Al-Raghaib” by the commoners. 
Islam does not admit the sanctity of this day or night. This 
practice is reported first after the 4th century H. A Hadith is 
presented in support of this practice which, according to the 
consensus of religious scholars, is a fabricated report. It speaks 
of the sacredness of this particular day and night, stating that one 
should fast in the day and pray at night. As a matter of fact, 
praying and fasting especially on this day and night is innovation 
which is to be forbidden strictly. This particular day and night 
should be regarded as any other day and night. One should not 
act in a particular manner on these days to give the impression 
that these are of some special significance. 

Likewise, in the middle of the month of Rajab a particular day is 
set apart and a specific prayer is offered on that day called as 
“ Salat Umm Dadu. ” It does not have any Shariah sanction. 

(2) To hold a particular day as sacred on which a particular 
event happened. Yet it does not sanctify that particular day 
in that similar event had happened on other days also. 


45 


Eid Khum Ghadeer 


While returning from his farewell pilgrimage the Prophet (an ^ 
^ ) delivered a sermon on 18th Dhul Hijja at Khum Ghadeer. 
He exhorted everyone to abide by the Qur’an, and advised 
regarding his household, which is reported by Zayd bin Arqam 
and recorded in the Hadith collection of Muslim. The misguided 
people have, however, effected certain interpolations into this 
report. They even claim that the Prophet <jji ^ ) had 

clearly commanded that Ali be appointed the Caliph and had 
seated him at an elevated place. The Companions, however, 
hatched a conspiracy and concealed this command of the 
Prophet (fL-j uii ^ ). Thus, they committed an act of great 
injustice and transgression. 

Such a thing was impossible to do. Had someone tried to 
conceal this statement, it was not possible for him to do so. 
Moreover, in view of the Companions’ excellent conduct and 
integrity it cannot be even imagined that they had committed 
such a monstrous act. 

We are not concerned here with the issue of Imamah. Our 
objection lies in declaring that it is an innovation to regard this 
particular day as a special day. For it does not have any sanction in 
Shariah. Our righteous predecessors did not attach any 
significance to this day. Nor did the Prophet’s family members 
ever consider it as a special day. Special days are only the ones 
which have been designated so by Shariah. We should therefore 
better follow Shariah, not indulge in something new and fantastic. 

If this particular day is said to have special place in that the 
Prophet (fj— j ^ ) delivered a sermon on that day, he did so 

on many other days. Likewise, he issued pieces of advice on 
several occasions. There are days on which important events did 
happen, for example, the days of the battles of Badr, Hunain, 
Khandaq and the day of the conquest of Makka, of Hijra and of 
reaching Madina. These highly significant events happened on 
certain days yet no special significance is attached to these. 
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Christians are guilty of this practice. They have taken to 
commemorating the days of special significance in the life of 
Prophet Jesus ( f ui ^ ). The Jews too follow this practice. In 
Islam, however, Allah has already prescribed certain days for 
religious festivals. And the days designated so enjoy this 
position. Only those are to be celebrated. We should not invent 
new festivals and add these to our religion. 

Milad (Birthday) 

Same holds true for treating the Prophet’s birthday as a sacred 
day. Muslims do so in imitation of the Christians who celebrate 
with much pomp and show Jesus’s birthday. They do so out of 
their love and respect for the Prophet ^ «jji ^ ). Allah would 
reward them for their love for the Prophet but not 

for their innovation . 1 

Nonetheless, it should not be celebrated as a holy day. First, 
there is divergence of opinion about the exact date of his birth. 
Moreover, early Muslims did not celebrate it as a holy day 
though they could do so and there was apparently no obstacle to 
it. Had it been a really good thing, early Muslims would have 
celebrated it. For they loved the Prophet an ) more than 
us and were more virtuous than us. Yet they did not do so. 

How to love the Prophet uh ) 

It is not the proper way to express love for the Prophet *di jl. ) 
by holding Milad functions. The ideal way is to follow him both 
inwardly and outwardly. He should be followed, his directives be 
implemented, his Sunnah be revived, his Message be propagated, 


1 Once it is established that something is an innovation and yet if one commits 
it, he would not get any reward, rather he earns Allah’s displeasure. 
Anniversary functions may be held in memory of historic events. They cannot 
be organised in the belief of earning Allah’s reward. 
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and struggle be made by the heart, by the hand and by the tongue in 
his cause. This was the way of early Muslims, of both Muhajirin 
and Ansar which was maintained by subsequent generations of 
pious Muslims. 


The Zealous practioners of innovation 


Though the zealous practitioners of innovation may attain some 
reward for their sincerity and good intention, they are not so 
enthusiastic about following Shariah. Their likeness is that of one 
who decorates his copy of the Qur’an with gold and silver and 
does not recite it. Or he recites it but does not put into practice its 
teachings. Or he is like one who decorates the mosque but does 
not pray there. Another likeness is that of a person who lights 
lamps and spreads carpets in mosque yet prays little there. For 
decorating a mosque is not sought by Shariah. It gives rise to 
hypocrisy and arrogance. Such matters distract one and make him 
indifferent to religious duties and result in other problems. The 
same point is made in Hadith, 
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“When a community indulges in misdeeds, it takes to 
decorating mosques. ” 


An Important Point 

We should not lose sight of an important point that there are acts 
that have both evil and good in them. They are good in that a 
part of them is prescribed by Shariah and are evil in that a part of 
them is invented. Such acts may be treated as good if its 
abandoning might lead to forsaking faith itself, as in a case of 
hypocrites and transgressors. Most of the latter day Muslims 
suffer from it in that they have taken to such acts. 

Guidelines for the Reformer 


In these cases, the reformer must follow these two points: 

First, he should hold fast both outwardly and inwardly to 
Sunnah. He should instruct his disciples in the same. He should 
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recognize virtue and practise it. Likewise, he should discern evil 
and shun it. 

Next, he should invite people as much as possible to 
Sunnah. On observing someone indulging in an undesirable act 
and if he is stopped from it, he may engage in something worse, 
or abandon some obligatory act, he should not be asked to give 
up that undesirable practice. If there is some goodness in his 
practice of innovation, try to change it by the goodness 
sanctioned by Shari’ ah. Man is instinctively drawn to adopt 
something and give up another when he is offered an alternative. 
It is not befitting for anyone to abandon goodness unless he does 
something better. Both the practitioner of innovation and those 
who have forsaken Sunnah are to be condemned in an equal 
measure. There are many among the critics of innovations who 
themselves do not follow Sunnah. Many of them are even worse 
than those who practise innovation. 

Religion is based on the twin principles of enjoining good and 
forbidding evil. Both of them are complementary in that one 
cannot be established without another. One cannot enjoin good 
unless he forbids evil. One should ask others to worship Allah 
and at the same time forbid them from worshipping anyone other 
than Allah. For the credal statement of Islam is: “There is no 
true god but Allah.” Man is there to act, not to abandon. While 
we ask one to abandon doing something, it is done with a view 
to asking him to do its alternative. Since evil acts shut the door 
of goodness, it is important that they be given up so that one is 
in a better position to do good. 

Some people may expect to get great reward for celebrating the 
Prophet’s birthday. They may get the same in view of their 
sincerity and their love and regard for the Prophet <jji ^ ). 
As already hinted, Allah may accept the deeds of even such 
people who are not even true believers. Imam Ahmad was once 
told that a particular ruler had spent one thousand Dinar on the 
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Qur’an. He replied: “Do not stop him, for it is the best thing on 
which he has spent his money.” He said so, notwithstanding the 
fact that he regarded decorating the Qur’an as an undesirable act. 
What accounts for the above remark of his is that though the 
ruler’s act was not a good one, it had a hidden virtue. Were the 
rulers not to spend money in good causes, they were likely to 
waste it on evil deeds which are shorn of any goodness. If the 
ruler, instead of decorating the Qur’an, had spent the same 
amount of money in acts of sports, pleasure, enjoyments, Greek 
books, it would have been much worse. 

A reformer should therefore have insight in the religious 
wisdom. On observing deeds, he should judge the merits and 
demerits in them and try to gain a good understanding of the 
degrees of good and evil so that in case of conflicting position he 
should give preference to the more important over the lesser 
one.This is the greatest essence of the Messenger’s teachings. It 
is an outstanding feature of Islamic scholars that in a situation of 
confrontation they lay emphasis on greater good, reject greater 
evil and act in accordance with more weighty arguments. 1 

Three Degrees of Deeds 

There are three degrees for deeds: (1) Good act which is 
prescribed by Shariah and which is desirable at all. (2) Such 
good acts which contain goodness in that a part of these is 
derived from Shariah or in view of the sincerity and good 
intention of the doer. (3) Such an act which is absolutely shorn 
of goodness in that it either leads to abandoning a good act or for 
being an evil act in itself. 

1 This point should be grasped well by the Ulema of our days who have 
become negligent towards the principles and pre-requisites of faith. They 
waste all their energies on peripheral and marginal issues. They emphasise 
points which are not important in Shariah, for example, the outward 
appearance of people, criticising Muslims according to their own world-view 
and thereby putting Muslims on an unnecessary trial. 
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The first degree is related obviously to following Sunnah both 
outwardly and inwardly, and verbally and practically. In all 
matters — academic as well as practical — its knowledge and 
teaching is obligatory. Sunnah should be prescribed and 
practised. We have the model of early Muslims — Muhajirin as 
well as Ansar — and their successors in this respect. 

The second degree is observable mostly in the conduct of later 
Muslims. Deeds of the most of the scholars and commoners 
belong to this category. They are better than those who do not 
act good or whose misdeeds are of the type of such evil acts as 
unbelief, falsehood, cheating and ignorance. 

Thus those who practise such rituals of worship, part of which is 
undesirable, for example, fasting continuously, renouncing natural 
desire like the monks, spending such night in worship which has 
got no sanction in Shariah, as the first night in the month of Rajab; 
such people are obviously better than those who do not have 
anything good to their credit. Most of those objecting to such new 
and invented forms of worship are the ones who are themselves 
utterly neglectful of worshipping Allah. Nor do they obtain good 
knowledge. They are not inclined to do good acts. They, no doubt, 
oppose acts which are not prescribed in Shariah yet their own 
conduct is against Shariah. 

A Muslim should adopt all that is good and avoid all that is evil. He 
should enjoin goodness and forbid evil. So doing he should not care 
about public criticism, be it by the Ulama or by the hypocrites. 

To the third category belong such days which are important in 
Shariah, for example, the tenth of Muharram, the day of 
Arafah, the two days of Eid, and the first ten days of Dhul 
Hijja. These days have no doubt, special importance yet 
people indulge in innovation on these days and it is important 
that they be stopped from it. 
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Tenth of Muharram 


As to the innovation on tenth of Muharram, some people remain 
thirsty in order to express their sorrow, hold gatherings and 
commit acts which are patently innovations. Allah or His 
Messenger has not asked or allowed them to do so. Such acts 
were not performed by the early Muslims or by the Prophet’s 
family members. 


It was on this day that Allah granted martyrdom to Hussain (*w ^ 
<_* ), the Prophet’s grandson, and the leader of the youth in 
Paradise and his family members. Allah humiliated the 
transgressors who inflicted this act of injustice. Of course it is a 
tragic event in the Muslim history. It was rather a calamity. 
However, it should be treated like any other tragedy. The 
practitioner of innovations, have, however, invented practices of 
all sorts. What is worse is that they have added reports slandering 
the Companions who had nothing to do with this incident. 


Fatima, Hussain’s daughter, reports it on the authority of his 
father that the Prophet ^ *ui ) said: 
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“If one is faced with some calamity, he should recite: *11 ui 
*Ji Uj‘we are from Allah and to Him we should 
return If one recites the same as many times as he is 
reminded for a suffering, Allah would reward him each 
time as much as he did at the time when the calamity 
struck him” ( Imam Ahmad and Ibn Majah). Hussain is the 
narrator of this report and it is communicated by Fatima 
who herself was present at Karbala. 

To commemorate a certain day or days of mourning is not 
sanctioned by Islam; such practices were more common in the 
days of Jahiliyah. By inventing such a practice these people have 
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deprived themselves of fasting on this particular day, though 
fasting on this day is in line with Shariah. 

On the one hand, the above practices have been invented by 
some and on the other, their opponents have introduced some 
further new practices. For example, they take bath, shake hands 
and spend more money on their household on this particular day. 
And they cite certain Ahadith in order to indicate their stance. 
However, such Ahadith are false and fabricated ones. 

The differences among Nawasib and Rawafid are well-known. 
When Nawasib observed that the Rawafid mourn on tenth 
Muharram, they declared it as a day of celebration out of their 
spite for Rawafid. Both the groups are equally misguided and 
false in the innovations. Both of them are in error. Relatively 
speaking, Shi'ites are more guilty of lies. It does not, however, 
allow anyone to change Shariah out of one’s enmity against evil. 
The practices of both Nawasib and Rawafid are equally 
undesirable. Satan intends that we be distracted from the right 
way. Once he succeeds in his plan, it is immaterial for him 
which group is joined by the people as both ones are misguided. 

The Month of Rajab 

Same holds true for the month of Rajab. It is one of the sacred 
months. As this month approached the Prophet <*u <ui ^ ) 
used to invoke: 






“O Lord! Grant us blessing in the month of Rajab and 
Sha ’ban and extend it to Ramadan. ” There is no other 
authentic report regarding the superiority of this month. 
All the reports to this effect are inauthentic. 


The Hadith, which is not certainly proved as an authentic one, 
may be used for the purpose of exhorting others. However, once 
it is proved that it is a fabricated report, it should not be 
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circulated in any case. If one recounts it, he should specify its 
nature. For the Prophet an ) said: 
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“One w/20 reports Hadith on my authority and regards it 
as inauthentic, he is one of those who tell the lies. ” 


Fifteenth night of Sha’ban 


Same applies to the fifteenth night of the month of Sha’ban. 
According to several reports, it is a blessed night. Some of the 
pious ancesstors link it with special prayers. This is, however, 
objected by many leading scholars of earlier generations. 
Nonetheless, most of the scholars are inclined to the view that it 
is a special night. The same view is held by Imam Ahmad. Yet 
fasting on this particular day has no sanction in Shariah. Rather, 
it is undesirable to do so. It is an act of innovation to celebrate it 
as a special day and to prepare special dishes. Likewise, 
assembling in mosque at night and offering special prayers are 
also innovation. Shariah does not sanction that a gathering be 
held on a particular day with time, number and quantity 
specified for optional prayers. 

Funeral Prayers for all the Muslims 


Some people offer a special congregational prayer on the first 
night of Rajab, which is an undesirable act. I have been told that 
in some villages people offer a special prayer after Maghrib 
prayer in the belief that its reward reaches their deceased 
parents. Some persons are in the habit of offering congregational 
prayers at night for all the dead Muslims. All these 
congregational prayers belong to the category of innovation, 
hence one should avoid these. Obviously it is good to offer 
additional prayers at appointed hours. It is also permissible to 
perform additional prayers in congregation. Yet it does not 
imply that additional prayers be prescribed and performed in the 
manner one offers obligatory prayers. 


54 


Congregation for additional Prayers 


One should not lose sight of the point that if gatherings are 
sometimes held for offering additional prayer, for listening to 
Qur’an recitation and for the remembrance of Allah, it is a 
desirable act. For the Prophet ^ ) did offer 

congregational additional prayer. It is also on record that while 
the Companions were engaged in reciting the Qur’an, the 
Prophet ((j—j aji ) joined them and listened to the recitation. 
The Companions used to recite the Qur’an whenever they 
assembled and one of them recited while all others listened. 
There are several Ahadith regarding those engaged in teaching 
and reciting the Qur’an and in the remembrance of Allah. For 
example, the Prophet (jj-, «jji ) said: 




“Those who recite and teach the Qur’an in mosques, 
divine mercy overtakes them and they are blessed with 
tranquility. Angels surround them and Allah mentions 
them in His court. ” 


Permissible forms of Congregation 

It is, however, not desirable to hold congregation at fixed dates 
or at regular intervals of weeks, months or years. For in this case 
these tend to resemble obligatory prayers, Jum’a and Eid prayers 
and Hajj gathering. This distinction should be maintained. It is 
not proper to take a desirable thing as a matter of hobby and 
routine. As long as it is not a regular feature, and is held 
occasionally, it is permissible. 

This is the viewpoint of Imam Ahmad and other scholars. In 
Kitab Al-Adab it is related by Abu Bakr Khalal on the authority 
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of Ishaq Ibn Mansoor that I asked Imam Ahmad: “Is it 
undesirable if the people assemble and invoke Allah, while 
raising their hands?” He replied: “It is not blameworthy if they 
have not gathered together intentionally and do not make it a 
routine or regular feature.” 

It is narrated by Marwazi that he asked Imam Ahmad: “Is it 
alright that people spend the night while one is reciting the 
Qur’an and others listen to it and keep on supplicating till 
dawn?” He replied: “I hope there is no harm in it.” According to 
another report. Imam Ahmad said: “What else can be better than 
it is that people gather together, offer prayers and remind 
themselves of divine blessings, as it was done by Ansar.” 

Imam Ahmad alludes in the above replies to the incident 
narrated by Muhammad Ibn Sirin: before the Prophet <ui ^ 
fj— j ) arrived in Madina, the Ansar had mutual consultations 
regarding fixing a day for talking about the great divine 
blessing — Islam — bestowed on them. Some of them suggested 
that Saturday be fixed for it. This was objected to on the ground 
that the Jews looked upon it as a sacred day and it would be 
improper to imitate them. Next, Sunday was proposed, but it was 
associated with the Christians. Eventually they agreed on Friday. 
All of them assembled at the house of Abu Umamah As’ ad bin 
Zurarah and a goat was slaughtered which sufficed everyone. 

Tartusi reports that he asked Imam Ahmad: “If people assemble 
and the Qari recites in a moving manner which makes them cry 
in the darkness of the night, is it all right to do so? He replied: 
“If he recites in the manner of Abu Musa Al-Ashari, there is no 
harm in it.” 

It is clear from Imam Ahmad’s statements that it is perfectly all 
right to assemble for supplications. However, it should not be 
taken as a regular feature. 
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Imam Ahmad and the places associated with the Messengers 

Imam Ahmad holds the same view about the visiting the places 
which are assocaited with the Messengers. It is reported by Al- 
Khawatimi that we asked him about a person who visited such 
places. In reply he said: “Ibn Umm Maktum had requested the 
Prophet (fjL-j 4 jji ) to visit his house, and offer prayers there 
so that he may pray at the same spot. In view of this Hadith it is 
not undesirable that one may visit such places. However, the 
masses have gone to the extreme on this count.” 

On the authority of Ahmad Ibn Qasim it is reported that Imam 
Ahmad was asked: “What is your opinion about one who visits 
Al-Madina or other such places?” He referred to the above 
quoted Hadith about Ibn Umm Maktum and said: “Ibn Umar 
used to visit the places which were associated with the Prophet 
(,j_j «jui ). He was once found dropping water at a particular 
spot. When asked about it he replied that he had seen the 
Prophet dropping water at that place hence he was following in 
his footsteps. So, there is no harm in such acts. However, most 
people have gone to the extreme on this count.” 

Ibn Masood’s Disciples 

Many Ulema and religious figures of the ancesstors entertain the 
same reservation. When Abdullah Ibn Masood’s disciples made 
a place exclusive for their congregational worship, Ibn Masood 
once visited them and warned them severely: “Are you more 
guided than the Prophet’s Companions or have you taken to the 
path of error?” 

What accounts for it is that Allah has already prescribed the 
obligatory religious duties at appointed times and these are 
sufficient for His slaves. However, gathering at a fixed time is to 
resemble rather rival the gathering already prescribed by Allah. 
Undoubtedly there is much harm in such a practice, some of which 
have been discussed earlier. However, if an individual performs 
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particular rituals of worship or a group of men occasionally does so, 
it is an altogether different matter. For in such instances this practice 
cannot be confused with Sunnah and Shariah. 

The Companions’ Stance 

This explains why the Companions disapproved to fast only in 
the month of Rajab. And this explains also why Umar felled that 
tree which people had been visiting in the mistaken belief that it 
was some blessed tree under which the Prophet «ui ) had 
taken the oath of fealty. When Umar found people visiting the 
place where the Prophet had prayed, as a shrine, he stopped them 
saying: “Do you want to turn the place associated with the 
Prophet (fLy 4*1* <ui j *. ) into mosques?” 

When is the Shariah Ruling changed? 

The governing principle is that it is perfectly all right to offer 
additional prayers either individually or collectively as long as it 
is not prescribed in the manner of Juma, Eid and obligatory 
prayers and are not offered at appointed time. Likewise, it is 
permissible to engage in reciting the Qur’an, supplications and 
remembrance of Allah individually or collectively and in holy 
places. However, a different set of rules would be in operation if 
these are taken as Sunnah itself. The same ruling applies to all 
desirable acts. These acts turn into innovation if they are treated 
as an obligatory duty. These issues need further elaboration. 
However, we would not go into further details. Our aim was to 
identify some innovations. As to the acts which are already 
prohibited by Shariah, there is hardly any need to elaborate on 
them further, such as noise in mosques and intermingling of 
males and females, too much lighting, putting those praying into 
inconvenience. That these are to be avoided is common 
knowledge among Muslims. 
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CHAPTER 

INNOVATIONS ON BLESSED DAYS 

Some people are apt to commit acts of innovation on blessed 
days in both spatio-temporal sense. It makes their act all the 
more heinous in that they seem to transgress Shariah rules. 

An instance in point is the conduct on the day of Arafah. There 
is no difference of opinion among Muslims regarding its 
prohibition. Even then the practitioners of innovation do not 
refrain from this evil. They assemble at the grave of a saint on 
that particular day and follow exactly the same path which is 
followed by the pilgrims for reaching Arafat. It is an innovation 
which is not authorised by Allah. It is man-made ritual which 
has been set up as a rival to Hajj. Moreover, it tends to taking 
graves as places of gathering. 

Likewise, it is a forbidden thing to travel to Bait al-Maqdis with 
the intention to stay there as the pilgrims do at Arafat. It is a 
patent error. It is, of course, desirable to visit Bait al-Maqdis. 
However, it should be done only for praying and devotional 
confinement there. For Bait al-Maqdis is one of the three 
mosques for which it is permissible to undertake a journey. 
However, it is undesirable to visit it during the Hajj season. For 
it implies fi xin g a particular time for visiting it whereas there is 
no special time for this purpose. Moreover, such a practice 
confuses it with Hajj and Bait al-Maqdis is set up as the rival to 
the Ka’aba. Such an act is un-Islamic in that it is not endorsed 
by Shariah. For many visitors to Bait al-Maqdis circumambulate 
Sakhara, shave their hairs and perform the very same rituals 
there which are specific and exclusive to Hajj alone. 

Similarly, it is also undesirable to circumambulate the dome of 
Mount Jabal at Arafat. 
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Musical Instrument in Eid 


It is undesirable to use musical instruments and wear silken 
clothes at Eid. It is also not permissible to do so on days other 
than Eid. Both the practices are equally reprehensible — 
abandoning Sunnah and practising innovation. Eid should be 
celebrated in the same manner it was done by earlier Muslims. 
One should offer Prayer and give charity at Eid al-Fitr and 
sacrifice animal at Eid al-Adha. Some people lag behind in 
these acts prescribed by Shariah. They are not alert in reciting 
Takbeer. Some Imams address the sermons to only the males, 
excluding females though the Prophet <jji ^ ) used to 

address females as well . 1 Some Imams deliver sermons full of 
inanities. There are some persons who do not sacrifice animals 
inside the place of prayer while it is part of Sunnah. 

Religion consists in performing all that is prescribed and 
preaching the same. Included in it also is abandoning all that is 
forbidden and dissuading others from the same. 


1 This Sunnah has been abandoned altogether. Females do not come out on 
Eid and they do not join Juma’ and Eid prayers. It is in the face of the 
Prophet’s practice that he took special measures to ensure the presence of 
women on these occasions. Once while Ayesha was unable to perform, he 
took her there to watch the congregational prayer. As she did not have 
clothes, he directed her to borrow these from her sister. 
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CHAPTER 

SPATIAL GATHERINGS 

There are three types of spatial gatherings: (1) a place which 
does not have any special status in Shariah. (2) a place which is 
special yet it is not incumbent on one to visit it for worship. (3) a 
place where one should worship yet it should not be taken as a 
place of gathering. 

There are Ahadith about all these types of gathering. Somebody 
had vowed to sacrifice the animal at a particular place, “Bawana”. 
The Prophet <jji j*. ) asked him: “Is there any idol or shrine 

of the polytheists there?” When he replied in the negative, the 
Prophet ((JUj w* <jji ) directed him to fulfil his vow. We will turn 
later to this statement of the Prophet w* an j* ): 

* 0 „ ' \ *' 

(( aP y. 9 )) 

“Do not make my grave a place of gathering” and to that of 
Umar: “Do not take places associated with the Messengers 
as gathering places.” 

To the first category belong places which do not have any 
significance in Shariah. Nor do these have anything special 
about them to treat them differently. These are like any other 
ordinary places. To visit such a place or to assemble there for 
prayer, supplication or remembrance of Allah is the manifest 
error. If such a place has some polytheistic connection, it is all 
the more vicious to visit such a place. For it is akin to idolatry or 
a means for the same. The priests used to do the same in that 
they would visit a place associated with certain idols in the 
belief that it would bring them closer to God. 

Major Deities of Arabia 

There were three main deities of Arabia — Lat, Uzza and Manat. 
A particular town was assigned to each of these three in that 
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there were three major towns in the then Arabia — Makka, 
Madina and Taif. Lat was associated with Taif. It was said of Lat 
that he was a pious person who used to offer sattu (grain 
porridge) to pilgrims. When he died, people took to revering his 
grave and then made an idol of him. Later on, they erected there 
a building known as “Bait al-Raba.” After the conquest of 
Makka in 9 AH, the Prophet <ui ) deputed Mughira bin 
Shu’ba to raze it to the ground. Uzza was exclusive to the 
Makkans. This idol was located near Arafat. There was a tree 
there under which the polytheists would make their offerings 
and supplicate. After the conquest of Makka, the Prophet (an ^ 
fL,^ ) sent Khalid Ibn al-Walid there to destroy it. He 
distributed all the valuables found there. A witch with loose hair 
came out of the idol as it was demolished . 1 

Manat was the idol for the inhabitants of Madina. It was situated 
in the valley on the coast between Makka and Madina. 

One who wants to find out the nature of polytheism and 
practices of polytheists, which have been condemned by Allah, 
with a view to understanding the Qur’anic commands and 
teachings of Allah and the Messenger <jji ^ ), should study 
the Prophet’s Seerah and the history of then Arabia. In Azraqi’s 
Akhbar Makka and other writings by scholars there is valuable 
material on this subject. 

Dhat Anwat 

The polytheists used to revere a tree and would hang their 
weapons on it. This tree was known as “Dhat Anwat.” Some 
Muslims requested the Prophet ^ ) to have a tree like 

that for them. On hearing them he said: “Glory be to Allah! You 


She must be some fraudulent custodian of the shrine who used to live inside 
the idol to deceive people. 
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have uttered what the Jews had told Prophet Moses. ‘Have for us 
a deity like the idolators’. These are the ways of error and you 
would follow the same error, of which the earlier generations 
have been guilty.” 

The Prophet ^ <_ui ) disapproved it in that it resembled a 
practice of the polytheists. Some Muslims wanted that tree be 
exclusively marked for them as it was for the polytheists so that 
they may assemble there and hand their weapons there. The 
Prophet (pL-j <_ui ^ ) did not, however, accede to their request. 
So a practice which resembles that of the polytheists cannot be 
even considered. 

If anyone visits a particular place in the hope of getting reward, 
while Shariah does not recommend it so, his act is both 
innovation and forbidden one. This act can be classified 
according to degrees, some of which are of the worst kind. 
Common to all is their evil, no matter whether one visits a 
mountain or a cave or a river or a tree for this purpose. The same 
ruling is applicable to all these places. 

To light lamps and make vows 

Irrespective of the fact regarding the intention, be it for 
prayer, supplications, reciting the Qur’an, remembering 
Allah or for any religious duty, it is quite illegal to visit a 
particular place for reward. What is more illegal is that one 
makes a vow of lightening a particular place in the belief 
that it would help him get what he wants. This view is 
entertained by many misguided people. All Ulema hold 
that such an offering is forbidden. Same holds true for 
making vow to feed the fish of a particular river or to give 
cash money to the custodians of particular place. All these 
acts betray disobedience to Allah. These custodians 
resemble the priests who used to live in the temples of Lat, 
Uzza and Manat. They exploited the commoners and 
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restrained them from following the way of Allah. These 
custodians resemble the priests to whom the Prophet 
Ibrahim ( f >ui ) had told: 




“What are these idols to which you are inclined?” (Al- 
Anbiya, 21:52). 




cJS^-5' 4 l> "d i. 


They said: “Nay, but we found our fathers doing so. ” He 
said: “Do you observe that which you have been 
worshipping, you and your ancient fathers? Verily they 
are enemies to me, save the Lord of the worlds” (Al- 
Shu'ara, 26:75-77). 

To make a vow to give something to the custodians of such 
places amounts to disobeying Allah. This is of the kind of vow 
which the unbelievers and idolators make. To perform such a 
vow is forbidden. One should rather spend that money on 
charitable works such as construction of mosques or donating it 
to poor devout Muslims. 

Included in it are such places which are supposed to hold graves 
of some Messenger or pious person or it is believed that some 
pious person had stayed there whereas it is not so. If it is really 
such a place, it belongs to the second category. 

Fake graves of saints 

Numerous are the places which are said to contain graves of 
saints. But this is not true. For example, it is said that Ubayy Ibn 
Kaab is buried near the eastern gate of Damascus. This is untrue 
for all scholars agree on the report that he is buried in Madina, 
not in Damascus. What is nontheless certain is that it is not the 
grave of the Prophet’s Companion, Ubayy Ibn Kaab. 
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Likewise, it is said that the Prophet Hud ( f *ji <*u ) is buried near a 
wall of the central mosque in Damascus. There is no authentic 
report that he died there. There are certain reports to the effect 
that he died in Yemen while some believe that he is buried in 
Makka, to which he had migrated after the annihilation of his 
community. He did not have anything to do with Syria. 

It is said that Owais Qami is buried outside the Western gate of 
Damascus. This is not a correct report either. There is no proof 
that he died in Damascus. Even his visit to Syria is not on record. 
He had travelled from Yemen to Iraq. Some believe that he was 
killed in Siffin battle while others report that he died in Iran. There 
are other divergent reports yet no one places him in Syria. 

A grave in Syria is said to be that of the Prophet’s wife, Umm 
Salma whereas she never visited Syria. She never travelled after 
the Prophet’s death and she breathed her last in Madina. 

Hussain’s head 

There is a shrine in Cairo which is said to house Hussain’s head. 
This view is dismissed by all scholars. Another place Asqalan is 
also identified in this context. This is another false report. Some 
hold that his head was brought from Asqalan to Cairo for burial. 
Actually his head was taken to Kufa to be presented to Ibn Ziyad. 
Some believe that it was taken to Syria for inspection by Yazid. 
This is also untrue. For the Companions referred in this 
connection belong to Iraq, not to Syria. There are several graves 
which are associated with renowned figures. However, such 
reports are not true hence these places do not have any 
significance. The ignorant men, however, revere these. Even if 
these happen to be the graves of saints, it does not on any account 
justify the acts of innovation committed at these fake graves. 
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The Prophet’s Footstep 

To the same category belong the places which are said to have the 
imprint of the Prophet’s foot and other relics. There is an imprint in 
Bait al-Maqdis which is mistaken as the imprint of the Prophet’s 
foot. Some fools even treat it as the imprint of Allah’s footstep. 

There is a mosque known as “Masjid Qadam” in Damascus 
containing an imprint believed to be that of Prophet Moses’ foot. This 
is a baseless story in that he never went to Damascus or its vicinity. 

To see a saint in a dream 

There are certain places associated with the Prophets and saints 
only on the basis of reports that someone saw a particular 
Prophet or saint at that particular place in a dream. In Islam a 
place cannot have any special place on this groumd, and it would 
not be taken as a place of visit or of worship. Such deeds are 
committed by the people of the Book and in imitating them 
some ignorant Muslims do the same. Again in taking to the 
unbelievers’ ways some Muslims have started drawing pictures 
of Messengers and saints. There was a mosque in Damascus 
known as “Masjid Kaf” which has an impression of a palm 
which was ascribed to Ali. Allah, however, destroyed it. There 
are many places in several countries, including Hijaz, to which 
such reports are ascribed. There is a cave on the right side of the 
way from Badr to Makka. According to a popular story, it is the 
same cave in which the Prophet aji ^ ) and Abu Bakr had 
taken shelter while they were migrating from Makka to Madina. 
This is an absolutely false story. This cave is situated in the 
mount Thaur located near Makka and all the Makkan are 
familiar with it. 

Reverencing inanimate objects 

One should not reverence this or other places which have no 
sanction in Shariah. It is improper to hold a particular place in 
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esteem in that it resembles idolatry. Spacial reverence is more 
worse than temporal reverence as the reverence for perceptible 
ones is more nearer to idol worship than that of non- 
perceptible. Shariah had ensured that anything having even a 
remote affinity with polytheism be forbidden. It, therefore, 
prohibits praying near the grave, no matter whether the people 
hold the grave in esteem or not. This is done with a view to 
avoiding grave worship. 

Places associated with innovation and Masjid Dirar 

All these places are, in fact, akin to Masjid Zirar which had been 
founded on false belief. As a result, the whole structure was 
demolished. Since this mosque had been built out of spite, and 
with a view to causing discord among Muslims and in support of 
the enemies of Allah and His Messenger, Allah asked the 
Prophet Muhammad <_ui ^ ) not to pray there, rather he 

was directed to demolish it. These false shrines have also been 
set up as a rival to mosques (the houses of Allah). This is a 
Satanic scheme to get those revered whom Allah has not 
enjoined to be revered; get the heads of the creatures bowed 
down before those who can neither harm nor profit; and 
dissuade the slaves from the way of Allah. And we know that 
Allah’s way consists in worshipping Him in exactly the same 
manner which He has prescribed through His Messenger. 
Another objective is not to accord a special position to these 
places for assembly. Since people frequently visit these, they 
turn into places of assembly. 

Genuine Graves 

Most of the graves of saints are not genuine. Genuine graves are 
few in number. Some scholars believe that no grave of a messenger 
exists except that of Prophet Muhammad ^ *ui ^ ). Some hold 
that Prophet Ibrahim’s grave is genuine. We have confirmed reports 
about graves of certain saints. But it is difficult to locate the exact 
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grave. For example, we know that many Companions are buried in 
Bab al-Sagheer in Damascus but since the place has been 
overturned many times, their graves cannot be identified exactly. 
Even if we are sure about the exact location of a particular grave, 
this does not justify any act of innovation there. 

Action without knowledge 

Action and worship without knowledge is as undesirable as is 
action and worship against knowledge . 1 

Had reverence for graves been sanctified by Shariah, steps 
would have been taken to preserve the record of graves. Muslim 
Ummah whose faith is perfect would have been blessed also 
with their knowledge about graves. 

Generally speaking, custodians of graves circulate fantastic 
reports about the excellence of graves and shrines in their 
charge. They earn their bread through these and they unlawfully 
devour others’ earnings. They are guilty also of refraining others 
from the way of Allah. 

Such stories are fairly common that someone asked for 
something at a grave which was readily granted by Allah or 
someone made a vow for something and his desire was fulfilled. 
Idolatry gained currency in the same fashion. Idolators in India 
make vows at idols and some of their wishes are accomplished 
by chance which they ascribe to the favour of the idols. 
Polytheism has gained currency owing to such 
misunderstandings and misperceptions. 

Vow or offering 

It is on record that the Prophet a* <jji ) forbade making 
vows. It does one no benefit. Allah only makes a miser spend his 
money thus. Hence while making vows in legal matters is of no 


1 Action and knowledge are mentioned here in the context of Shariah. 
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use for any one, what benefit can be derived by making illegal 
vows at graves in that graves can neither hurt nor profit anyone? 

Factors for the acceptance of one’s supplication 

There are many factors which make one’s supplication 
acceptable. Some times sincerity and humbleness becomes the 
means of acceptance and sometimes divine mercy makes it 
possible. Some supplications are granted in that they were 
preordained. In certain cases supplication can be a trial for the 
one who is praying. It is common knowledge that some prayers 
of unbelievers are also accepted. For example, the ones relating 
to rain, victory and livelihood, notwithstanding the fact that they 
supplicate to idols directly. Allah says: 


> *U at oo (iL_^ jjfyzsjb 


“To each — these as well as those — We bestow from the 
bounties of your Lord and the bounties of your Lord can 
never be closed to anyone” (Al-Isra, 17:20). 

This is a lengthy issue in that much can be said about the factors 
leading to the acceptance of one’s supplications. We would 
revert to this point later. What is, however, important is that one 
must abide by the divine guidance as sent down to the 
Messengers and one should believe that his success in both the 
worlds is contingent upon following this guidance. 
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CHAPTER 


NOT TO ERECT SHRINES 


Under the second category fall such places which do have something 
special about them yet it does not warrant that they be taken as shrines 
or as places for offering prayers and other acts of worship. 


Reference is to such places where the graves of the Prophets and 
saints are located. Such a practice is condemned by the Prophet 
^ ) both implicitly and explicitly. According to Abu 
Huraira’s report recorded in Abu Daud’s collection, the Prophet 
(jjL-j *jji ) said: 
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“Do not make your houses graves. Do not take my grave as 
the place of gathering, rather send blessings on me. Your 
blessings would reach me, no matter where you are. ” 


Sending blessings at the Prophet’s grave 


Some persons have called into question the credentials of 
one of the narrators of this Hadith. However, the Hadith is 
authentic in that it is reported by some other reports also. 
For example, Abul Al-Ala reports on the authority of Zayn 
al-Abedin that he observed someone visiting and 


supplicating at a place lying near the Prophet’s grave. He 
forbade him, narrating to him the Hadith which had 
reached him through his father and grandfather: The 
Prophet (fi-j ^ *jji ^ ) said: 

(( 0t» d Jii c ^4? 'jdjxo Si )) 


“Do not make my grave a place of gathering and do not 
make your house as grave. Your blessings on me would be 
conveyed to me, no matter where you are. ” 
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According to the report narrated by Sohail Ibn Ali Suhail, 
Hasan, Ali’s grandson saw him near the Prophet’s grave. He 
invited him to have food which was declined by him. He then 
asked in surprise about his visiting the Prophet’s grave. To this 
he replied that he had been there to send blessings. He said: 
“You should better do it when you enter the mosque. For, the 
Prophet (fLy aii ) said: 
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“Do not mate my grave as a place of gathering. You 
should send blessings on me which would reach me, no 
matter how far you are. Allah ’s curse be on the Jews who 
turned the graves of the Prophets into places of worship. ” 

It is worth noting that even though the Prophet’s grave is the most 
exalted grave on earth, he ^ <jji ) forbade people to 
assemble there. Then, obviously, assembling at all other graves 
would certainly be more strictly prohibited. Moreover, in the 
above reports, apart from prohibiting that his grave be turned into 
a place of gathering, the Prophet «di ^ ) asked people not to 
make their houses as graves. What is meant is that a house turns 
into grave if prayers, supplications and recitation of the Qur’an are 
not performed there. He directed that most of the acts of worship 
be performed at home, not near graves as is the practice of so- 
called Muslims who follow in the footstep of the unbelievers. 

According to Abdullah Ibn Umar, the Prophet <jji ) said: 

0 ^s > 0s ;; > S ^ 
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“You should offer some of your prayers at home and do 
not make them as grave. ” 

Abu Huraira’s narration recorded in the collection of Muslim, 
relates that the Prophet *ui ^ ) said: 
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“Do not make your houses as graves. ” Satan flees from a 
house in which Surah Al-Baqarah is recited. ” 


Apart from this prohibition the Prophet an j * ) directed 
that blessings be sent upon him which would reach him, inspite 
of the distance. In another report the same point is made that 
one’s blessings would be conveyed to him, no matter where one 
is. Hence his grave is not to be turned into a shrine to be visited 
frequently and by a large number of people. 

Our blessings on the Prophet (fj_j uii ^ ) are conveyed to 
him. This point is made in several Hadith. On the authority 
of Abu Hurairah it is reported by Abu Daud that the Prophet 
(fj— j **u <jji ^ ) said: 


& y > ^ to a, VI ^ fa H 


“Whoever greets me, his greetings would be conveyed to my 
soul and I would return his greeting. ” 


Abu Daud has recorded also this report by Aws Ibn Aws that the 
Prophet (,j_j <*i* *ui ) said: 
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“Send more blessings on me on Friday night and day in that 
it would be presented before me. ” The Companions asked 
how will our blessings be presented to you while you are 
dead. He replied: “Allah has forbidden the earth from 
consuming the body of His Messengers. ” 


It is reported by Abu Hurairah that the Prophet ^ *jji^ ) said: 
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“Whoever sends blessings on me near my grave, I 
would, hear it and one who sends it from far, it would 
be conveyed to me. ” 

Nasai reports that he ^ aii said: 

“Allah would depute angels at my grave who would convey 
to me the greetings of my Ummah. ” 


Zain al-Abideen Ibn Husain, the most exalted Successor among 
the Prophet’s household, as we noted in the above-quoted report, 
prohibited one from going near the Prophet’s grave for sending 
blessings upon him. It appears from the above reports that going 
near it amounts to taking it as a place of gathering. Since the 
above report had reached Zain al-Abideen from his father and 
grandfather, he grasped well its meaning. 

Hasan, the leader of the Prophet’s household, disapproved that 
one visit the Prophet’s grave with the sole intention of sending 
blessings on him. For this, in his opinion, amounted to taking it 
as a place of gathering. It establishes how this Sunnah originated 
from the inhabitants of Madina and members of the Prophet’s 
family, who were close to the Prophet ^ uji ^ ). They 
appreciated well Sunnah, they needed it most and they preserved 
it most as well. The expression “Eid” used in the Prophet’s 
hadith stands for a place where people assemble intentionally, 
especially for the purpose of worshipping. For example, Allah 
has assigned the Sacred Mosque, Mina, Muzdalifah and Arafat 
as places where people assemble for supplication, worship and 
remembering Allah repeatedly. The polytheists too, had 
designated certain places for this purpose. However, with the 
advent of Islam, these places lost all their sanctity. 

Saint’s graves 

Same holds true for graves of Messengers and saints, be they 
genuine or fake. Rather, this ruling applies to graves of all 
Muslims. Sunnah, no doubt, prescribes that one should respect a 
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Muslim’s grave in that it is the house of the dead Muslim. Hence 
one should not throw rubbish there nor should it be trampled 
upon. According to Ulema, one should not sit while reclining on 
graves. Likewise, one should avoid doing or saying anything bad 
near graves. It is desirable that one should send blessings on the 
dead when one visits graves and pray for them. One’s status 
determines the degree of obligation. 

Supplication for the dead 

It is narrated by Buraydah that, 
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“when Companions went to graveyard, the Prophet 
p- .j ) directed them to make this supplication: “Greeting 

be upon the believing and Muslim inhabitants of this 
place. We would meet you soon if Allah wills. We seek 
peace for us and for you. ” (Muslim). 


Abu Huraira reports that, 


“when the Prophet ) went to a graveyard he said: 
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“O believers! Greetings be upon you. We will soon meet 
you if Allah wills. ” 


In a detailed report by Ayesha it is stated that the Prophet 
^ <jji ) said: 
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“Jibrail has informed me that my Lord wants me to visit 
the Baqee‘ graveyard and pray for the forgiveness of the 
dead. ” Ayesha asked him how one should supplicate for 
the dead. He taught her this supplication: “O Believers 
and Muslims! Peace be upon you! May Allah have mercy 
on those who have preceded us and those who would 
follow us. We would meet you when Allah wills (Muslim). 

In the Hadith collection of Ibn Majah is cited this report on the 
authority of Ayesha that “The Prophet (y.j ) was absent 

from his room one night. When I looked for him, he was in al- 
Baqee ‘ graveyard, making this supplication ”. 
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“Peace be upon you O Muslims! May Allah have mercy on you 
and those who follow you. We shall Insha Allah join you. May 
Allah not deprive us of reward and not put us to some trial. 


According to Ibn Abbas, on observing the graveyard in 
Madina the Prophet (y.j *ui y* ) said: 
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“ Peace be upon you, O inhabitants of graves! May Allah 
forgive you and us. You preceded us and we are to follow 
you” (Tirmidhi). 
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It is learnt from Hadith that he ^ an ^ ) offered funeral 
prayer for Uhud martyrs after eight years of the battle.. It is 
related by Abu Daud on the authority of Uthman that after 
burying the dead, Prophet uii^ ) faced the grave and 

directed his Companions: 



“Seek forgiveness and steadfastness for your brother in 
that he is about to be questioned. ” 

This was the Prophet’s conduct which he directed his Ummah to 
follow. Whenever he buried the dead or visited graves or passed 
that way, he would do the same. He would greet them as he did 
to the living ones. Moreover, it constitutes a supplication for the 
dead in the same manner one offers supplication for the living 
beings. While praying for the dead one prays for himself and for 
all the Muslims. This again was the practice of the Prophet (jl» 
fJ-j ^4* <-ui ) and of the early Muslims. This practice is prescribed 
by Shari ’ah hence his Companions followed the same on visiting 
the Prophet’s grave. 

It is related by Ibn Batta that someone asked Nafey whether 
Abdullah Ibn Umar greeted at the Prophet’s grave. He replied in 
affirmative adding that he had seen him doing it many times. 
And he used to say: “Peace be upon the Prophet ^ uii ju ), 
on Abu Bakr and on my father Umar.” And then he would retire. 
The same report appears in Imam Malik’s hadith collection. 

Visiting Graves 

Visiting graves is, in principle, permissible, including even the 
graves of the unbelievers. In the collection of Muslim it is 
narrated by Abu Hurairah that the Prophet oji ^ ) said: 
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“I asked Allah’s permission to pray for the forgiveness of 
my mother which was turned down. I was, however, 
allowed to visit her grave. ” 


It is also reported in Saheeh Muslim that, 
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“when the Prophet p-j <ac jji visited the grave of his 
mother, he cried so profusely that it moved others to 
tears. Then he said, “I sought Allah’s permission to 
pray for her forgivness which was refused. But visit of 
graves has been permitted. Hence visit graves in that it 
reminds one of death. ” 


It is reported on the authority of Buraidah 
the Prophet (,jl, <*i* <ui ^ ) said: 
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in Saheeh Muslim that 



“I had prohibited you from visiting graves. Now onwards 
you may, however, visit these. ” 


“According to the report quoted by Ahmad and Nas‘ai he said: 
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“One is free to visit graves. Now onwards you may visit 
these, for it would remind you of the Hereafter. ” 

Visiting an unbelievers’ grave 

It is clear from the above Hadith that the Prophet «*u «ui ) 
allowed visiting graves, though he had initially prohibited it. He 
did so on the ground that this visit reminds one of death and of 
the Hereafter. His permission is in an absolute sense and 
Muslims may visit graves of both Muslims and non-Muslims. 
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The purpose served by visiting grave may be had whether one 
visits the grave of a Muslim or non-Muslim. It is, therefore, 
permissible. Of course, forgiveness may be sought only for a 
Muslim, as is the Prophet’s Sunnah. Only a Muslim is entitled to 
it. A reminder of death may be, however, had from the grave of 
a non-Muslim also. 


Undertaking a journey for visiting graves 


Ulema are in disagreement on the point whether it is permissible 
to undertake a journey for visiting the grave. For a group of 
Ulema it is not permissible, rather it constitutes a sin in that such 
a journey falls in the category of innovation. None of the early 
Muslims undertook such a journey. According to Hadith cited in 
Al-Bukhari and Muslim, one may undertake a journey of only 
three places, the Ka’aba, the Prophet’s mosque and Al-Aqsa 
mosque in Jerusalem. This directive is general and applies to all 
journeys whether for visiting a mosque or a tomb or any other 
place for seeking Allah’s pleasure. In order to substantiate their 
view these Ulema cite the following report. When Abi Basrah 
saw Abu Huraira returning from the Mount Tur, the place where 
Allah had spoken to Prophet Moses ( f 5Ui «*u ), he said: “Had I 
seen you before going there, you would not have undertaken this 
journey. For the Prophet <ui ) said: 




i Jj Vi 30 iiJ V » 

(( li — A (JS 


“A journey can be undertaken for visiting only three 
mosques.” 


On the basis of the above Hadith he concluded that the Mount 
Tur and other such spots belong to the category of the places for 
which one cannot undertake a journey. Same holds true for 
undertaking a journey for visiting a mosque other than the three 
specified in Hadith. 
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In the opinion of another group of Ulema such a journey is 
permissible. This view is held by Al-Ghazzali and other scholars 
of the later period. This view, to the best of my knowledge, is 
not shared by any classical scholar. For them it is not an absolute 
directive and such a journey is not covered by it, for a journey 
undertaken for visiting one’s parents, Ulema and friends or for 
other permissible worldly matters is perfectly all right. All 
scholars are, however, unanimous in their view that the acts of 
innovation committed at graves are unlawful. 


Mosques at graves 

It is absolutely forbidden to pray near graves, regard graves as 
mosques or erect mosques at graves. The above acts are 
categorically prohibited by the Qur’an and Sunnah. 

All scholars forbid that mosques be built at graves. Hanbali, 
Maliki and Shafi’i Ulema brand it as an unlawful act while 
others regard it as an undesirable act. It is, however, beyond 
doubt that such an act is forbidden. For there is Hadith in the 
collection of Muslim on the authority of Jandab Ibn Abdullah: 
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“I heard the Prophet (^<^<111^) saying five days before his 
death: ‘O People! Earlier communities used to turn the graves 
of their Messengers into mosques. I warn you never to turn 
graves into mosques. I strictly forbid you from doing it’” 


It is reported by Ayisha and Ibn Abbas that the Prophet 
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“WhUe he was on his death bed and suffering from pain, 
ept on saying: The Jews and the Christians were cursed 

by A llah in that they took the graves of their Messengers 

as places of worship. ” 

By narrating this Hadith, both the narrators would 
comment that thus he <ui ^ ) eloquently warned the 
Muslims not to imitate the Christians and the Jews (Al- 
Bukhari and Muslim). 

According to Abu Hurairah, the Prophet said: 
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Allah s curse be on the Jews and the Christians who took 
the graves of their Messengers as places of worship" (Al- 
Bukhari and Muslim). 


1 is ast day the Prophet <ui ^ ) kept on prohibiting the 
Muslims from turning a grave into mosque. Significantly 
enough, he cursed those guilty of it in order to warn his Ummah 
very clearly. According to Ayesha, 
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the Prophet while he was on his death bed said: 

Allah’s curse be on the Jews and the Christians, for they took 

the graves of their Messengers as places of their worship. ’ After 
recounting it she adds: “Had it not been the case, the Prophet’s 
grave would have been at an open place. However, there was an 
apprehension that his grave might be taken as a mosque" (Al- 
Bukhari and Muslim). 


On the authority of Ibn Abbas it is recounted by Imam Ahmad, 
Abu Daud, Tirmidhi and Nasai that, 
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“the Prophet (p—j *jji^ ) has cursed the women visiting 
graves, those who turn graves into mosque and those who 
light lamps at graves. ” 

In sum, there are numerous Ahadith to this effect. Obviously all 
of these cannot be reproduced here. 

So the mosques erected at the graves of Prophets, saints and 
kings are unlawful. All Ulema are of the view that it is 
undesirable to pray in such mosques. For Hanbalis a prayer 
offered in such mosque is not acceptable in view of the 
Prophet’s prohibition and curse. 

The matter becomes all the more serious if such a mosque is 
built at unlawful land. For example, some mosques have been 
built at the graves of some saints by usurping land or a madrasah 
has been converted for this purpose. Such an act violates many 
rules, as for example, (1) the land of a graveyard cannot be used 
for any other purpose than to bury the dead bodies. Moreover, a 
mosque cannot be built on a public thoroughfare; (2) for erecting 
such buildings, the graves of other Muslims are dug and taken 
out from there as has been observed at many places; (3) there is 
a report by Jabir in Sahih Muslim that the Prophet an jl. ) 
has prohibited erection of buildings at graves; (4) public toilets 
are appended to such buildings whereas the graves of Muslims 
should be away from impurity; (5) such practices amount to 
taking graves as mosques which is a forbidden act, as pointed 
out earlier; (6) lamps are lighted at graves whereas the Prophet 
((Jl-j ou <jji ^ ) has cursed those guilty of it; (7) such a practice 
betrays an imitation of the ways and rituals of the People of the 
Book, 1 etc. 


1 It is strange that the religious scholars take a strong exception to wearing a 
dress resembling that of the unbelievers. However, they do not object to these 
practices which also amount to following the ways of the unbelievers. What 
accounts possibly for it is that some of the religious scholars earn their bread 
through such acts. 
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CHAPTER 

PRAYING NEAR A GRAVE 

It is not permissible to pray near a mosque erected at a grave, for 
this too, amounts to taking the grave as a mosque; this point is 
drawn from Ayesha’s statement: “Had it not been feared that the 
Prophet’s grave would be turned into a mosque, it would have 
been located in an open space.” What Ayesha meant was not that 
a mosque could be erected there. It was simply unthinkable. The 
Companions would have never done so. It was, however, 
apprehended that people would start praying there. 

To select a place for offering prayers signifies that it is taken as 
mosque. Wherever one prays, it is mosque, no matter whether a 
structure is there or not. For the Prophet <ui ^ ) said: 

<('jj U yr-5. -*■**■ )) 

“The whole earth has been made pure and a mosque for me. ” 

It is reported by Abu Saeed Khudri that the Prophet 
said: 
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“All the earth, except graves and toilets, is mosque” 
(Ahmed, Tirmidhi, Jbn Majah and Bazzar). 


Some jurisprudents hold that it is undesirable to pray in a tomb 
lest one may be afflicted by impurity. For the dead body turns 
into clay hence a distinction is drawn between a fresh and old 
grave. It is said that it is all right to pray at a fresh grave whereas 
it is not permissible at an old grave. 

The above view is downright fallacious. It is not permissible to 
pray at a place with impurity, whether it is a grave or any other 
place. Actually the Prophet’s prohibition is not on this count. 
Rather, he categorically said that the Jews and the Christians 
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used to turn the graves of their Messengers into places of 
worship and he cursed them for it. He <ui ) also said: 
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“O Allah! Let not my grave turn into an idol to be 
worshippped. ” Allah ’s displeasure would befall those who 
have turned the graves of their Messengers into mosques. ” 


The earlier communities were guilty of it. He warned Muslims 
against it and strictly forbade it. 

In view of several Ahadith of this import it is evident that 
prohibition does not stem from the fear of impurity. Rather, it 
proceeds from the apprehension that the grave be turned into an 
idol. Imam Shafi‘i says: “I consider it undesirable that someone 
be revered so much that his grave be turned into a mosque. 
There is a trial in it for such person and for the later 
generations”. As it is, it was out of the question that the 
Prophet’s grave would be dug out and soil inside would turn 
upside. Nonetheless, he said regarding his own grave: “O Allah! 
Let not my grave turn into an idol to be worshipped. The Jews 
and the Christians took such graves as mosques which were free 
from all impurity. Yet they have been cursed for the very act of 
taking grave as a mosque. Moreover, 
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“the Prophet ) asked not to pray facing grave nor to 

sit on these” (Muslim). 


About People of the Book he informed. 
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“ When a pious person among them died they would erect 
the mosque at his grave , draw pictures therein. Such 
people will be the worst creatures on the Day of 
Judgement. ” 

How idolatry started 

We are told that Lat’s worship started with the reverence 
of his grave. Likewise, it is related that Wadd, Suwa\ 
Yaghuth, Yauq and Nasr were the pious persons in the 
interregnum between the Prophets Adam and Noah (l*j* 
f 5Lji ). People followed these pious persons. And when they 
died, their disciples decided to draw their pictures, which 
they thought, would inspire them to offer more worship in 
that they would be encouraged by their pictures. They did 
the same. The following generations thought that their 
ancestors used to worship the pictures and invoked their 
blessings for rain. Thus, they turned these into idols and 
polytheism ensued. The Arabs too took to worshipping 
them” (Tabari). 

This explains why the Prophet <ui ) forbade this act. For 
it has led many communities to indulge in polytheistic practices 
both major and minor. Many took the saints as idols. Some took 
the stars as idols and started worshipping these. 

To indulge in polytheism in respect of someone’s grave, whom 
one reverences, is much more serious than worshipping an idol 
made of wood or stone. It explains why people are found crying 
out their hearts while standing before graves. They appear as 
sincere worshippers. Such sincerity is not to be seen while they 
are in mosque. Many are guilty of even prostrating before 
graves, considering the praying near a grave a more blessed act 
than praying even in the three exalted mosques for which it is 
permissible to undertake a journey. 
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This is the very evil that the Prophet <di ) struck at the 
root of it by prohibiting the offering of prayer at a grave, even 
though the prayer offerer prays there in normal course and does 
not regard his praying therein a more blessed act. This prohibition 
is akin to the prohibition to pray at sunrise, sunset and high noon. 
For the polytheists used to worship the sun at these hours. The 
Prophet’s prohibition aims at preventing even the slightest means 
to polytheistic practices. When one deliberately prays near the 
grave of the Messenger or a saint, considering it as a blessed act, 
he opposes Allah and His Messenger and invents a faith which is 
not sanctioned by Allah. For Muslims have been told in clear 
terms that they should not pray near a grave, no matter whose 
grave it is. Shariah does not approve it. And there is no merit in it. 
On the contrary, it is full of evil. 

Excesses 


It is likely that this particular place may be blessed by the 
angels’ visit and divine mercy. It may have an exalted 
status. However, Islam has identified what amounts to 
excess.The Christians have been guilty of excessive 
veneration of their Messenger in that they took to 
worshipping him. The Jews committed excess at the other 
end of the scale in that they killed their Messengers. 
However, Muslims, the middle nation, follows the middle 
path, which is free from excesses of both the Jews and the 
Christians. The Prophet <ui j *. ) said: 
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“Do not extol me so much as the Christians did in the case 
of Jesus. I am just a servant of Allah. You should speak of 
me as Muhammad, Allah’s servant and His Messenger. ” 

If it is held that praying at this particular place is more rewarding 
than at another, even then one should avoid it. For the harm 
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caused by it is more than the benefits derived from it. Rather, 
the harm dispels all blessings and might incur divine penalty. 
One not gifted with the ability to realise the evil 
consequences of this practice should better follow the 
Prophet’s model. Had there not been any harm in praying at 
this particular place, the Prophet ^ <jji ^ ) would not 
have prohibited it. Even wine has certain benefits. Since its 
harm outweighs its benefits, it has been forbidden. It is not 
proper for a Muslim to ask the Messenger to advance 
arguments for benefits and harm of a particular command. 
His role consists in obeying him. Allah says: 

“We sent no Messenger but to be obeyed by Allah’s 
command” (Al-Nisa, 4:64). 

^ auI Ju>i <3 ^ 

“One who obeys the Messenger obeys Allah” (Al- 
Nisa, 4:80). 

Rights due to the Messengers and Saints 

In so far as regards and love are concerned, the Messengers owe 
a greater right than one’s own self, property and family. It is 
obligatory on one to obey them and follow them. Those who 
discharge these duties to them can never worship them or take 
them as partners to Allah. Likewise, one owes certain rights to 
the pious persons, of which details are found in the Qur’an and 
Sunnah. Nonetheless, their reverence up to the extent of worship 
is never lawful. 
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CHAPTER 

SUPPLICATION 

There are two possible forms of supplication at graves or at 
other places. 

One may by chance make supplication at a place. For example, 
one is going somewhere and on the way he feels an urge to make 
a supplication and does so. Or he passed by some graves or 
deliberately visited these, greeted the dead in accordance with 
Sunnah and prayed for one’s own forgiveness and for them, it is 
a permissible form of supplication. 

Another possibility is that one deliberately visits a grave with the 
intention to supplicate there in the belief that his supplication is 
likely to be accepted there, it is a prohibited form of supplication. 

Supplication in Church 

There is a tremendous difference between the two forms. This 
point may be illustrated further with this example. Someone is 
supplicating on his way and passing by an idol or a church. 
Since his intention did not originate due to these things, he is not 
a sinner and his supplication is perfectly all right. Or he is 
praying at a place where there is a cross, of which he is ignorant. 
Or he is forced into staying in a Church and supplicates to Allah, 
there is no harm in it. For he did not visit the Church, in 
particular, for offering supplication. However, if he visits a 
particular idol or cross for supplication, it amounts to 
committing a serious sin. Likewise, if he considers that 
supplicating in a particular house, market, shop or near a 
particular pillar is better, it is also forbidden. For one should not 
take a place exclusively for this purpose. Same applies to 
praying near graves. Rather, it is a much more serious matter in 
that the Prophet uji ^ ) has specifically forbidden that 

graves be turned into places of worship and that one pray near 
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these, though he ^ <jji ^ ) did not single out a particular 
place in this connection. 

As to the popular saying that if one is at a loss about certain 
thing, he should seek help from the dead in the opinion of all 
Ulema it is a patently fabricated hadith, constituting a slander 
against the Prophet <ui ^ ). 

Supplications near graves 

The following points should be grasped regarding the issue of 
praying near graves: 

(1) The Prophet ^ uii ^ ) forbade praying near graves in 
that it would lead to polytheistic practices. It had been done 
with a view to avoiding grave worship. So if someone in 
distress prays near a grave and asks the dead to help him, it 
is a much more serious matter than that of one who prays there 
in a normal state. For the former is prone to falling into some 
evil whereas the latter may not be so easily misled. Thus if 
Shariah has forbidden the latter to pray near graves only in 
apprehension of the slightest possibility of falling into error, 
the prohibition in case of the former would, obviously, be 
much more serious. This point must be readily observable to 
anyone who has insights into Islam. For Islam demands of all 
Muslims total surrender and pure monotheism. It allows no 
room for even the slightest form of polytheism. 

(2) To visit graves in the belief that one’s supplication is more 
likely to be accepted there than elsewhere is a deed and 
belief which is not endorsed by Allah and His Messenger. 
Nor was such a view held by the Companions, successors 
and the leading early Muslims. Such a practice was not 
followed by the pious and Ulema of earlier generations. The 
earliest report of this practice is found after the second 
century Hijrah. 
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The Prophet’s Companions were afflicted several times by 
famine and other major crises yet they never turned to the 
Prophet’s grave. When famine struck in the days of Umar, he 
went to an open field alongwith Abbas and supplicated to Allah 
with his intercession. Although the Prophet’s grave was situated 
close to him, he did not pray there. 

It is reported about Ayesha <jji ^ that she opened a part of the 
Prophet’s grave during a famine. For rain being Allah’s mercy 
should descend on the Prophet’s grave. Ayesha did not invoke 
the Prophet ), standing near the grave for rain. 

For this reason when the Prophet’s cell was reconstructed in the 
days of Successors a ventilator was built there so that the grave be 
open to the sky, and it survives to this day. Numerous other 
changes happened there. After 650 C.E., there was fire which 
overtook both the mosque and the pulpit. A tomb was constructed 
a few years after it, which was disapproved by the public. 

Prophet Daniel’s dead body 

In Maghazi Muhammad Ibn Ishaq reports on the authority of 
Abu Al- Aliya that when the Muslims conquered the town of 
Tustar, they came across a bed on which a dead body was lying 
and there was a book at the head of the bed. “We took the book 
to Umar who directed Ka’ab to translate it into Arabic. I was the 
first Arab to study this book. It dealt with the conditions of the 
Arabs and foretold many future events. We dug thirteen graves 
in the day light and buried the body secretly in one of these so 
that people may not know the real grave. The Persians used to 
hold Prophet Daniel in great esteem. During famine they used to 
take it out and supplicate for rain. It is said that it was the dead 
body of Prophet Daniel.” 

What the above report proves is that the Companions covered up 
the real grave lest people might be tempted. They did not believe 
that regards be paid to some grave. 
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Some persons cite the case of Abu Ayyub Ansari’s grave which 
is revered by the inhabitants of Constantinople. But their 
practice does not have any sanction in Shariah. Nor does it stand 
out as a model for the Muslim to follow. 

The practice of early pious Muslims 

The Companions’ graves were located at several places around 
which the Successors and other leading Muslims used to live. 
Never did they visit the Companions’ graves for supplications or 
invocation. Had it been permissible, they would have done so 
and reports related to this practice would have reached us. 

One who has studied historical writings of the period of early 
Muslims knows it full well that they did not make supplications 
or invocation near graves. On the contrary, if they came across 
some ignorant person doing so, they strictly prohibited it. 

There are only two possibilities in the above case. Either one’s 
prayer at these places is more acceptable in comparison to the 
one at other places or it is not so. Had the prayer been more 
acceptable at these places, it is unthinkable that the Companions, 
the Successors and their followers would have remained 
ignorant of it. It is impossible that the early Muslims who 
excelled us in every respect did not know this blessings while 
we know it. Had they known about it, it raises the question why 
they never acted accordingly. Supplications are central to man’s 
life. When in distress, one supplicates earnestly and does all that 
he can, for removing the ill tormenting him. Numerous ills 
struck the early Muslims yet they never prayed near graves. 

It is also wrong to suppose that this practice is undesirable only 
in a slight degree. Had it been undesirable only in a slight 
degree, a man in distress would have never cared for the 
undesirability; and had such a supplication been not absolutely 
forbidden, rather simply undesirable, the early Muslims would 
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have been inclined to do it sometime or other. But we know for 
sure that they never prayed near graves. 

The sin related to praying near graves 


Since there is no merit in making supplication near grave, as 
compared to do so at other places, supplicating there, in 
particular, is as an error and disobedience just as is setting 
apart some tree, shop, bath, river and moutain for this 
purpose. The Qur’an says: 
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“Or have they partners with Allah who had invented for them a 
religion which Allah has not allowed” (Al-Shura, 42:21). 


Since Allah has not prescribed praying near grave as an 
obligatory or desirable act, someone holding this belief is 
covered by the above Qur’anic verse in that he invents what 
has not been permitted by Allah. Allah says: 




“Say (O Muhammad): ‘But the things that my Lord has 
forbidden are evil and sins, whether committed openly or 
secretly, sins (of all kinds), injustice, oppression, joining 
partner with Allah for which He has given no authority, 
and saying things about Allah of which you have no 
knowledge” (Al-A‘raf, 7:33). 


Praying near grave is one of the forms of polytheism which 
Allah has not sanctioned. There is no ground whatever to 
support the view that it is a desirable act to pray near graves. So 
one who takes it as part of faith ascribes to Allah something of 
which he has no knowledge. Allah is quit of such silly things, as 
is evident from the above verse. It demolishes all baseless 
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reports and stories in this connection. Allah makes the same 
point with reference to the story of Prophet Abraham (p^LJl -uie ): 
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“Abraham’s people disputed with him. He said: 'Do you 
dispute with me concerning Allah while He has guided 
me, and I fear not those whom you associate with Allah in 
worship, except when my Lord wills something. My Lord 
comprehends in His knowledge all things. Will you not 
then remember? And how should I fear those whom you 
associate in worship with Allah, while you fear not that 
you have joined in worship with Allah things for which He 
has not sent down to you any authority. So which of the two 
parties has more right to be in security, if you but know. It is 
those who believe and confuse not their belief with wrong, 
for them only there is security and they are guided. And that 
was Our proof We gave Abraham against his people. We 
raise whom We will in degrees. Certainly your Lord is All- 
Wise, All-Knowing” ( Al-An’am , 6:80-83). 

Prophet Ibrahim’s model 


These polytheists tainted with polytheism, both major and 
minor, always try to frighten the sincere Muslims. Muslims 
should respond to them in the same way as Prophet Abraham 
) told the polytheists of his community that he was not 
fearful of their false gods in that they were Allah’s creatures, 
without any power to hurt. Moreover, thre is no one to withhold if 
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Allah decides to benefit someone. The polytheists do not fear the 
Creator of the earth and the heavens and keep on inventing things 
in His faith and commit polytheism. Given this, who lays a greater 
claim to security? The believers who do not fear anyone except 
Allah and do not associate any with Him or, the polytheists who 
are guilty of polytheism which is not sanctioned by Allah. Allah 
elevates the status of the scholars through such arguments. 

Arguments by those guilty of grave worship 

Were one to ask how to refute the statements of some leading 
figures, as for example, the statement that Maruf Karkhi’s grave 
is an antidote or the report about him that he had instructed his 
nephew to visit his grave for making suppliction. Similar reports 
are found about many persons that they used to make 
supplictions near the grave of the Messengers and the pious and 
that their supplications were granted. Some popular writers, 
describing Hajj rituals, state that one should make supplication 
while visiting the Prophet’s grave. Some of them have stated 
that one who makes supplication there after reciting Durud 
seventy times, his supplication is readily granted. Likewise, 
some jurisprudents are credited with the view that it is lawful to 
recite the Qur’an at the Prophet’s grave. In order to corroborate 
their viewpoint they argue that it is a blessed place in that it is 
lawful to send blessings or engage in Allah’s remembrance 
there. By the same token of logic one may recite the Qur’an 
there. It is said that some people saw in a dream that they were 
praying while standing near the grave of some saints. Some have 
recounted how their supplication was granted when they prayed 
near the graves of Shaikh Abu al-Farah Shirazi and other saints. 
There are reports about leading scholars and saints who used to 
supplicate near grave and bow there. It is argued that it was the 
practice of certain leading figures who cannot be considered as 
ignorant of or acting against Shariah. 
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A clinching rejoinder 


We have summarised above the main arguments advanced by 
those given to grave worship. We have already pointed out that 
it is an undesirable act and to the best of our knowledge there is 
no authentic report to the contrary in the three best periods, 
regarding which the Prophet ^ «jji ^ ) said: 
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“The best period of my nation is the one in which I have 
been assigned the Messenger ship, then the one next to it, 
then the one next to it. ” 


Had the above practice been part of Shariah, or a matter of reward, 
the early Muslims who belonged to the best period of Muslim 
history would not have remained ignorant or inactive on this 
count. They were very active in all acts of virtue and well 
advanced in knowledge. Since they never observed such a practice 
it can be safely asserted that there is no merit in this practice. 

As to the Muslims of later generations, what we can say at most 
is that Muslims have been divided on this issue. The majority of 
pious persons and Ulema have declared it unlawful and some 
allow it. In the case of such divergence of opinion in the nation 
we have to turn to the Qur’an, Sunnah and consensus of the 
early Muslims and to abide by the same. 

Slander against Imam Shafi‘i 

It is gratifying to note that there is not a single statement of a 
leading scholar in support of this innovation. Whatever reports 
there are, they are apparently false and amount to slander. For 
example, it is said about Imam Shafi'i that he said: “When I am 
faced with some hardship I visit and make supplication at Imam 
Abu Hanifa’s grave which removes my hardship.” As it is, this 
statement is slander against Imam Shafi‘i. For when he visited 
Baghdad, there was not a single grave which was visited by the 
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public for making supplication. Such a practice did not exist in 
the days of Imam Shafi‘i. Moreover, Shafi‘i knew about 
numerous graves of the Prophet’s Companions and the 
Successors in Hijaz, Yemen, Syria, Iraq and Egypt, each of 
which was more exalted for him and for other Muslims, than 
Imam Abu Hanifa’s grave, yet he never turned to anyone’s 
grave. What is baffling is that he turned only to Imam Abu 
Hanifa’s grave. Surprisingly enough, Abu Hanifa’s students, for 
example, Abu Yusuf, Muhammad, Zufar and Hasan Ibn Ziyad, 
who were fully aware of Imam Abu Hanifa’s exalted position, 
never turned to him or anyone else’s grave. Moreover, Imam 
Shafi‘i himself has branded grave worship as an undesirable act 
in his writings in order to protect the ignorant against error. Such 
reports are, actually, fabricated by those who suffer from both 
the lack of faith and sheer ignorance. 

Statements attributed to unknown persons 

Such statements are attributed to unknown persons. Even if 
these unknown narrators report something on the authority of the 
Prophet (pL-j 4^u <jji ^ ) we cannot accept their reportings unless 
these are proved authentically. While every care is taken even in 
the case of the Prophet’s sayings, other reports stand in a greater 
need of scrutiny. It is likely that someone interpreted things in 
his own way, and he was guilty of wrong interpretation. Or he 
made a qualified statement which was tampered with by 
narrators. The same treatment has been meted out even to a 
Hadith. After the Prophet’s initial prohibition of visiting graves, 
he allowed the same to let people to draw lessons. However, the 
wrong doers misconstrue it in the sense of praying near the 
graves, and making supplications there. The Hadith, of course, 
sanctions none of these practices. 

Briefly, all the arguments of the grave worshippers in this 
connection are baseless. Either they are based on reports which do 
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not have any credibility in Shariah or on such conjectures which 
cannot make an act a desirable one. This is not the way of Muslims. 
The Christians are accustomed to deciding their religious matters on 
the basis of such baseless and inauthentic reports. Nothing can be 
taken as part of Shariah by the Muslims unless it is proved by the 
Qur’an, Sunnah or the conduct of early Muslims. 

Another rejoinder 

The wrong doers may be refuted in two ways: (1) Abridged and 
(2) Detailed. 

(1) Abridged : Inauthentic reports are also fairly common among 
the Jews and the Christians. Even the Arab polytheists, 
among whom the Prophet (pj—j «jui ) was sent down, 
used to make supplications, while worshipping their idols; 
and some of their supplications were granted. We witness 
the same in the case of Christians, unbelievers and 
polytheists. So, if it is taken as the proof of the Divine 
sanciton of this practice, it rules out any argument. Even the 
distinction between Islam and unblief is blurred. Of course, 
even the wrong doers would not yield to the logic of this 
argument. If a suppliction made at an idol or a grave is 
granted, it does not necessarily prove that such a practice is 
lawful and desirable. For we know that the supplications of 
even the worst polytheists are sometimes granted in that 
famine is removed from them and they gain victory in 
battles. So, if the granting of supplication is taken as the 
proof, the polytheists may also be in the right. Obviously no 
Muslim can entertain such views. 

(2) Detailed: The argument of the wrong doers is based on two 
premises — reports and conjectures. 

On the one hand, they cite the sayings and deeds of some leading 
persons in support of their viewpoint and on the other, they 
advance mere experiences and conjectures in order to 
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substantiate ' their viewpoint. What ever be the case, it carries no 
weight as is scrutinised below: 

Their contention is absolutely false. Even if it is true, it does not 
have sanction in Shariah. Moreover, we have already referred to the 
statements of the leading scholars Which refute their viewpoints. 
These are the scholars who are followed by all the Muslims. 

A study of their conjectural argument 

As to all the claims regarding the supplication being granted at 
the graves and its benefits, these are, as a general rule, false. 
Rarely is one’s desire fulfilled. The blessings of a grave has no 
role whatever in it. There might be many other factors for the 
same. On the contrary, those who invoke Allah directly are more 
readily granted what they ask for. If Allah is invoked with the 
same fervour, which is showered at graves, one can rarely be 
disappointed. Only in an exceptional case can one’s supplication 
remain unanswred. As to those who make a sincere supplication 
to Allah, the Prophet <jji ) said: 



“When a servant prays to Allah, provided it is not 
regarding a sin or ill treatment with his relatives, 
Allah grants him one of the three: either his prayer is 
readily granted; or a similar blessing is reserved for 
him or an equivalent ill is removed from him. ” On 
hearing this the Companions submitted: “We would 
then make numerous supplications. ” He replied: “No 
matter how many supplications you make, Allah’s 
mercy would not fail you. ” 
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So those turning to Allah are in a much advantageous position 
whereas those given to grave worship suffer even if their 
supplication is granted. For they are removed far from 
monotheism hence they are not likely to be bestowed with divine 
mercy. Moreover, they cannot taste faith which is enjoyed by 
true Muslims and which accrues blessings in both the worlds. It 
is not unlikely that the wrong doers are deprived of blessings 
altogether unless Allah pardons them for their ignorance of the 
fact that they were indulging in acts of innovation and error. 

Magic and other forbidden acts 

Same holds true for all those acts which are considered 
beneficial, for example, astrology, magic and other occult 
sciences. Their harm overweighs their profit. Generally 
speaking, one does not get what one intends. Moreover, one 
practices these for worldly benefits. Even if one ever succeeds in 
getting what he wants through these, he often suffers in the 
world itself and regrets it. The consequences are disastrous. It 
does not inlcude the loss in the Hereafter. Moreover, those who 
are unsuccessful are far more in number than those who ever get 
success thus. If someone succeeds by chance, it entails many 
evils. Were one to consider these beneficial, he would note that 
these are full of harm and defects. 

A sure way to get what one wants 

Man is foolish enough to resort to such harmful practices. There 
are perfectly legitimate ways and means, endorsed by Shariah, 
which help one secure all the lawful desires in this life and the 
Hereafter. Agriculture, business and other pursuits are the 
physical and natural means; whereas trusting in Allah, 
supplicating through the words in the manner of the Prophet (jl, 

f j .j <jji ), giving charity and doing virtuous deeds are the 

religious and supernatural means to get the legitimate desires 
fulfilled. And, thus, every goodness and benefit can be obtained. 
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The above point is corroborated by the Qur’an, Sunnah and the 
consensus of the Muslim community. Moreover, human 
experience bears ample testimony to it. Who can dare deny that 
Prayer and Zakah help one achieve all the blessings in both the 
worlds? Prayer and Zakah lead one to goodness and remove evil. 

The point brought home is that no real goodness can be obtained 
through unlawful means. Rather, it generates only evil, even in such 
cases when man suffers from the delusion that he has attained some 
success. For, even the apparent success results in disastrous 
consequences. And this fills men with regret and remorse. 

It is such commonplace that one with an average understanding 
would readily recognise this point. 

Any apparent success bom of unlawful means cannot shake our 
faith. For the causes and reasons for Allah to bring about the 
incidents and happenings, are numerous, which cannot be grasped 
by man, as His sovereignty and rule is boundlessly large. 

The way of the Messengers and philosophers 

The Messengers instruct man only in what ensures their welfare 
and prohibit them against what harms them. They do not engage 
the mind in unnecessary reflection and hair-splitting about the 
working of the universe, which is the objective of the so-called 
philosophers. For such discussions are too tiring, pointless and 
useless. They do more harm than good. The likeness of the 
Messenger ) is of a physician who diagnoses the 

patient and prescribes him suitable medicine and precautions. As 
the patient follows this instruction, he gains health. As compared 
to it, the so-called philosopher resembles a quasi-physician, 
who, in order to make a show of his knowledge, engages himself 
in the lengthy discussion on the probable causes and symptoms 
of disease. However, when the patient enquires him of the 
medicine which would cure him, it leaves him speechless in that 
he is simply unable to do so. 
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Why unlawful supplications are granted? 

There are certain issues the discussion on which might mislead those 
with little intelligence and little faith. A sensible person appreciates 
the point that unlawful ways and means are never effective. Even if 
they succeed, their harm outweighs their benefits. Those depending 
on unlawful means, sometimes succeed in that they are desperate and 
out of their despair they supplicate too sincerely. If even a polytheist 
makes such a supplication while bowing to an idol, his invocation is 
likely to be granted notwithstanding his polytheism. For it represents a 
total commitment to God. In the same fashion a supplication made at 
a grave in earnestness may be granted. However, its polytheism 
would land the person into hell fire unless Allah pardons him. 

The above supplication might be similar to that of a person 
invoking for something which may put him into trial, as in the 
case of Thalaba. He petitioned to the Prophet ( f jl,j <jji ) to 
pray on his behalf for increase in his wealth and children. 
Although the Prophet (^j <jji ) tried to dissuade him in that 
it would ultimately harm him, he persisted in his petition. Then 
the Prophet ^ ^ did pray on his behalf and it was 

accepted by Allah. Initially it pleased Thalaba. However, 
afterwards, it ruined him both in this life and in the Hereafter. 

The Prophet <w ^ ) said: 

“Someone asks me of something which I give him. 
However, so doing he earns hell fire. The Companions 
submitted: “Why do you give him?” He replied: “Such 
people cannot help asking me. By temperament I cannot 
act miserly.” 

The right way of supplication 

Many people make unsuitable supplications which are granted. It, 
however, mins their worldly and next life. Allah asks us to 
supplicate thus: 
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“Invoke your Lord with humility and in secret. He likes not 
the aggressors” (Al-A ‘raf, 7:55). 


We leam from the above verse that Allah does not approve that any 
excess be committed in invocation, either in its form or its content. 
Yet sometimes Allah grants the invocation of even him who 
commits excesses. It is a trial for him. Although Allah does not 
want to put him into trial, he invites it by making such invocation. 

Resorting to magic for getting what one wants 


Allah even fulfills the desire of someone who resorts to a magic 
and other occult sciences. Allah, however, makes it plain: 





“And indeed they knew that buyers of magic would have 
no share in the Hereafter. And how bad indeed was that 
for which they sold their own selves, if they but knew. And 
if they had believed and guarded themselves from evil, far 
better would have been the reward from their Lord if they 
but knew” (Al-Baqarah, 2:103). 

Those guilty of it acknowledge their sin and that they would 
suffer in the Hereafter. Yet they indulge in the acts for some 
worldly gain. However, as Allah says, they would not get any 
gain even in the world itself. 

Similar is the condition of the persons who supplicate for 
something forbidden or undesirable and get the same fulfilled 
but they suffer a terrible loss afterwards. 

The learned and the ignorant 

Though supplicants are sometimes aware of the degrees of 
undesirableness and unlawfulness, sometimes they are not. 
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There are two possible forms of this ignorance; such ignorance 
which cannot be forgiven — for example, one who fails to gain 
knowledge or neglect the truth. Another form of ignorance is the 
one which may be forgiven, for example, a scholar who may 
have his own interpretation. Sometimes an ignorant person may 
be pardoned by Allah out of His mercy or for his numerous 
virtuous deeds or for some other reasons. 

Supplication and other forms of worship 

Supplication is like any other form of worship. We have already 
noted that any lapse in worship might be forgiven by Allah due 
to various reasons as for example a lot of virtuous deeds etc. Yet 
it does not mean that a particular form of worship may not be 
branded as undesirable, though someone may not be punished 
for that particular form of worship. 

A common pitfall 

This is a fairly common pitfall — on learning that some saint 
performed a particular form of worship or made a particular 
invocation which benefitted him, people follow the same 
practice, defining that particular form of worship as something 
desirable and approved in itself. They follow it like the Sunnah 
of a Messenger. As already explained by us, it is a serious 
mistake. It is likely that he may have got success owing to his 
full commitment and sincerity. Those imitating him would not 
share the same sincerity and they would therefore suffer rather 
getting benefit. Since the act is unlawful, those practising it 
cannot derive any benefit. Nor can it help those who merely 
imitate. For these people lack the integrity of that saint which 
might have compensated for his lapses 
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CHAPTER 

ECSTASY 

It is said about certain saints that they experience ecstasy during 
songs. If these reports are valid, it may be the manifestation of 
the condition in their heart. They may have been prompted by 
the song and their act may be attributed to either their personal 
interpretation or weakness in their commitment. However, if the 
general public attend such meetings in their imitation and claim 
to follow them, the practice of the saints cannot be taken as the 
norm. It would lead to the loss of their faith. It is said about a saint 
that someone saw him after his death in a dream. When asked 
how Allah had treated him he replied: “Allah made me stand in 
His presence and told me angrily: O wretched person! You used to 
have ecstasy while listening to the couplets of such and such 
poets. Had I not known that you were sincere in your approach, I 
would have certainly seized you with terrible punishment.” 

Sahnun Muhib 

It is said about Sahnun Muhib that he said: “Once I was 
tormented by certain doubts and I went to a dry tree saying: O 
God! By Your might! I would not move away till a fish comes 
out from this spot. As a result, a huge fish appeared.” According 
to the narrator, when Junaid Baghdadi heard this report he 
exclaimed: “I wish a snake had come out and bitten him.” 

Similarly, I have come across a report that someone appeared at 
the Prophet’s grave and expressed his desire to have delicious 
food. A local person brought him food saying that it had been 
sent by the Prophet <ui ) with the message: “You better 
go away from here. For one who desires my company does not 
long for delicious food.” 

Some people do get what they want and no objection can be 
made against them in that either they are capable of making their 
own interpretation or they fall prey to pardonable form of 
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conformity. They are ignorant persons hence they are excused 
for which others cannot be forgiven. 

Acts of the ignorant persons 

Most of such reports are related to the ignorant people. Had the 
above report been valid and part of Shariah, the Ulema would 
have been familiar with these and taken a leading role. 

It is not fair to say that since they were ignorant, they are 
justified in these acts. For Allah has not permitted such acts for 
anyone. What can be said, at most, is that an ignorant person 
stands a greater chance of pardon and forgiveness. However, 
what is unforgivable is that undesirable acts be considered as 
desirable and unlawful things be taken as the lawful ones. 

The distinction should be strictly maintained. It is one thing that 
someone’s unlawful acts be overlooked by Allah and it is quite 
another that such an act be regarded as lawful or desirable. So, if 
one learns that someone made a supplication at the grave of 
some Messenger or saint and it was granted, one should not 
conclude that the act in itself was desirable. 

Someone’s sayings are not part of Shariah to be followed 
unquestioningly. It should be realised that nothing can be taken 
as desirable or as part of faith unless it is approved by the 
Qur’an, Sunnah and the conduct of the earlier generations. No 
innovation can be considered as desirable, though it may have 
some occasional benefit. For we know that its harm is much 
more than its benefits. 

Undesirability and unlawfulness in invocation 

A supplication is rendered unlawful or undesirable owing to its 
form or its content. As to the unlawful contents, it refers to a 
supplication in which one asks for something which would hurt 
him in this life or the Next. An instance in point is that. 
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“r/ze Prophet (p-j ) visited someone who was ill 

and found him in a miserable condition. He asked 
him: “Did you make some invocation.” He replied in 
affirmative, explaining that he used to supplicate: “O 
Allah! Inflict on me the punishment You would do on me in 
the Hereafter. ” The Prophet said: “Glory be to Allah! 
You were not capable of enduring it. Why did you not 
pray: “O Lord! Give us good in this world and good in the 
Hereafter, and save us from the torment of the Fire. ” 


Allah condemns those who seek only worldly things: 
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“There are those who say: Our Lord! Give us Your 
bounties in this world! And he will have no portion in the 
Hereafter” (Al-Baqarah, 2:200). 

Allah makes it plain that one who seeks only the bounties of the 
world will have no share in the next life. 


The curse of the sincere people 

Many people suffer from the weakness of cursing others. They 
are so much overtaken by love or enmity for one that they make 
an invocation or curse which is not justified. If their invocation 
is granted, they incur punishment owing to their invocation or 
other sins. And if they do not repent or do not have goodness to 
their credit, or are not interceded by someone, they are liable to 
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severe punishment, for example, loss of faith and decrease in their 
status or they turn into transgressors. Faith is removed from their 
hearts and they turn into unblievers, with or without hypocrisy. 

Those without insights into spiritual matters and ignorant of 
Shariah are likely to suffer from sin. Sometimes they are so 
much devoted to their mentor that they do not see reason. 
Sometimes they are liable to be a target of a curse. What 
accounts for it is that they neglect their Shariah duties hence they 
are liable to punishment. If it is done out of personal 
interpretation, it may be forgiven. 

Miraculous Power (Charisma) 


Such persons and their disciples take pride in their effective 
invocation, believing it as a miraculous power granted by God. 
Actually these are no miracles. These resemble miracles only in 
that they are effective. However, a real miracle is one which 
would benefit one in the Hereafter or may help one in this life 
without affecting the Hereafter. Unsuitable supplications 
resemble wealth and power to the unbelievers and the 
transgressors in this life. We know that these bounties are divine 
blessings as long as these do not ruin one of the Hereafter. 
Ulema have disputed for long whether material prosperity of the 
unbelievers is a divine blessing or not. Allah says: 
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“Do they think that We enlarge them in wealth and children, 
We hasten them with good things in this worldly life so that 
they will have no share of good things in the Hereafter? Nay, 
but they perceive not” ((Al-Muminun, 23: 55-56). 
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“So when they forgot the warning with which they had 
been reminded, We opened to them gates of every 
(pleasant) thing, until in the midst of their enjoyment in 
that which they were given, all of a sudden, We took them 
to punishment, and lo! They were plunged into destruction 
with deep regrets and sorrow” (Al-Anam, 6:44). 

According to Hadith, if one notes that a sinner is constantly 
bestowed with divine blessings it should be taken as the 
extension of divine respite. 

Praying to someone other than Allah 

In so far as the forbidden form of invocation, it may be owing to 
the fact that invocation is addressed to someone other than 
Allah, for example, magicians invoking stars, yet many of their 
invocations are granted. Most of their supplications are accepted 
in the period which does not coincide with the period of the 
Messenger and in places where unbelief and hypocrisy are rife. 

I personally know such persons who invoke a living person in 
crisis and their crisis is over, though the person invoked is 
totally unaware of the whole thing. There are persons who turn 
to others to torture them. Yet the interference of a living or dead 
person, as perceived by them, does not let them accomplish it. 
They feel that a dead or living person is about to strike them 
with a sword whereas the living person does not know anything 
about it. Actually it is from Allah and it is owing to a certain link 
between the victim and the rescuer, which acts as a barrier 
between the victim and the aggressor, for example, the victim 
might be the follower of the rescuer in all that is right. 

So if the effect appears after the invocation it cannot be held that 
this effect is caused by that person out of his miraculous power 
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as the invoked person has got no knowledge of his invocation. 
However, if it is said that God has caused this miraculous effect 
in view of the piety of that person, it is also not correct to 
attribute it to God as the invocation made is in an unlawful way. 
An analogy would be that if one takes poison and suffers on that 
account, this would not be and cannot be ascribed to Allah. 

Sometimes a supplication is unlawful in that it is addressed to 
someone other than Allah, for example, the supplication of 
Christians who invoke the holy mother to intercede with God. 
Sometimes, the invocation is addressed to God but through some 
intermediary, for example, polytheists invoke their deities in 
praying to God. Sometimes it is unsuitably worded. 

Such supplication may at times be successful yet these are 
unlawful in that their harm overweighs their benefits. As a result 
such invocations are a trial for those who are not guided by God 
and their hearts are not illumined by His refulgence. 

Divine decree and legislation 

The difference between divine decree and legislation - it should 
be realised that, there are three possibilities on this count: (1) 
Matters which have been decreed by Allah which He does not 
approve. So, all the means prompting such matters are forbidden 
and would entail divine penalty. (2) Matters which Allah has 
legislated and which He approves for His servants yet He does 
not support in their attainment. Such matters are praiseworthy in 
all cases, no matter whether one pursues these or not. (3) Matters 
which are praiseworthy and desirable and Allah helps His 
servant in attaining these. 

To the first category belong matters related to divine support, the 
second to His worship and the third being a combination of 
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worship on man’s part and divine support. The last category is 
the most exalted. Hence Allah has taught Muslims to pray: “We 
worship You alone and we seek help from You alone.” So, the 
result brought out by an undesirable supplication should be 
viewed as part of support, not as the matter of worship in that all 
the unbelievers transgressors and hypocrites are treated equally. 
Allah praises Maryam for testifying to the word and the 
Scripture of her Lord. The Prophet «*u *jji ^ ) used to take 
refuge with such perfect divine utterances which encompass 
both the pious and the transgressors. 

Proof of monotheism 

It is part of divine mercy that polytheistic and undesirable 
supplications help attain only trivial things.But these do not 
work at the times of major troubles. Allah says: 



“Say: Tell me if Allah’s penalty comes upon you, or the 
Hour comes upon you, would you then call upon any other 
than Allah? Reply if you are truthful! Nay! To Him alone 
you call, and, if He will, He would remove that which you 
call upon Him, and you forget at that time whatever 
partners you joined with Him” (Al-Anam, 6:40-41). 
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“ And when harm touches you upon the sea, those that you 
call upon, besides Him vanish from you except Allah. But 
when He brings you safely to land, you turn away from 
Him and man is ever ungrateful” (Al-Isra, 17: 67). 



“Have they taken others as intercessors besides Allah. 
Say: Even if they have power over nothing whatever and 
have no intelligence? Say: To Allah belongs all 
intercession ”(Al-Zumar, 39:43-44 ). 

That the supplications are granted by praying directly to Allah 
vindicates monotheism and removes all doubts about 
polytheism. It proves also that all that happens is caused by 
Allah alone. Who does not have any partner, though these might 
appear to happen as a result of either lawful or unlawful means. 
Since Allah has created the earth, the heavens, the winds and the 
cloud and other huge bodies, it has to be conceded that He has 
created things of lower status as well. A thing created by His 
creatures would naturally be called His creation. For something 
created by the creatures represents again divine creation. 
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CHAPTER 

KINDS OF POLYTHEISM 


There are two main forms of polytheism: (1) polytheism in Allah’s 
lordship ( Rububiyat ); (2) polytheism in Allah’s divinity ( Uloohiyat ). 


What constitutes the former is that someone other than 
Allah be taken as the partner in His design and planning. 
Allah says: 



“Say: Call upon those whom you assert besides Allah, 
they possess not even the wieght of an atom — either in the 
heavens or on the earth, nor have they any share in either, 
nor there is for Him any supporter from among them” 
(Saba, 34:22). 


Allah makes it abundantly plain that false gods do not enjoy any 
power. Nor do they provide assistance in anything. Obviously, 
someone who is neither the Lord nor the associate nor the helper 
has nothing to do and cannot hurt or profit anyone. 

As to polytheism in divinity, it betrays that someone other than 
Allah be worshipped or invoked. For Allah alone deserves all 
worship and supplication. Man has been asked to worship and 
seek help from Him alone. Just as the creation of someting by 
the creatures is not contrary to Monotheism in Creation, nor can 
it serve as an argument against Allah as the Creator, nor it leads 
to the conclusion that some creatures deserve to be worshipped 
or invoked; similarly, if one gets benefited from some 
polytheistic deeds at anytime, it does not impair Monotheism in 
worship nor does it nullify the view that Allah alone deserves all 
worship. One should not infer from it that such vocabulary may 
be used or such deed may be performed which betrays 
polytheism and of which harm outweighs its benefits. For all 
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goodness and welfare may be had only from worshipping and 
seeking help from Allah alone. 

Many Qur’anic verses make this fundamental point. Allah has 
even ruled out intercession without His leave. He says: 



“Who is he that can intercede with Him except with His 
permission” (Al-Baqarah, 2:255). 



“And warn therewith those who fear that they will be gathered 
before their Lord, when there will be neither a protector nor 
intercessor for them besides Him ” (Al-An ‘am, 6:51 ). 



“But remind them with the Qur’an; lest a person be given 
up to destruction for that which he has earned, when he 
will find for himself no protector or intercessor besides 
Allah” (Al-An‘am, 6:70). 



“Say: ‘Shall we invoke others besides Allah that can do us 
neither good nor harm, and shall we turn on our heels 
after Allah has guided us?’ like one whom the devils have 
made to go astray, confused through the earth, his 
companions calling him to guidance (saying): ‘Come to 
us’. Say: ‘Verily, Allah’s guidance is the only guidance, 
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and we have been commanded to submit (ourselves) to the 
Lord of the worlds’” ( Al-An'am , 6:71). 



“And truly you have come unto Us alone as We created you the 
first time. You have left behind you all that which We had 
bestowed on you. We see not with you your intercessors whom 
you claimed to be partners with Allah. Now all relationss 
between you and them have been cut off and all that you used 
to claim has vanished from you” ( Al-An ‘am, 6:94). 


Surah Al-An ‘am is a grand Surah setting forth the fundamentals 
of faith. Allah says: 



“He rose above the throne. You have none, besides Him, 
as a protector or intercessor” (Al-Sajdah, 32:4). 


Surah Al-Zumar too contains similar statements about faith. 
Another passage of this import is: Allah says: 
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a And among mankind is he who worships Allah as it were 
upon the very edge (i.e. in doubt); if good befalls him, he 
is content therewith; but if a trial befalls him, he turns 
back on his face. He loses both this world and the 
Hereafter. That is the evident loss. He calls besides Allah 
unto that which hurts him not nor profits him. That is a 
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straying far away. He calls unto him whose harm is nearer 
than his profit; certainly, an evil patron and certainly an 
evil friend” (Al-Hajj, 22:11-13). 



“The likeness of those who take protectors and helpers 
other than Allah is as the likeness of a spider, who builds 
a house, but verily the weakest of houses is the spirders’ 
house — if they but knew” (Al-Ankabut, 29:41). 

Throughout, the Qur’an brings home this basic component of 
faith. The above account clarifies what kind of invocations are 
desirable. Even if a depraved form of invocation is granted, it 
cannot change the rule. 

Invocation — Philosophers and Sufis 

There is much divergence of opinion about invocation. One 
group of so-called philosophers and Sufis believe that invocation 
is useless. For what is sought has already been either decreed or 
not. If it is decreed, there is no need for invocation, for it is 
bound to happen. And if Allah has not decreed it, all invocation 
is pointless in that it would be never granted to him. 

For another group what is sought determines the decree of 
invocation. For them, it does not represent the relationship as 
one finds in cause and effect. 

Invocation in the view of believers 

The sound creed is of the majority of Muslims that invocation, 
like all other lawful and natural means helps one attain success. 
Whether invocation is taken as the cause or part of the cause, 
leads to the same result. When Allah intends to do some good, 
He inspires him to invoke Him; and makes this supplication 
serve as the excitant for goodness to him. He does get what has 
been already decreed for him. Umar made the same point in 
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observing that it is his duty to make supplication; he is not 
concerned about its acceptance. However, when Allah inspires 
him to make a certain supplication, it is likely to be granted. 

The above point may be grasped well with reference to the 
following examples: When Allah decides to remove one’s 
craving for food and drink, He inspires him to eat and drink. 
Likewise when Allah intends to pardon someone, He inspires 
him to seek forgiveness. As a result, he seeks repentence and is 
granted pardon. In the same vein, when Allah intends to admit 
someone to Paradise, He facilitates for him such acts which 
would make him enter Paradise. 


It is part of the divine plan that goodness should come into being 
by its natural means, just as one is to enter paradise due to one’s 
virtuous deeds; birth of a child is the result of the union between 
male and female, and gaining of Knowledge is due to learning. 
Thus in all the matters Allah initiates the action and its 
completion also lies with Him. He exercises full control over 
everything. So, he renders the invocation as a cause for the divine 
decree. Someone asked the Prophet *ui ): 
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“Do you think our medicine, incantations and precautions 
prevent divine decrees? He replied: These are part of the 
divine decree. ” 

He (^j ) also said 


(( 
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“That invocation and calamity are constantly in clash with 
each other in between the earth and the heavens. ” 

So far we had been discussing the type of invocation which 
helps one to get what one wants. In so far as such invocations 
which are against Shariah and forbidden, we have covered them 
in the preceding chapter. 
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CHAPTER 

OFFERING - ITS NATURE 

Same holds true for offering. Al-Bukhari reports on the authority 
of Abdullah ibn Umar that 





«J- 




the Prophet (p—j ^ uii ) prohibited it in that it does no good. 
Only a miser spends money thus. According to Abu Hurairah, 
the Prophet .a* <ui ) said: 
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“An offering does not help in what is not in one’s destiny. 
It, however, becomes part of destiny in that a miser spends 
what he was not otherwise likely to give away. ” 


The above Hadith clearly states that an offering does no good. 
Nor does it remove an evil. If it seems good, it is only on 
account of the fact that it synchronizes with destiny. Or it falls in 
line with other contributing factors. It is therefore pointless to 
make an offering yet people do not give it up. It is through this 
mechanism that Allah takes out the money of the miser for 
distribution among the poor. Had the miser not been fond of 
offering, they would not have spent that money. 

It is strange that in spite of the uselessness of offering, a large 
number of people indulge in the same. Their number is almost 
equal to those who invoke at graves. Offerings at graves are the 
means of earning bread for a large number of grave worshippers. 
They thrive at the expense of naive people. Even a great miser 
spends generously in the name of offerings and ignorantly 

believes that due to this, his desires have been fulfilled. 

However the fact is that the Prophet <jji ^ ) has 

categorically stated that not to speak of unlawful offerings, even 


116 


the lawful ones and in obedience to Allah, have nothing to do 
with the fulfillment of one’s desires. Nevertheless, if it appears 
to someone that he has succeeded in getting what he wanted, 
after paying an offering, it is merely by chance that he offered 
his offering in the time when he was to get his wants itself 
fulfilled by Allah’s decree. 

Same holds true for unlawful supplications also. None of these 
has got any role in getting one’s desire fulfilled. 

The misguided and the guided ones 

There are three categories of people: those who have incurred 
divine wrath, the misguided ones and the guided ones. 

Those in the first category are sceptic about both the approved and 
disapproved means and ways. They think that invocation endorsed by 
Shari’ ah is sometimes successful and at others unsuccessful. Those in 
the second category readily take the everything as the cause which has 
even little possibility to be the so, even if the issue is related to the 
Jewish, Christian and Magian faith. 

As to philosophers, they attribute every effect to celestial forces 
and natural phenomena and they appear to be victims of a 
circular argument. 

The viewpoint of the guided ones 

To the third category belong those who have been rightly 
guided. They do not reject the power which Allah has infused 
into all bodies and souls in that it is also Allah’s creation. Yet 
they believe in the power which is superior to all others — 
Allah’s supreme power exercising control over everything. They 
believe that Allah is constantly engaged as in granting 
invocations, though man’s own efforts or spiritual powers do not 
play any role in the acceptance of their invocation: He produces 
miracles in order to affirm the veracity of His Messengers: 
sometimes He does the same in order to support His religion as a 
supreme reward for them. Muslims believe that Allah accepts 
good deeds and invocations which are endorsed by Shariah. And 
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through this He removes the power inherent in the bodies and 
spirits. Moreover, they never resort to the means forbidden by 
Shariah, no matter how popular these may be. It should be 
believed that if something is forbidden in Shariah, it can never 
be taken as the means for getting something. This is sheer 
common sense in that it is supported by reason. 

Moreover, there is not any point in invoking someone that can 
neither hear nor do any good. Furthermore, its harm would be 
much more than its good. While in the case of something 
appproved by Shariah, its good would be more than its harm. 
For Shariah forbids only that which is harmful. 

Another factor for the acceptance of supplication 

It raises the question how to find out whether a particular event 
was prompted by a particular cause. As in physical matters, in 
the case of Shariah matters too, there are ways to find out, one of 
which is to fall into acute problem. In the Prophet’s day his 
Companions were often faced with a shortage of food and water. 
He touched a small quantity of water which caused a fountain of 
water to burst forth. Likewise, he touched a small quantity of 
food which sufficed everyone. In view of these events one 
believes that it was owing to the Prophet ^ <ui ^ ). He is 
taken as the cause in the sense that if one dies with a blow of 
sword, it is taken as the cause of death. In the reports regarding 
increase in food and water there is no cause other than the 
Prophet ^ an ^ ) to account for the increase. 

Similarly, he had prayed for Anas that Allah grant him increase 
in children and wealth. His orchid had two crops a year whereas 
a single crop was the norm. As to the increase in his children, he 
was blessed with more than one hundred sons and grandsons. Of 
course, the Prophet’s prayer accounts for it. 

If one observes a baby crying and he becomes happy once the 
mother feeds him, feeding is taken as the cause. 
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Probability and doubts may be raised in cases of general rules, 
but not in such events of definite and particular nature. 

Supplications of certain saints 

Same holds true for supplications. Sometimes a Muslim makes a 
supplication and it is readily granted, though there are no 
favourable circumstances for the same. Or someone asks for 
something by invoking Allah and accomplishes it. For example, 
“Ala ibn al-hadarmi prayed: “O All-Knowing, Most Forbearing, 
O the Exalted and the Mighty! Grant us rain.” No sooner had he 
prayed than it started raining, though it was a hot sunny day 
without a trace of cloud. What is more surprising is that the rain fell 
only at the spot where he along with his army was standing. 
Likewise, he prayed for safe passage through a big river. And they 
did cross it while even the hoaves of their horses did not get wet. 
Ayyub Bakhtalani hit a mountain while he was faced with the acute 
thirst of his companion. It resulted in the appearance of a spring and 
once they took water, the spring disappeared altogether. 

Both the divine revelation and common sense prove that a 
supplication to the One True God is effective. Numerous 
instances make the same point. It has been observed on 
countless occasions that the Muslims prayed for something, 
which was otherwise impossible to secure, yet Allah provided 
them with the same. These instances are enough to persuade one 
that supplication was the key to it. Those gifted with reason and 
common sense concede this point. 

On the contrary, only the ignorant believe that forbidden 
supplications are helpful in getting things. They are the ones 
who cannot discern between right and wrong. Only such people 
are convinced about the effectiveness of these supplications who 
are lying in the darkness of unbelief, hypocrisy and sins. Since 
their hearts have been blackened by their wrongdoings, they are 
unable to distinguish between truth and falsehood. 
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CHAPTER 

SUPPLICATION NEAR THE PROPHET’S GRAVE 

As to the supplication referred to in the Hajj rituals that one 
should make the supplication after having sent blessings on the 
Prophet and his Companions, Imam Ahmad and other scholars 
suggest that one should stand facing Qibla while the Prophet’s 
apaitment should be on left so that one does not stand with one’s 
back to it. It does not call into question our point stated above. 
For there is nothing wrong in the supplication, rather it is 
something desired, as we learn from Sunnah. We have already 
taken note of the point that what is undesirable is that we should 
undertake a journey only to the Prophet’s grave for the purpose 
of making some supplication. 

The followers of Imam Malik hold that the visitor should 
approach the Prophet’s grave, send blessings, turn his back to it 
and then facing Qibla he should make supplication. Some 
Ulema forbid turning one’s back to it. It is, however, an 
altogether different point which needs not engage us here. 

Ulema have perhaps suggested the above method in view of the 
fact that it is undesirable to offer prayer while facing the grave. 
That the Prophet dii forbade it, has been already 

mentioned. In light of the Prophet’s ^ aji prohibition to 
pray (offer salat) near the grave. Ulema suggest that one should 
also not make supplication facing it. In his Mabsut Imam Malik 
goes to the extent of saying that it is not proper at all to supplicate 
while standing near the Prophet’s grave. Rather, one should leave 
the area immediately after sending blessings on him. 

This factor possibly accounts for a slight diversion in direction 
of the Prophet’s apartment. Its north wall does not he exactly in 
the direction of Qibla that one may supplicate standing there. 
Since it is forbidden to offer Salat in any direction other than 
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that of Ka’ba, it is not also desirable that one should adopt 
prohibited directions for supplication. 

Supplication by the practitioners of innovation 

It spite of it we observe many people adopting the same direction 
for their supplication in which the grave of a saint is situated. It is 
a blatant error. Similarly, many people do not turn their back to 
the graves of saints while they take no care in turning their back to 
the Ka’ba and the Prophet’s grave. Such practices smack of 
innovation and are in imitation of the ways of Christians. 

Islamic scholars have taken a special care that Sunnah be strictly 
observed in sending blessings on him. For any laxity might render 
it undesirable or make it similar to the ways of the Christians. This 
is in accordance with the Prophet’s command that his grave be not 
taken as a place of congregation. He warned also that he be not 
extolled as Christians venerate Jesus, son of Mary. He presented 
himself as a servant of Allah hence the insistence that he be 
referred to as Allah’s Messenger and His servant. 

Visiting the Prophet’s grave 

In this regard some Ulema took such a precautionary measure 
that they even raised doubts about saying Warn’ at Prophet’s 
grave. However those Ulema were informed that Ibn Umar used 
to send blessings. Imam Malik and other Madinan Ulema held it 
undesirable for the local people to visit and send blessings on the 
graves of the Prophet and the Companions whenever they visit 
the Prophet’s mosque. They granted permission only when one 
was on a journey or on his return. Some Ulema, however, do not 
subscribe to this view. Moreover, to the best of my knowledge, 
no scholar has granted permission in absolute terms for visiting 
the Prophet’s grave for sending blessings. For it amounts to 
taking it as a place of congregation whereas Shariah prescribes 
that as we enter the mosque we should greet him in the manner 
as we do in our ritual prayer. Even when one enters an empty 
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house he should send blessings upon the Prophet *w ju). For 
no matter from where the blessings are sent, these reach him. 

Imam Malik was highly sensitive on this point lest the Prophet’s 
grave be taken as a place of congregation. Moreover, it 
constitutes innovation. For, in the days of the Rightly Guided 
Caliphs Abu Bakr, Umar, Uthman and Ali both the Muhajireen 
and Ansar offered the five daily obligatory prayers in the 
Prophet’s mosque yet they did not visit the Prophet’s grave for 
sending blessings on him. For they were familiar with the 
Prophet’s disapproval of this practice. Whenever they entered 
and left the mosque they would simply greet him in exactly the 
same manner as they would do in the obligatory prayer (saying 
*111 ,j-Ji ifci dUc- The same practice was followed by 
them in the Prophet’s lifetime. 

The same point is illustrated by Ibn Umar’s conduct. Abd al- 
Rahman ibn Zaid narrates on the authority of his father that when 
Ibn Umar returned from a journey, he visited the Prophet’s grave, 
sent blessings on him, on Abu Bakr and on his father, Umar. 

Cause of polytheism and innovation 

Imam Malik has rightly said that the Muslim Ummah will be set 
right in its last phase in the same manner as it had gained 
perfection in its early days; religious communities tend to grow 
weaker and weaker in faith with the passage of time. What is 
worse, they are drawn more and more to polytheism and 
innovation. Initially the Muslim community disapproved kissing 
or touching the Prophet’s grave as a mark of blessings. It was 
constructed in a way to render it inaccessible to the general 
public. Ayesha’s apartment in which the Prophet oj* <jji jJ) 
lies buried, was in the vicinity of the Prophet’s mosque. This 
situation obtained in the days of the Rightly Guided Caliphs and 
at a later date. Waleed ibn Abd al-Malik reconstructed it while 
Umar ibn Abd al-Aziz was the Governor of Madina. He bought 
the adjoining apartments and made them part of the mosque. It 
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was resented by some Ulema, for example, by Saeed ibn 
Musayyab. 

Touching the Prophet’s grave 

According to Abu Bakr ibn al-Athram, he asked Imam Ahmad 
about the validity of the practice of wiping at the Prophet’s grave 
and touching one’s face with the same. He replied: “I am not 
aware of its validity.” He then asked him about touching the 
Prophet’s pulpit. To this he replied: “This is permissible, for a 
report states Ibn Umar touching the same.” He added that there 
was another report on record about Yahya Ibn Saeed that he 
touched the Prophet’s pulpit while he was going to Iraq. Imam 
Ahmad remarked: “It is perhaps permissible in time of need.” 
Then someone said: “People stand there with their back to the 
wall of the Prophet’s grave.” I added: “I have seen the Madinan 
Ulema not wiping the Prophet’s grave. Rather they send greeting 
while standing in a side.” Imam Ahmad endorsed this practice, 
adding that Ibn Umar used to do the same. 

One thus leams that Imam Ahmad has allowed that the 
Prophet’s pulpit be touched yet this permission does not extend 
to the Prophet’s grave. 

However, Imam Malik disapproves that even the Prophet’s 
pulpit be touched. He regards it undesirable that his pulpit or 
grave be touched. This discussion is pointless today in that the 
pulpit is burnt and exists no more, with only a piece of wood 
remaining of the same. The report about Ibn Umar tells, at most, 
that he had touched the Prophet’s pulpit. 

Selecting graves for supplication 

To turn to graves particularly for supplication is undesirable in 
that it is branded so by the classical scholars. They derive it from 
Hadith that the Prophet’s grave is not to be taken as a place of 
congregation. We have made this point earlier with reference to 
the statement of Ali ibn Hussain and Hasan ibn Hasan. They were 
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leading members of the Prophet’s family and possessed ample 
knowledge about this issue in view of their kinship to him. 

We have cited Imam Ahmad’s view that if someone intends to 
make a supplication for himself, after having sent blessings on 
the Prophet <jji and his Companions, he should turn 

away, face Qibla and make supplication. Many scholars, for 
example, Imam Malik, Abu al Wafa and Abu al-Faraj regard it 
as undesirable act. 

To the best of my knowledge no Companion, Successor, leading 
scholar holds supplicating near graves as a desirable act. There 
is no' 'ling to support this practice on the basis of Sunnah and the 
conduct of the Companions, Successors and other leading 
scholars. Many scholars have authored works about supplication 
while caking into account all relevant material. Yet none of them 
has said a single word about the excellence of making 
supplication near graves. Since the classical scholars were totally 
unaware of this practice, rather they prohibited it, it can never be 
taken as a desirable or excellent act. 

When this practice started? 

By the third century Hijrah we come across reports that one may 
expect a supplication to be granted if he does so near the grave 
of a particular person or that one should pray near someone’s 
grave. However, these reports contain also serious objections to 
this practice. Those holding such views had made their own 
interpretation and Allah may pardon them. Nonetheless, this 
position cannot be taken as sound or worth following. For in its 
essence it is similar to holding a particular river, well, tree, cave, 
stone, or idol as sacred and to believe that an offering made to it 
would be definitely accepted. Such views do not have any 
sanciton in Shari’ah. By the same token, the above statement 
regarding graves do not have any place in Shariah. 
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Baseless reports 

There is not a single authentic report in support of the above 
mentioned practice. Ibn abi al-Duniya cites Muhammad Ibn 
Ismail bin Abi Fadaik’s report in his Kitab al Qubur that Anas 
related the Hadith that one who visits the Prophet’s grave would 
find him as his witness and intercessor on the Last Day. 

Moreover, he states: “I have heard some Ulema that one who 
recites a Qur’anic verse, 



“ Allah sends His Salat on the Prophet ^ uii ^ and also 
His angel too. O, You who believe! send your Salat on him 
and greet him with the Islamic way of greeting.”(33:56) 

at the Prophet’s grave, followed by reciting blessing (b 44 * «ui 
jl^.) seventy times, an angel informs him of Allah’s blessings 
upon him. Afterwards, what he desires, he gets it.” 

The above report may be cited in support of the desirability or 
making supplications near graves. This view is not acceptable, 
for the above report is not authentic as it refers to an unknown 
person. Such reports cannot be taken as a sound basis for 
Shariah. Moreover, the narrator himself is neither a Successor 
nor a leading scholar. There is nothing to suggest that his report 
has any weight or that it points to a prevalent practice in the 
early days of Islam. This point becomes all the more striking in 
that none of the Madinan Ulema have made a similar point. 
Moreover, the import of the above report is patently contrary to 
authentic Hadith. For the Prophet <ui said: “One who 
sends blessings on me once Allah sends on him ten times. ” 
However, according to above report, in response to one’s 
blessings seventy times, the angel sends the blessings only once. 
Moreover, this is possible only when the blessings are sent while 
one is physically standing in front of the Prophet’s grave. 
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However, we know from authentic Hadith that one’s blessings 
reach the Prophet a* an j*,), no matter where one is. 

As to the reports to the effect that some persons greeted at the 
Prophet’s grave or at those of some pious people and that they 
heard its response. There is a report to the same effect that Saeed 
Ibn Mussayab used to hear Adhan from inside the Prophet’s 
grave at nights during the Harrah battle. Or that during the 
severe famine someone visited the Prophet’s grave and related 
the disaster caused by the famine. He then saw the Prophet (jl. 
(j-y 4 -j* an) coming out of his grave ordering: “Tell Umar to offer 
Istisqa prayer.” These and alike incidents might be possibly true 
yet these lie outside our discussion. For they do not and cannot 
justify the supplication which is not endorsed by Shariah. These 
instances may be taken as miracles in relation to the persons 
these are attributed. It does not prove in any way that the person 
making such a supplication was justified in his act or that he 
observed Shariah in doing so. 

Reason for the prohibition against venerating graves 

This misperception needs to be dispelled that practices such as 
praying near graves or taking these as mosque are prohibited 
with a view to denying sanctity to the dead. What accounts for 
its prohibition is that the general public be not put to some trial. 
The divine mercy which descends on the grave of Messengers 
and the pious cannot be even imagined by the commoners. Yet it 
does not justify that prayers, supplications and other modes of 
worship be offered near these graves. For it leads to many evils 
against which Allah and His Messengers have forwarned us. 

Urs 

It is a worth considering point that the belief in the acceptance of 
supplication near graves has given rise to the practice of regular 
visits to certain graves. Urs is held at appointed days at certain 
graves. This practice is in the face of the Prophet’s prohibition 
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that his grave be not taken as place of congregation. And he had 
also cursed the Jews and the Christians for having turned the 
grave of their Messengers into places of worship. He had 
explicitly asked his community not to take graves as mosques, a 
wrong deed committed by earlier communities. Yet Urs is held 
at appointed dates at several graves. People assemble there 
exactly in the same manner as they do at Arafat, Muzdalifah and 
Mina. So much attention is paid to the Urs that one feels that 
such arrangements are not made even for Hajj. People visit these 
graves from far and wide, and in the same manner as for Hajj. 
Some people even refer to these journeys as Hajj itself. 

Such a journey for making supplication or worshipping near 
graves cannot be held as lawful in any case. No Muslim scholar 
can dispute this point. Some pseudo-scholar of a later date might 
have justified it which is not in our knowledge. What is plainly 
clear is that such a practice amounts to taking graves as places of 
congregation. 

This practice is found at the graves of Nafisar in Egypt, the 
supposed grave of Ali in Iraq and at those of Hussain, Hudifah 
ibn al-Yaman, Salman Farsi, Moosa ibn Jafar, Muhammad ibn 
Ali Jawwad, Ahmad ibn Hanbal, Maruf Karkhi and Abu Yazid 
Bistami. Those indulging in innovation have even erected 
mosques at these graves and some of these have been built at 
lands which have been illegally acquired. 

Right way to love the pious 

The pious persons, no doubt, deserve our love and obedience in 
that they have revived faith. We should undoubtedly follow 
them. We should make supplication for their forgiveness and 
that Allah’s mercy and pleasure descend on them. However, we 
should never take their graves as places of congregation. For 
such practices have been forbidden by Allah and His Messenger. 
We must shun these. We have already explained that what is 
forbidden is that people assemble there at appointed time. This 
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view is universally accepted among Muslims, without any 
divergence of opinion. Such practices betray an imitation of the 
ways of the Jews and the Christians, which is not justifiable 
under any circumstances. 

What lies at the root of this innovation is the belief that it is 
better to pray near graves and that it leads to the acceptance of 
one’s supplication. If this false belief is removed from the minds 
and hearts, this practice would come to an end. We consider it as 
our duty to reiterate the point that there are many evils in 
congregating near graves hence making supplications there is 
forbidden as is offering prayer there. But offering supplications 
there is much more serious in that it poses a serious trial for the 
Muslim community. It opens the door for polytheism. A Muslim 
who is concerned about his faith and about his success in the 
Hereafter must avoid this innovation. 
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CHAPTER 

WORSHIP AT GRAVE 

It is evident from the earlier account that the Prophet Ql, ^ <ui ^ 
forbade that graves be taken as mosques and as places of 
congregation and that one may pray near these. He petitioned to 
Allah that his grave be not worshipped. What renders a grave as a 
place of congregation is that people visit it for worship and for 
gaining reward. We know the Shariah position on greeting at the 
graves and making supplications for the dead. We have already 
explained the difference between making supplication for oneself 
there in particular and in doing it occasionally. It is, however, in 
order if some discussion is made about worshipping at graves. 

The same command which applies to supplication near graves 
holds true for worship at graves. There is nothing rewarding 
about remembering Allah, reciting the Qur’an, fasting, 
sacrificing animals and other modes of worshipping near graves. 
It is as undesirable to worship there as it is to make supplications 
there. To the best of my knowledge no scholar is on record 
saying that it is better to worship at graves than at other places. 

Reciting the Qur’an at graves 

Some people hold the view that the recitation of the Qur’an at 
graves brings reward for the dead. If it means that this reward 
can be had only when the Qur’an is recited at the grave itself, 
this view is not held by any reputed scholar. 

There is some divergence of opinion on the point whether a 
physical form of worship brings some reward to the dead or not. 
There is no controversy about the monetary form of worship in 
that it is agreed by everyone that its reward does reach the dead. 
This position is held by Abu Hanifa, Ahmad and some scholars 
of Shafi‘i and Maliki schools. This position is indeed sound and 
we have discussed it in another work. According to another 
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group, a physical form of worship does not bring any reward to 
the dead. This view is held by the majority of scholars of the 
Shafi‘i and Maliki schools. Notwithstanding this divergence, no 
scholar has ever held that worship only at a particular place 
brings reward. There is no doubt about the point that the dead 
listen to the recitation of the Qur’an. However, if one is dead, 
one cannot attain reward for an act done by someone else. One is 
faced with his own deeds both good and evil. Again, it is beyond 
doubt that if the dead person had guided someone in his lifetime, 
the latter’s good deeds would bring reward for him. Likewise, he 
is benefitted from the supplications made for hifti. 

There is some divergence of opinion on the point whether the 
wailing by the living incurs some punishment for the dead or 
not. It is reported on the authority of Imam Ahmad that the dead 
is hurt by the sins committed at his grave. It may be then argued 
that a good act there would bring happiness to the dead. Yet it 
does not justify the practice of the Qur’an recitation at graves. 
For the Prophet Q-j an did not prescribe it for the Ummah. 

Even if the usefulness of the above practice is proved, it cannot 
make it lawful. For there is more harm in it than profit. Since the 
dead would benefit more from one’s supplication for him and 
from charity for his sake, it is better to do these than to recite the 
Qur’an at the grave. One should better perform what Shariah 
prescribes in that it is altogether free from any harm. Ulema, 
therefore, are unanimous in their view that the Qur’an should not 
be recited at graves. For it is certain that the Prophet <j* «jji ^ ) 
did not prescribe it. 

There is, however, some minor difference of opinion on the 
recitation of Qur’an at graves absolutely. Three views on this 
issue are attributed to Imam Ahmad. According to the first one, 
there is nothing wrong in this practice. This view is shared by a 
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group of Hanafi Ulema. It stems from Ibn Umar’s directive at 
his death bed that the opening and concluding verses of Surah 
Al-Baqarah be recited at his grave after the burial. According to 
the second view, it is something undesirable. Those inclined to 
this viewpoint disapprove that Surah Al-Fatihah be recited even 
in the funeral prayer. Most of the disciples of Imam Ahmad have 
cited this statement of his, for example, his closest disciples Abd 
al-Wahab Warraq and Abu Bakr Muruzi, etc. Other leading jurists 
such as Abu Hanifah and Malik too, share this view. Imam ShafTi 
does not say anything specific on this practice. For he regarded it 
as sheer innovation. This clarification of Imam Malik is of much 
importance that he was ignorant of this practice performed by the 
predecessors. This makes it plain that the Companions and their 
successessors did not follow this practice. 

According to third view, there is no blame, if the Qur’an is 
recited only at the time of burying the dead, as is reported on Ibn 
Umar’s authority. 

Awqaf for Recitation the Qur’an 

As to the Awqaf instituted by some persons for the continuous 
recitation of Qur’an at their graves, these do provide assistance 
to the practice of memorizing and teaching the Qur’an, 
supporting the Hafiz and serve as an incentive for memorizing 
and teaching the Qur’an. Even if it is conceded that the Hafiz 
would not get any reward for his recitation, there can be no 
denying the fact that such Awqaf do help and support religion as 
is supported by the Jihad of sinner. According to the Prophet 
(fj— j a <jji Allah makes even an unbeliever support His 

religion. This is not, however, the proper place for discussing 
Awqaf. Obviously it is not an undesirable practice to remember 
Allah near graves. What renders it as an act of innovation is to 
pay a visit to graves for this particular purpose. This amounts to 
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taking graves as places of congregation. Same holds true for 
fasting near graves. 

Charity at graves 

Sacrificing animals at graves is strictly forbidden in view of the 
Prophet’s command to this effect that it was a Jahiliyya practice 
that an animal was sacrificed at one’s grave after his death. The 
Prophet <jji ) strictly forbade it. For Imam Malik it is 

undesirable to partake the meat of such an animal. Ulema apply 
the same ruling to the bread and grain which is distributed in 
charity at graves in our times. 

Custodians of graves 

Let it be known that it is forbidden to act as custodians of graves 
and to erect curtains at graves as in Ka’ba. As already indicated 
Ulema unanimously hold that it is unlawful to erect mosques at 
graves. If this act is coupled with innovation, it makes it all the more 
reprehensible. Many practitioners of innovation prefer to perform 
acts of devotional worship in such mosques, rather in Ka’ba. 

They even hold such mosques in greater esteem than the Ka’ba, 
though the former have been built in contravention of the 
command of Allah and His Messenger. Allah asks us to remember 
and exalt His name in mosques built out of piety and desire to seek 
divine pleasure. Satan has, however, led them to indulge in 
polytheism as a result of their practising innovations. Many of them 
believe that a visit to mosques erected at the graves remember and 
exalt His name in mosques built out of piety and of the Prophets, 
their household and saints is superior to Hajj and would bring them 
greater reward. They even brand it as greater Hajj. 

Some hold that a visit to the Prophet’s grave is more valuable 
than performing Hajj. They therefore return from Madinah itself 
in the belief that they have performed a more important duty. 
The Prophet ^ <jji is, of course, superior to the Ka’ba. 
What these ignorant people however miserably fail to realise is 
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that one does not worship the walls or structure of the Ka’ba 
itself. Rather one worships the One True Allah there. It is not 
lawful to visit graves for worship or offerings, one may go there, 
at most, for supplicating for the dead. 

Invoking the dead and the absent 

Many ignorant people invoke the dead and the living person who 
is absent, in the fashion one should call upon Allah. Some of them 
claim to see saints in a vision, and believe that their supplication 
has been answered by saints. It is indeed Satan that appears to 
them in disguise of the saints so in order to misguide them. 

It should be clearly realised that the deceased Prophets and 
saints denounced such unlawful practices which are perpetrated 
at their graves. For example, Jesus Christ loathes the unbelief 
and innovation of Christians. Any Muslim should not therefore 
suffer from the delusion that congregation at graves is forbidden 
for degrading the dead, rather it is aimed at exalting them. 

Domination of innovation 


When the hearts become dominated by innovation, it leaves no 
room for guidance and following Sunnah. This point is amply 
supported by observation. Those given to innovations have 
forsaken the good deeds of those saints whose graves they 
worship with great zeal. Regard for a Prophet or saint does not 
consist in cleaning his grave and prostrating there; it lies in 
following their teachings which would earn them immense 
reward. It has been stated over and again by the Prophet (*ui 
pi-j .uu) that 
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one who guides others earns reward equal to them without any 
decrease in their reward. 


133 


Those given to error have been engrossed in acts of innovated 
worship — self-coined supplications, Urs and devotional songs, 
etc. It flows from their aversion to the worship rituals prescribed 
in Shariah. One who regularly prays five times and is fully 
cognizant of its meaning and message, cannot turn, at all, to 
innovation, no matter how attractive these might seem. 
Likewise, one who listens to the Qur’an and Hadith with full 
understanding derives such taste, pleasure, blessing and benefit 
which he cannot get elsewhere; one used to making the approved 
supplications at dawn, after prayers and during prostration 
cannot be inclined towards the invented supplications; nor can 
he feel the need for the same. The wise man should therefore 
strive to observe Sunnah in each and every respect and shun all 
innovation. For one who seeks good gets it and who wants to 
avoid evil, is saved from it. 
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CHAPTER 

PLACE ASSOCIATED WITH MESSENGERS AND THE 

RIGHTEOUS 

As to the places of residence, stay and worship of Prophets and 
the pious people. Ulema express the following two viewpoints: 

The first viewpoint denotes unlawfulness regarding these places. 
What is meant is that one should not undertake a journey with the 
sole intent of worshipping at places which have not been 
sanctioned by Shariah. However, if Shariah prescribes a particular 
place for pilgrimage one should perform this duty. For example, 
the places where Prophet Muhammad «di ju) prayed such as 
the Prophet Ibraheem’s station, mosques, standing in the first row 
or praying near a particular pillar in his mosque. 

According to the other viewpoint, there is no blame if one 
occasionally visits such places. It is reported by Ibn Umar that he 
undertook journeys to places which the Prophet jS) had 

traversed, even if rarely. Imam Ahmad’s statement is to the 
same effect. Ahmad Ibn Qasim relates that he asked the Imam 
about visiting such places in Madinah. To this he replied: “Ibn 
Umar used to follow in the Prophet’s footsteps. He was once 
found dropping water at a spot for no apparent reason. When 
asked he told that he had observed the Prophet an 

doing the same at the same spot. It is reported in the Hadith 
narrated by Ibn Umm Maktum that he had requested the Prophet 
tui jJ) to offer Salat in his house so that he might take it as 
a place of worship. In view of these two reports it is not 
blameworthy to intend to undertake a journey for such places. 
However, much excess has been committed on this count. 

Imam Ahmad has clarified the difference between moderation 
and excess in visiting the places associated with the Prophets 
and the pious persons but there are no mosques. Any excess on 
this count amounts to taking these as places of congregation. 
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Umar’s reprimand 


Such excess is undesirable, as is reported by Ibn Suwayd: 
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“We went with Umar on pilgrimage. On the way we found 
people rushing to a particular spot in view of the report 
that the Prophet (y-j vjij^.) had prayed there. Umar was 
displeased and said: Earlier communities though blessed 
with the Scripture were ruined for the same reason that 
they had taken places associated with the Prophets as 
places of congregation. You must not do the same. If it is 
time for prayer while you pass such a spot, pray there 
otherwise you should move forward. Do not make it a 
point to pray at such spots. ” 


The Blessed Tree 


In the same vein is the report by Muhammad Ibn Wazzah and 
others that Umar had felled the tree under which the Prophet 
(y-y <ui^) had taken the oath of allegiance. For people visited 
it as a shrine. Umar apprehended some mischief hence he 
decided to cut it down altogether. 

Many Ulema consider it as undesirable to visit such places. 
Imam Malik and other Madinan scholars therefore disapprove 
that mosques and particular places in Madina, other than the 
Quba mosque and Ohud be visited. Sufyan Thawri visited Al- 
Aqsa mosque and prayed there but he did not go to other shrines. 
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Ulema condemn this practice in absolute terms in the light of 
Umar’s above-quoted report. Moreover, this practice may give 
rise to taking such places for congregation and betrays 
conformity to the ways of the unbelievers. 

Abdullah Ibn Umar’s Conduct 

As regards Ibn Umar’s conduct, it was not the practice of any of 
the Companions. There is no report about the Rightly Guided 
Caliphs and other Companions — both Muhajir and Ansar — that 
they would make it a point to visit places associated with the 
Prophet (jJl-.j an j-,). It goes without saying that the conduct of 
the mass of Companions stands out as the model in that 
obedience to the Prophet <jji consists in following 

faithfully his directives and practices. If he visited a particular 
place for worship, it is no doubt worth visiting. However, if he 
prayed somewhere occasionally, without granting it a special 
status, visiting the same and considering it as something special 
cannot be taken as obedience to him. 

An Important Distinction 

Let us now turn to the report about Ibn Umm Maktum which is 
the basis of Imam Ahmad’s view. He, however, maintains that 
such a place is not to be used for congregation, for regular visits 
at appointed time. What the report establishes, at most, is that 
Ibn Umm Maktum wanted to make it as a place of worship. He 
therefore requested the Prophet <jji jl.) to offer Salat there, 

which would serve as the foundation for this mosque. It is an 
altogether issue, vastly different from the one pertaining to 
places at which the Prophet an jJ) prayed occasionally. If 
necessity arises for a mosque there, it can be easily erected but 
not with the belief that it is a more blessed mosque. Nor can it 
be held that it is better to pray there than at somewhere else. One 
should especially pray at places so designated by the Prophet 
((JL-.J <jji lS iS) himself. This distinction ought to be maintained. 
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The former opens the door for innovation whereas the latter 
leads to observing Sunnah. 

The Practice of the Rightly Guided Caliphs 

No Companion, excepting Ibn Umar, attached importance to 
places where the Prophet had prayed occasionally. Abu Bakr, 
Umar, Uthman, Ali, other Companions including both Muhajir 
and Ansar used to cross the same routes but did not make it a 
point to pray at such spots. Had there been anything rewarding 
about it, they would have definitely taken the lead in this regard. 
For they knew Sunnah best and observed it most. The Prophet 
(fj-j 4*1* -ojt j-») said: 



“Follow my Sunnah and afterwards the practice of my 
Rightly Guided Caliphs, and hold on to it firmly. Beware! 

Do not practise innovation. For everything invented is 
innovation. And each innovation is error. ” 

Let it be known that the Rightly Guided Caliphs never 
performed such a practice. Doing so, one only practises 
innovation, rather than following the model of the Rightly 
Guided Caliphs. 

Ibn Umar’s view alone is not the clinching argument. For the 
view of a Companion is not valid if it is refuted by that of 
another Companion. In the case under study, Ibn Umar’s is lone 
voice, whereas it is rejected by all other Companions. Obviously 
he cannot be taken as a role model on this count. 

Extirpating Polytheism 

Were one to pray especially at these places, it is akin to 
considering these as mosques. Furthermore, it betrays 
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resemblance to the ways of polytheists. Muslims are forbidden 
to do either. For it might prompt one to commit polytheism. 
Allah and His Messenger have extirpated polytheism. This 
explains also why it is unlawful to pray at precisely sunset and 
sunrise and to take graves as places of congregation. Since it is 
prohibited to pray at sunset and sunrise and near graves only to 
prevent the means to polytheism, it can be never desirable to 
make supplication and prayer especially at the places where the 
Prophets and pious persons have occasionally performed the 
devotional acts.The same ruling would apply to several other 
places associated with the Prophets. For example, the places in 
Damascus associated with Prophets Ibrahim and Jesus ( f >ui ^), 
the cave linked with Cain and Abel and numerous similar spots 
in Arabia, Syria and other countries. 

It would invariably lead to disaster. Everyone would be asked to 
pray here and there in view of unauthentic reports about their 
association with Prophets, saints and martyrs. Even dreams 
would be cited in support of such claims. Gradually these places 
would turn into idols with polytheism gaining ground — the 
polytheism which is ever based on falsehood. 

Falsehood — basis of polytheism 

The very superstructure of polytheism is erected on falsehood. 
Allah therefore speaks of the two, polytheism and falsehood, 
together in the Qur’an. In contrast, truth and monotheism are 
presented as twin concepts. The Prophet uii repeated 
the point twice that false witness is equivalent to ascribing 
partners to Allah and recited the following Qur’anic verse: 



So shun the abomination of idols, and shun lying speech, 
being true in faith to Allah, and never assigning partners 
to Him (Al-Hajj, 22:30-31). 


Allah says: 



The Day He will call on them. He will say: 'Where are My 
partners whom you used to assert? And from each people 
We shall take out a witness and We shall say: ‘Bring your 
proof. Then shall they know that the Truth is with Allah 
alone, and the lies which they invented will disappear 
from them (Al-Qasas, 28:74-75). 


Relating the story of Prophet Ibraheem ( r *ji oi*) it is stated: 
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When he said to his father and his people: ‘What is that 
which you worship? Is it a falsehood — gods other than 
Allah that you seek?’ (Al-Sajfat, 37:85-86). 


It is further said: 
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The revelation of this Book is from Allah, the All-Mighty, 
the All-Wise. Verily We have sent down the Book to you in 
truth. So worship Allah, offering Him sincere devotion. Is it 
not to Allah that sincere devotion is due? But those who 
take for protectors others than Allah say: ‘We only serve 
them in order that they may bring us near to Allah. Truly 
Allah will judge between them in that wherein they differ 
(Al-Zumar, 39:1-3). 
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And the Day whereon We shall gather them all together, 
then We shall say to those who did set partners in worship 
with Us: “ Stop at your place! You and you partners ( whom 
you had worshipped in the worldly life). ” Then We shall 
separate them, and their (Allah’s so-called) partners shall 
say: “It was not us that you used to worship. ” “So sufficient 
is Allah for a witness between us and you, that We indeed 
knew nothing of your worship of us. ” (Yunus, 10:28-30). 
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Behold! Verily to Allah belong whoever is in the heavens and 
whoever is in the earth. What do they follow who worship as 
His partners other than Allah? They follow nothing but 
conjecture, and they only invent lie! (Yunus, 10:66). 

Allah’s Wrath on the Practitioners of Innovation 


While explicating the import of above verses Abu Qalaba states 
that each practitioner of innovation among this Ummah would 
suffer this fate on the Day of Judgement. His observation is 
absolutely right. Allah’s wrath overwhelms those given to lies 
and falsehood. Polytheism and all innovations issue from 
falsehood. The farther one is away from monotheism and Sunnah, 
the closer he is to polytheism, falsehood and innovation. Rawafidh 
are worse than all other sects being given to falsehood and 
polytheism. No other sect is so deeply engrossed in the above 
evils. They are guilty of corrupting and despoiling mosques meant 
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for remembering Allah. Hardly do they take any step to establish 
Juma or congregational prayers there. Yet they are very particular 
about visiting shrines erected on graves, though it is expressly 
forbidden by Allah and His Messenger. 

Mosques or Shrines 


Allah instructs Muslims in the Qur’an to frequent mosques, not 
shrines. 




And who is more unjust than he who forbids that Allah’s 
Name be glorified and mentioned much in Allah’s 
Mosques and strives for their ruin? ( Al-Baqarah , 2:114). 


Allah says: 





Si* *s 




It is not for polytheists to visit or maintain the mosques of Allah 
while they witness against their own souls to infidelity. The 
works of such are in vain: in Fire they shall abide. 

The mosques of Allah shall be maintained only by those 
who believe in Allah, and the Last Day, establish regular 
prayers, pay Zakah and fear no one at all except Allah. It 
is they who are expected to be on true guidance (Al- 
Tawbah, 9:17-18). 

The Qur’an specifically uses the term mosques, rather than 
shrines, in all these instances. 

Only such people visit shrines who fear more other persons 
than Allah, repose faith in them and practise polytheism in 
varying degrees. Allah says: 
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“Mosques are for Allah hence no one be associated with 
Him in invocation” (Al-Jinn, 72: 18). 


Sunnah illustrates the point further. The Prophet ^ uji 
said: 


A" 
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“One who builds a mosque for Allah, gets a house built 
for him by Allah in Paradise. ” 


Many similar Ahadith prove it beyond doubt that the Prophet 
(fO-j «jji always directed that mosques be built and visited. 
He never referred to shrines. Nor did he ask that supplications be 
offered at the graves of Prophets or at any other spot. In the days 
of the Companions and their successors no mosque was erected at 
graves across the entire Islamic lands and there was no shrine 
anywhere. No one among the Companions or early Muslims 
especially visited the Prophet’s grave for making supplications. 
On the way to the Prophet’s mosque they would, at most, greet 
him and also Abu Bakr and Umar. 


Imam Malik and the greetings at the Prophet’s grave 

According to Imam Malik, one should not even stand near the 
Prophet’s grave, rather one should immediately leave the place 
after having made greetings. It is recorded in his Mabsut that a 
traveller may stay at the Prophet’s grave, send blessings, and 
pray for Umar and Abu Bakr. Someone pointed out that there 
were persons, who without having undertaken a journey, visit 
the Prophet’s grave once or more in a day and engage in 
supplication for long. To this Imam Malik replied: “I do not 
have any report about such conduct. The Ummah can derive the 
best only by following in the footsteps of early Muslims. And I 
am not aware of such a practice by early Muslims.” 
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Imam Malik versus ‘ziyarah’ (visiting a sacred place) 

Imam Malik is so sensitive to this issue that he does not like to 
use the expression “ Ziyarah ” (visiting a sacred place) with 
reference to the Prophet’s grave. He forbade people employing 
this expression. He did not like to associate a grave with this 
concept. For it smacks of imitating the People of the Book who 
turned graves into places of worship. 

In terminology of the most of the people, the expression ‘Ziyarah ’ 
has been particularised for visiting graves connoting innovation 
and polytheism. They use it with pointed reference to visiting 
graves of Prophets and saints. It is not used for visiting common 
graves. The Prophet (^ <jw ^) never asked that a particular 
grave be visited. No hadith to this effect figures in any Hadith 
collection. Only some fabricated reports exist. 

Fabricated Hadith 

Some of the relevant fabricated hadith on this count are: “One 
who visits my grave and of Ibraheem ( f y_ji oju) within a year 
would secure my surety for entry to Paradise.” “One visiting my 
grave is like the one who met me in my lifetime.” He is a wrong- 
doer who performs Hajj yet fails to visit my grave.” Such reports 
and alike ascribed to the Prophet (^ <jji ^j^.) represent lie 
against him. 

Notwithstanding this prohibition the Prophet (^ <jji later 
permitted that one may visit graves. In Sahih Al-Bukhari is 
recorded his saying: 

(( ' ij Cr* p— ^ ^ ^ )) 

“I had forbidden you visiting graves. Now onwards you 
may, however, visit these. 

This Hadith further relates: 
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“I sought my Lord’s leave to make supplication for my 
mother’s forgiveness, which was refused. When I asked for 
visiting her grave, / was allowed to do so. You may, 
therefore, visit graves, for these would remind you of the 
Hereafter. ” 


Since a visit with this intention serves as a reminder for the Hereafter, 
one may visit even an unbeliever’s grave for this purpose. 


Ibn Umar’s Objective 


We have yet discussed the issue of offering prayers near graves 
and treating these as mosques. It has become clear beyond doubt 
that no one among the early Muslims practised either. It is, 
however, said about Ibn Umar that he made it a point to pray at 
the same spots where the Prophet *ui had ever prayed. 
Once the Prophet ^ an ,^u) while making Wuzu at a particular 
spot had watered some plants there. Ibn Umar did exactly the 
same. So doing, he intended only to follow the Prophet an 
jjL-j) in all respects. He did not do so out of any belief in the 
sacredness of such places. Nor did he make supplications there 
with this intention. 


Worship at places associated with the Prophets 

Three points need to be addressed here: 

1. There is divergence of opinion on the point to follow the 
external forms of all the acts of the Prophet (,j-y <jji jS) 
without finding out his intention and objective. Ibn Umar 
and the like held one viewpoint while others differed from 
it. The general practice of both Muhajireen and Ansar was 
contrary to that of Ibn Umar. This particular issue, however, 
lies outside the scope of the present work. To the same 
category falls the point whether a traveller may dismount 
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and pray at the spot where the Prophet <w jJ) had 
prayed, if it is time for prayer. 

2. As to the point whether a traveller should make it a point to 
dismount there, even if it is not time for prayer. This view 
was held by neither Ibn Umar, nor any other Companion. 
On the contrary, Ibn Umar’s father is on record prohibiting 
this practice. Even if it is proved that Ibn Umar held such a 
view, it does not and cannot function as the norm. 

3. If that particular spot is not even on the way yet the traveller 

takes a specific journey to it with the aim of offering 
prayers and supplications there, this point needs our 
attention. For some persons are found travelling specifically 
to the caves of Hira and Thawr and the mount Tur. It is 
definitely established that the Prophet <jji jJ) and his 

Companions never did so. In the days of Jahiliyah (Pre- 
Islamic Period) the Quraysh used to visit the Hira mount for 
worship and the Prophet <jji followed the same 

practice in his pre-Prophetic days. The first revelation was 
sent down to him in the Hira cave. However, after assuming 
the office of prophethood he never visited it again, nor did 
the Companions, the best among Muslims. This happened 
notwithstanding the fact that he and his Companions stayed 
in Makka for thirteen years after Islam. Then they migrated 
to Madina and visited Makka several times. Later on, none 
of the Rightly Guided Caliphs or other early Muslims ever 
visited the Hira cave or any other such place for 
supplication. 

Moreover, the Prophet *ui did not build any mosque in 
Makkah, other than the Sacred Mosque. All mosques in Makkah 
were built at a later date, including the Mawlid mosque. Nor did 
he command that his place of birth be visited or one go to the 
place where the Aqaba pledge was undertaken. Had it been part 
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of Shariah, he would have been the first to point it out; His 
Companions would have followed this practice first. Since 
nothing is on record about such conduct of theirs, we know it as 
innovation. One who regards it as part of worship ritual, he acts 
contrary to their way and invents something in religion which 
Allah has not prescribed. 

Since this is the position regarding the places associated with 
Prophet Muhammad faj <jji fa as the Hira cave in which the 
revelation was sent down to him first, or the Thawr cave 
mentioned in the Qur’an, where divine tranquility overtook him, 
one can imagine well the status of places associated with other 
Messengers. Visiting these for worship and supplication 
becomes all the more contrary to Shariah. This holds true for 
places which are authentically related to the Messengers. The act 
becomes all the more reprehensible in relation to places which 
are made out to be associated with the Messenger. 

Kissing a particular spot 

To perform masah (wiping) or kissing a particular spot for 
gaining some blessings falls into the same category of 
undesirable acts. The Prophet fa, <vi fa did not kiss any part 
of the Ka’ba other than the Black Stone. He did not kiss the 
Station of Ibraheem ( r *-ji fa. Since this is the case, it is not 
lawful to kiss the footstep of the Prophet or a particular person. 
Many ignorant people have stones with footprints and make 
people reverence it by spreading the false report that it is the 
imprint of the Prophet’s footstep. Even if it is a genuine one, it is 
not justified to kiss it. And such an act is out of the question, if it 
is a fake one. 

Station of Ibraheem ( f sui ) and other spots 

As to the argument that Allah has asked that prayers be offered 
at the Station of Ibraheem fan fa, hence other such spots be 
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treated likewise, it should be realised that the divine command is 
exclusively about the Station of Ibraheem whether 

stationed near Ka’ba or at Arafah, Muzdalifah, or Mina. All the 
Muslims are unanimous at this point that no other place shares 
the specific rituals fixed for these emblems. For example, Tawaf 
(circumambulation) is specific to the Ka’ bah; one cannot make 
Tawaf of other places. The rituals prescribed for and at certain 
spots cannot be generalized or extended in relation to other 
spots. But contrary to it, the special status not conferred on these 
places can also not be applied to others. Our argument is that 
since kissing and wiping of even these emblems are not 
ap; roved by Shariah, those acts for all other spots are all the 
more against it. But contrary to it, the rituals specifically 
approved for these spots are also not lawful for other places. 

As a matter of fact, one may undertake a journey specially for 
only three mosques — the Sacred Mosque in Makka, Al-Aqsa 
mosque in Jerusalem and the Prophet’s mosque in Madina. One 
should visit only these three mosques for the performance of 
devotional worship such as prayers, supplication, Allah’s 
rembrance, reciting the Qur’an and devotional retreat, etc. 
According to the consensus of Ulema, one should not undertake 
a journey for visiting any other mosque excepting these three. 
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CHAPTER 

AL-AQSA MOSQUE 

Al-Asqa Mosque is one of the three mosques for which it is 
lawful to undertake a journey for its visit. When Umar visited 
Jerusalem, he observed a pile of rubbish at Sakhra which the 
Christians had heaped out of spite for the Jews. For the latter 
held it in esteem and took it as the direction of their prayer. 
Umar cleaned the spot and he was joined by other Muslims in 
this operation. It is said that he hired labour for the same. 
Anyway, he built a mosque there. 

Nonetheless, Al-Aqsa mosque cannot be called ‘Haram’; only 
the mosques in Makkah and Madina deserve this appellation. 
Moreover, it should be realised that only the al-Aqsa mosque 
enjoys sanctity, not the Sakhara itself. Umar and other 
Companions did not say prayers near the Sakhara. Nor did they 
touch or kiss it. The mosques Al-Ka’ba and Al-Nabwi are by 
consensus superior to the Al-Aqsa mosque. Furthermore, except 
the Black Stone, there is nothing in these mosques which may 
be touched or kissed for blessing. Hence the Al-Aqsa mosque 
has nothing which makes it superior to the two mosques in 
Makkah and Madina. 

Construction at the Sakhara 

There was no structure there. None of the Companions, the 
authorities, and the Ulema made it exclusive to the worship. It 
stood under open sky upto the period of Rightly Guided Caliphs, 
Muawiyah, Yazid, and Muawiyah bin Yazid. Then Abd al- 
Malik Marwan assumed the rulership; Abdullah ibn Abu Zubair 
enjoyed much popularity in the day. People visited Makkah for 
Hajj and turned into the supporters of Abdullah ibn Abu Zubair. 
For discouraging people from visiting Makkah in order to lessen 
the supporters of Abdullah, Abd al-Malik got a structure built at 
the Sakhara, got it covered with curtains which hung there always. 
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Since then Muslims have developed great regard for the 
Sakhara and Bait al-Maqdis. Some have drawn on even the 
Israelite reports in circulating stories about its exalted 
position. Even it is narrated that it was related by Ka’ab 
Ahbar in Abd al-Malik’s court that Allah had told the 
Sakhara: “You are my lower Throne.” Urwah ibn al- 
Zubayr, who was present there, called into question the 
import of this statement on the ground that Allah Himself 
says in the Qur’an: 



“Allah ’s throne extends over the heavens and the earth ” 
(Al-Baqarah, 2:255) 

hence the Throne cannot be at the Sakhara. 

Ka’ab Ahbar’s lie 

Some persons have written books describing the excellence of 
Bait al-Maqdis and other places, which are based on the reports 
popular among the People of the Book. In matters of faith 
Muslim cannot, however, rely on these reports. Among the 
narrators of such reports, Ka’ab Ahbar is the most outstanding 
one. Syrians have taken many Israelite reports. Regarding Ka’ab 
Ahbar, Muawiya said: “We did not come across anyone more 
authentic than Ka’ab about the Israelite reports, though 
sometimes lies are also found in his reports. 

The Prophet ^ oji advised: “You should not reject or 
accept the reports of the People of the Book. For you may 
endorse some falsehood of theirs or you may reject some truth 
spoken by them.” 

The infallible Muslim Ummah cannot ever agree on some error. 
Islamic Shariah has been miraculously preserved. Ulema hesitate 
to accept even mursal Hadith (Hadith transmitted without the 
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link of a Companion and narrated on the direct authority of the 
Prophet fj-j an reported by such leading successors as Ata 
Ibn Riyah, Hasan Basri and Abu al-Aliya. Some Ulema reject 
mursal hadith altogether, others accept these contingent upon 
certain conditions. This attitude is regarding those who have 
one, two or, at most, three links between them and the Prophet 
(fj-j <jji ^). As to mursal hadith cited in several works, these 
should not be taken into account without consulting Ulema. 
What needs to be ascertained is whether these have been 
transmitted by reliable narrators. 

It is well-known that the Companions and the successors vastly 
extended the house of Islam after the Prophet’s demise and 
seb'ed in Syria, Iraq and Egypt. Obviously they were much more 
knowledgeable about religion than members of the later 
generations. And they were more observant of faith. Yet they 
never reverenced such places which are held in much esteem 
today. Possibly some pious persons might have, at a later date, 
paid tribute to these places. However, Muslims should better 
follow the model of the Companions and the successors and not 
of the others. 

False reports about the Prophet’s Miraj (the Ascension) 

According to the Sahih Al-Bukhari, when the Prophet an j«, 
jJl—j) visited Jerusalem as part of Miraj, he offered there two 
rakahs of prayer. He did not do so anywhere else. Nor did he 
visit any other place. Some of the reports about Miraj are 
authentic while others are unreliable. An example of the 
unreliable reports is that Jibrail told the Prophet: “Here is the 
grave of Ibraheem, your forefather. Get down and pray here.” 
Strangely enough, these reports state that the Prophet an 
was dismounted likewise in Madinah and he prayed at the 
site of his mosque. Actually there was then no mosque there, 
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rather a tomb built by the polytheists stood there. At the time of 
Hijrah (his migration from Makkah to Madina) the Prophet 
fj-j uji) descended there in that the she-camel had sat down 
there. This and other such reports are merely a pack of lies in the 
opinion of all Ulema. 

Ibraheem’s grave 

There is a church at Bethlehem and there is no blessing for a 
Muslim in visiting it, no matter whether it marks the birthplace 
of Prophet Jesus — ji *_j*) or not. The Companions and the 
successors never visited even Ibraheem’s grave for offering 
prayers and supplications there. Many companions had 
accompanied Umar and many other settled down in Syria yet 
none of them performed any of the above practices. At the end 
of the fourth century H the Christians took hold of Jerusalem in 
that Syria and Egypt were then under the control of the Rawafid, 
who are devoid of sound mind, sound faith and wisdom. Little 
wonder then that the Christians overwhelmed them. By breaking 
into Ibraheem’s apartment they opened a door there, which since 
then has been a place of worship. It was thus a practice initiated 
by the Christians, which has nothing to do with the early pious 
Muslims or the elites of the Ummah. 
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CHAPTER 

COMMAND REGARDING MOSQUES 

It is an article of Islamic faith that no place other than mosques 
be visited for worship. The polytheists and the people of the 
Book, no doubt, had many shrines and worshipped them. Islam, 
however, called upon the extirpation of such practices. 

All mosques are for worship alone and each one serves this 
purpose equally well. The only exception is the Sacred Mosque 
in Makkah, where one performs Tawaf. It has certain features 
which are not shared by other mosques. One of its outstanding 
features is that it is the direction of prayer. As it is, no mosque 
can match this. 


The Prophet’s Mosque 

As to the Prophet’s and Al-Aqsa mosques, one may worship 
there exactly in the same fashion one may do at any other 
mosque. Practices such as wiping and kissing which are not 
lawful there, are also unlawful in others. Yet these two mosques 
are more exalted than others and fetch one greater reward. The 
following Hadith is on record about the Prophet’s mosque: 
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“A single prayer offered in my mosque is more rewarding 
than 1000 prayers in other mosques excepting the Sacred 
Mosque. ” It is related by Abdullah ibn Abbas and recorded 
in Sahih Muslim : 
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“A woman fell ill and she vowed to pray in Al-Aqsa 
mosque when she recovers. After the recovery she was 
ready for this journey and went to say farewell to 
Maimoona, the Prophet’s wife. She told her: “Have food 
and then pray in the Prophet’s mosque, for I heard him 
saying: ‘Prayer offered in my mosque, in comparison to the 
one in other mosques, is 1000 times better. It is next only to 
the Sacred Mosque. 
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” On the authority of Abdullah ibn Zubair it is reported in 
Musnad Ahmad that the Prophet «*u «jji said: “Prayer 
in my mosque is 1000 times better than in any other mosque 
excepting the Sacred Mosque. And a single prayer in the 
Sacred Mosque, Makkah is 100 times better than the one 
performed in my mosque. ” 


Itikaf (Devotional Retreat) 

Shariah commands that Itikaf be offered in mosque, not in some 
cave which was common in the days of Jahiliyah. This mode of 
worship can, however, be performed only in mosque. To do so at 
a tree, stone, grave or any other supposedly blessed spot, is part 
of the polytheists’ faith, not of Muslims. Muslims perform Itikaf 
in mosque for worshipping Allah alone Who does not have a 
partner, whereas polytheists do so for serving false gods whom 
they fear, invoke and take as intercessors and partners. No 
polytheist ever believed that there were two creators of the 
universe or a god equalled the One True God; rather they too 
held that the heavens and the earth were created by a single 
deity. Allah states this belief of theirs thus: 
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Say “Whose is the earth and whosoever is therein? If you 
know!” They will say: “It is Allah’s!” Say: “Will you not 
then remember?” Say: “Who is (the) Lord of the seven 
heavens, and (the) Lord of the Great Throne?” They will say: 
“Allah.” Say: “Will you not then fear Allah (believe in His 
Oneness, obey Him, believe in the Resurrection and 
Recompense for each and every good or bad deed). ” Say In 
Whose Hand is the sovereignty of everything (i.e. treasures of 
each and everything)? And He protects (all), while against 
Whom there is no protector, (i.e. if Allah saves anyone none 
can punish or harm him, and if Allah punishes or harms 
anyone none can save him), if you know.” They will say: 
“(All that belongs) to Allah. ” Say: “How then are you 
deceived and turn away from the truth? (Surah Al- 
Muminoon, 23: 84-89) 

While performing pilgrimage and chanting ‘ talbiya ' the 

polytheists would say: 
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“You have no partner except one, of whom and of whose 

possession You are also the Lord. ” 


Means of access for the polytheists 

However, they regarded their gods as the means and link who 
would bring them closer to the One True God and act as their 
intercessor. Allah says: 
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And those who take Auliya’ (protectors and helpers) 
besides Him (say): “We worship them only that they may 
bring us near to Allah (Surah Al-Zumar, 39:3). ” 




Have they taken others as intercessors besides Allah? 
Say: “Even if they have power over nothing whatever and 
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have no intelligence?” Say: “To Allah belongs all 
intercession. His is the Sovereignty of the heavens and the 
earth, then to Him you shall be brought back. ” ( Surah Al- 
Zumar, 39 : 43 - 44 ). 



And they worship besides Allah things that hurt them not, 
nor profit them, and they say: “These are our intercessors 
with Allah. ” Say: “Do you inform Allah of that which He 
knows not in the heavens and on the earth?” Glorified and 
Exalted be He above all that which they associate as 
partners with Him! ( Surah Yunus, 10 : 18 ) 



“And why should I not worship Him (Allah Alone) Who 
has created me and to Whom you shall be returned. “Shall 
I take besides Him aliha (gods), if the Most Beneficent 
(Allah) intends me any harm, their intercession will be of 
no use for me whatsoever, nor can they save me? “Then 
verily, I should be in plain error. “Verily! I have believed 
in your Lord, so listen to me!” (Surah Ya Sin, 36 : 22 - 25 ) 



And warn therewith (the Qur’an) those who fear that they 
will be gathered before their Lord, when there will be 
neither a protector nor an intercessor for them besides 
Him, so that they may fear Allah and keep their duty to 
Him. (Surah Al-An' am, 6:51). 
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CHAPTER 

INTERCESSION 

Those believing in intercession belong mainly to these three groups: 

1 . Polytheists and practitioners of innovation both among the 
People of the Book and Muslims hold such a view of 
intercession which the Qur’an refutes. 

2. Khawarij and Mutazilites deny the Prophet’s intercession 
for those guilty of major sins. Some erroneous sects do not 
subscribe to the belief in intercession and supplication. 
They try to derive this position from the Qur’an, for 
example, on the basis of the following verses: 



A Day comes when there will be no bargaining, no 
friendship, no intercession (Al-Baqarah, 2:254). 

There will be no friend, nor an intercessor for the wrong- 
doers, who could be given heed to (Ghafir, 40:18). 

3. The pious early Muslims, religious figures, the Ulema 
following them and the community devoted to Sunnah 
believe in the idea of intercession in view of Ahadith. For 
them, not only Prophet Muhammad «jji jl.) but also 

other Messengers and angels would intercede. Moreover, 
they hold that no monotheist would be consigned to hell for 
ever. Again, in view of Ahadith they believe that one 
benefits from another’s intercession and supplication. For 
the intercessor would invoke Allah in that no intercession 
can be of any avail without His leave. 

Who is he that can intercede with Him except without His 
permission? ( Al-Baqarah , 2:255). 
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They cannot intercede except for him with whom Allah is 
pleased ( Al-Anbiya , 21:28). 
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And ihere are many angels in the heavens, whose 
intercession will avail nothing except after Allah has given 
leave for whom He wills and pleases (Al-Najm, 53:26). 


We know from Hadith that on the Day of Judgement people 
would approach Prophets Adam, Noah, Ibraheem, Musa and Isa 
for intercession but they would refer them to Prophet 
Muhammad ^ <jji {S xT) who has been forgiven all his sins. 
Then he would appear before Allah and would prostrate himself 
on witnessing His effulgence. He would praise Allah in the 
manner taught to him then. It is not known now. Then Allah 
would ask him to raise his head and make his petition in that his 
intercession would be accepted. On being granted this leave he 
would seek the pardon of his nation (Ummah). Allah would put 
a ceiling on it, and all those within it would qualify for entry 
into Paradise. Allah says: 
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Say (O Muhammad fi-tj ■uj* ajii ir L>). “Call unto those 
besides Him — whom you pretend ( to be gods like angels, 
Messiah, Ezra etc.). They have neither the power to 
remove the adversity from you nor even to shift it from 
you to another person. ” Those whom they call upon 
(like Jesus-son of Mary, Ezra, angels, etc.) desire (for 
themselves) means of access to their Lord (Allah), as to 
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(Allah), as to which of them should be the nearest and 
they (Jesus, Ezra, angels, etc.) hope for His Mercy and 
fear His Torment. Verily, the Torment of your Lord is 
something to be afraid of! ( Al-Isra , 17:56-57). 

A group of early Muslims interpret the above-quoted verses as to 
the invocation to Ezra, Jesus and angels by Jews. Allah, 
therefore, tells that even those deities stand in need of gaining 
access to Allah, seek His mercy and fear His penalty. 

Who deserves intercession most 


According to a report in Sahih Bukhari, 


y t dJt 3 s£i W & 
Jjf jS-t Uu» Jll4 V J 'cJi lil c i'J'J* Lib :3li 
^ j^\ ^ ^ Lit Q ciJL. 

(( dJl A^*r j c <dJl *yi di Jl* 


“A&m Huraira asked: ‘O Messenger of Allah! Who would 
benefit most on the Day of Judgement from you 
intercession?’ He replied: ‘The most fortunate person on 
this count would be the one who utters this with utmost 
sincerity: ‘There is no god besides Allah ’ and seeks with it 
Allah’s pleasure. ” 


So the more sincerely one recites this credal statement, the more 
deserving he would be for intercession. However, one reposing 
faith in some fellow creature, looking forward to him and 
fearing him would have no share in the intercession. 


When one approaches someone for recommending the case of 
another he does not take prior permission to do so. Rather, one 
does in the belief that the person approached being indebted to 
him would consider favourably the recommendation. However, 
Allah is above everyone being the Master and Ruler of everyone 
hence one cannot intercede with Him without His prior leave. 
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He Himself grants someone this privilege and accepts his 
intercession. This is akin to the process of supplication in that 
He prompts one to ask for something and then grants the same. 
This prerogative rests solely with Allah. 

It is worth reflecting that the one taken by someone as his 
intercessor may decline to do so or be forbidden by Allah to do 
so or his request be turned down. The most exalted human 
beings are Prophets Muhammad and Ibrahem «:>uii r+i i 6 ). Yet 
Prophet Muhammad uii ceased to supplicate for his 

dear uncle Abu Talib, notwithstanding his earlier statement that 
he would seek forgiveness for him unless forbidden from it. 

The Prophet’s Supplication 


The Prophet (,j_j <jji ^), no doubt, offered funeral prayer for 
some hypocrites and prayed for their forgiveness but he was 
forbidden to do so by Allah: 






And never ( O Muhammad) pray funeral prayer for any of 
them (hypocrites) who dies, nor stand at his grave (Al- 
Tawbah, 9:84). 



Whether you ask forgiveness for them or ask not 
forgiveness for them, and even if you ask seventy times for 
their forgiveness for them, Allah would not forgive them 
(Al-Tawbah, 9:80). 


After this revelation the Prophet <ui* *111 jj) remarked: 


(( 


JL4J 


Js- u-oj jJ ^ J\ f — is& jJ » 


‘Were I to know that they would be forgiven if I had asked more 
than seventy times for their forgiveness, I would have done so. ’ 
Subsequently the following verse was revealed: 
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It is equal to them whether you pray for their forgiveness 
or not. Allah will not forgive them (Al-Munafiqun, 63:6). 


Let us now turn our attention to Prophet Ibraheem’s story. He 
had promised his father that he would ask for his forgiveness. 
However, when he realised that the latter was Allah’s enemy, he 
recanted his earlier stance, as the Qur’an recounts: 
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It is not proper for the Prophet and the believers to 
ask Allah’s forgiveness for those who associate others 
with Allah in His divinity, even though they be of kin, 
after it has become clear to them that they are 
dwellers of Fire. And Ibraheem’s invoking of Allah for 
his father’s forgiveness was only because of a promise 
he had made to him. But when it became clear to him 
that he was an emey to Allah, he disassociated himself 
from him (Al-Tawbah, 9:113-114). 
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RIGHTS OF ALLAH AND OF FELLOW HUMAN BEINGS 


Allah has certain rights upon His slaves in which He does not 
want that others be associated. There are rights of Messengers 
which are also not to be shared by others. On the authority of 
Muazdh ibn Jabl it is recorded in Al-Bukhari and Muslim: 
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“/ was seated behind the Prophet on a camel. 

He asked me: “Do you know what obligations man owes 
to Allah?” I replied: ‘Allah and His Messenger know it 
better’. He continued: ‘Man owes it to Allah that he 
should worship no one other than Him and not take any 
as partner with Him’. He then enquired me about the 
rights of man upon Allah. When I replied that Allah and 
His Messenger are better informed, he said: ‘The right of 
man is that Allah would not afflict him with penalty. 


Allah therefore deserves to be worshipped without any partner 
ascribed to Him. This constitutes real monotheism, the message 
of all His Messengers and Scriptures. Allah says: 



We did not send any Messenger before you (O 
Muhammad) but We inspired him saying: ‘There is none 
to be worshipped but Allah, so worship Allah alone (Al- 
Anbiya, 21:25). 
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And verily We have sent among every community a 
Messenger (proclaiming): ‘Worship Allah and avoid false 
deities’ (Al-Nahl, 16:36). 


Another obligation is that man should fear none other than Allah: 



And who obeys Allah and His Messenger, fears Allah, and 
keeps his duty to Him, such is successful (Al-Nur, 24:52). 


While obedience is due to both Allah and His Messenger, Allah 
alone is to be feared. The Qur’an says: 




Would that they were content with what Allah and His 
Messenger gave them and had said: Allah is sufficient for 
us. Allah will give us of His bounty and His Messenger. 
We implore Allah (to enrich us) (Al-Tawbah, 9:59). 


In the above verse, once again, obedience to both Allah and His 
Messenger is stated as an obligation. This idea recurs in all 
relevant verses: 



And take whatever the Messenger gives and abstain from 
whatever he forbids (Al-Hashr, 59:7). 


Thus the lawful and the unlawful are those designated so by the 
Prophet ((Jl-j ^ jJ). So is faith what is prescribed by him. Yet 
one should have full reliance on the One True Allah. Allah is 
sufficient for man, not a Messenger. This point comes out 
sharply in the following verse: 
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77ie hypocrites told the believers: ‘Verily the unbelievers 
have gathered against you (a great army), therefore, fear 
them ’. But it only increased them in faith and they said: 
Allah is sufficient for us, and He is the best disposer of 
affairs (Al-‘Imran, 3:173). 

Grace and bounty is related to Allah alone while gift is related to 
both Allah and His Messenger. One cannot take from him as 
much as possible. For one has to turn to Allah. This is exclusive 
to Allah. Even the Prophet (ja-j -uu uii is asked: 



So when you have finished, stand up for Allah’s worship. And 
to your Lord turn your invocations (Al-Sharh, 95:7-8). 

Who would enter Paradise without Reckoning 


In the above Qur’anic verse, it is commanded to turn to 
Allah. He does not ask a creature to turn to another creature. 
This is, however, permissible in some exceptional cases. 
Yet it is not the norm. It is preferable for man not to turn to 
anyone other than Allah. According to the Hadith which 
spells out the features of those who would enter Paradise 
without the Reckoning, it is said: 

J ^ 0 * ^ j, 

Nj c A )) 

AS ✓ 

(( Z*J ^ J % 


p— 40 ‘ % ‘ 


“These are the ones who do not indulge in incantation, 
cauterization, bad omens and they rely only on their 
Lord. ” They are not those who do not make supplications 
yet they do not request others to do so on their behalf. The 
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Prophet (pi— j ^ ^_ui used to make supplications for both 
himself and others. He, however, did not ask someone to 
do it on his behalf. He directed Ibn Abbas to turn to Allah 
alone in his need and to seek only His help. Allah alone is 
to be trusted, invoked for help, feared, looked upon with 
hope, served and worshipped. No one else has any 
authority or power. One can get refuge against Him only in 
His mercy. The Qur’an amply bears out the above points. 

Obedience to the Prophet ^ cui Lr u=) 

One should obey and love the Prophet an be content 
with his judgement, hold him in great esteem, follow him and 
have conviction in the guidance sent down on him. Allah tells: 



He who obeys the Messenger ( Muhammad ) indeed obeys 
Allah (Al-Nisa, 4:80). 



We sent no Messenger, but to be obeyed with Allah’s leave 
(Al-Nisa, 4:64). 



Say: If your fathers, your sons, your brothers, your wives, 
your kindred • the wealth that you have gained; the 
commerce in which you fear a decline; and the dwellings 
in which you delight are dearer to you than Allah and His 
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Messenger, and striving hard and fighting in His cause, 
then wait until Allah brings about His decision. And Allah 
does not guide the wicked people (Al-Tawbah, 9:24). 

Who would enjoy the taste of faith? 


According to Bukhari and Muslim, 
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“One blessed with these three qualities would enjoy the 
taste of faith: One who holds Allah and His Messenger 
dearer than everyone else; who loves someone only for the 
sake of Allah; who would detest reverting to unbelief as he 
would loathe to fall into fire. ” The Prophet said, 
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“By Him Who holds my life in His Hands, you cannot 
attain faith unless you hold me dearer than your children, 
your parents and everyone. ” 


Umar once submitted to him: 


“You are the dearest to me, except my own self.” He 
replied: “No! You should strive unless you hold me dearer 
than your own self. ” Umar then said: “You have now 
become dearer to me than my own self. ” The Prophet (j-° 
<jji) then endorsed his stance. ” 

Allah says: 
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Say (O Muhammad to mankind): ‘If you love Allah then 
follow me, Allah will love you and for give you your sins’ 
(Al-‘Imran, 3:31). 

> ? > *■>? •Z’ . < ^ 
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Verily, We have sent you ( O Muhammad) as a witness, as 
bearer of glad tidings, and as a Warner in order that you 
may believe in Allah and His Messenger and that you 
assist and honour him and glorify Allah’s praises morning 
and afternoon (Al-Fath, 48:8-9). 

It elucidates that one should believe in both Allah and His 
Messenger; the former be praised and worshipped and the lattei 
be honoured and obeyed. 
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CHAPTER 

MAIN OBJECTIVE OF PROPHET MUHAMMAD’S 

ADVENT 


Allah deputed Prophet Muhammad «jji ^j-») especially 

for affirming and upholding monotheism and for extirpating 
polytheism fully. The Prophet (fj— 3 <-jji ^,-u) was so 
particular about it that he would not tolerate even its 
slightest strain in one’s expressions. For example, he 
prohibited people from saying: 
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“If Allah and the Messenger will; rather one should say ‘If 
Allah wills and after it if Muhammad wills. ” 

Someone said: 
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“If Allah and you will. ” He disapproved it, telling him: 
“Do you take me as Allah ’s partner. You should only say: 
If Allah wills. ” 


All forms of worship, as prescribed by Allah, are for Him alone 
and faith should be exclusive to Him: 



And they were commanded not but that they should 
worship Allah, and worship none but Him alone and offer 
prayer and give Zakah and that is the Right Religion (Al- 
Baiyinah, 98:5). 


Prayer is for Allah alone. So are Zakah, Fast and Hajj. 
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Islam alone is Allah’s religion 
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And whoever seeks a religion other than Islam, it will be 
never accepted of him, and in the Hereafter he will be one 
of the losers (Al-‘ Imran, 3:85). 


The above command is universal in its applicability. For Islam is 
the faith that has been established down the millenia by all 
Messengers and believers. Allah makes this point with reference 
to Messengers such as Nuh, Ibraheem, Israel, Musa and 
Sulaiman. About Nuh ( f5 ui the Qur’an states: 
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And recite to them the news of Nuh. When he said to his 
people: ‘O my people, if my stay (with you) and my 
reminding you of the signs of Allah is hard on you, then I 
put my trust in Allah. So devise your plot, you and your 
partners, and let not your plot be in doubt for you. Then 
pass your sentence on me, and give me no respite. But if 
you turn away, then no reward I have asked of you, my 
reward is only from Allah, and I have been commanded to 
be one of the Muslims (Yunus, 10:71-72). 

Regarding Prophet Ibraheem and Israel ( f :>ui u«k) Allah said: 
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And who turns away from the religion of Ibraheem, except 
him who befools himself Truly, We chose him in this 
world and verily, in the Hereafter he will be among the 
righteous. When his Lord said to him: ‘Submit’. He said: 
7 have submitted myself to the Lord for the worlds’. And 
this was enjoined by Ibraheem upon his sons and so did 
Jacob saying: O my sons! Allah has chosen for you the 
religion, then die not except in the faith of Islam (Al- 
Baqarah, 2:130-132). 


The Qur’an tells about Prophet Yusuf ( f *ji 

445 ^ 


My Lord! You have indeed bestowed on me the 
sovereignty, and taught me the interpretation of dreams. 
You are my protector in this world and in the Next, cause 
me to die as a Muslim, and join me with the righteous 
( Yusuf, 12:101). 


About Prophet Musa ( f 5i_ji and his community the 
Qur’an says: 







And Moses said: ‘0 my people! If you have believed in 
Allah, then put your trust in Him if you are Muslims 
(Yunus, 10:84). 


The Qur’an relates the following about the Israelite prophets: 
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Verily, we did send down the Torah, therein was guidance 
and light, by which the Prophets, who submitted 
themselves to Allah ’s will, judged the Jews and so did the 
rabbis and the priests, for to them was entrusted the 
protection of Allah’s Book and they were witnesses 
thereto. Therefore fear not men but fear Me and sell not 
My Verses for a miserable price. And whosoever does not 
judge by what Allah has revealed, such are the 
disbelievers (Al-Maidah, 5:44). 





My Lord! Verily, I have wronged myself , and I submit (in 
Islam) together with Soloman to Allah, the Lord of the 
worlds (Al-Naml, 27:44). 


Qur’an states about Prophet Jesus’s community: 



And when I (Allah) put into the hearts of the Disciples (of 
Jesus) to believe in Me and My Messenger, they said: ‘We 
believe. And bear witness that we are Muslims (Al- 
Maidah, 5:111). 



And who can be better in religion than one who submits 
his face to Allah and he is a good-doer. And follows the 
religion of Ibraheem (who worshipped none but Allah 
alone). And Allah did take Ibraheem as an intimate friend 
(Al-Nisa, 4:125). 
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And they say: ‘None shall enter Paradise unless he be a 
Jew or a Chrisian’. These are their own desires: Say (O 
Muhammad to them), ‘Produce your proof if you are 
truthful’. Yes, but whoever submits his face to Allah and 
he is a good-doer, then his reward is with his Lord, on 
such shall be no fear, nor shall they grieve (Al-Baqarah, 
2 : 111 - 112 ). 


What is ‘sincerity’ and ‘good deed’? 


In the above verse, the pharse,‘One who submits his face to 
Allah’ is interpreted in the sense that one performs the 
prescribed good deed while turning sincerely to Allah and thus 
attains goodness. Sincerity and good deed constitute the basis of 
faith. That is, one must not serve anyone other than Allah and 
offer only the prescribed forms of worship as set out by Allah. 
One must not invent these of his own. Allah says: 




So whoever hopes for the meeting with his Lord, let him 
work righteousness and associate none as a partner in the 
worship of his Lord (Al-Kahf 18:110). 


While making supplications Umar used to say: ‘O Lord! Make 
all my deeds good, exclusive to Yourself and let none have a 
share in it’. 


Elucidating the part of the verse ‘that He may test you which of 
you is best in deed’, Fudhail ibn Ayadh said: “Good deeds must 
consist in both sincerity and perfectness. It is not a good deed if 
either lacks.” 


Sincerity means ‘for the sake of Allah’ and perfectness means ‘in 
accordance with the legal ways of Prophet Muhammad an jd). 
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The Credal Statement of Islam ( Kalimat Shahadat): A Study 

These two fundamental truths lie at the heart of the credal 
statement of Islam: 


(( ^ d y * j O' oil j i 4 JLSI V} ill 'l O' )) 


“I bear witness that there is no god but Allah and I bear 
witness that Muhammad is His Messenger and His servant. ” 


Once one testifies that there is no god other than Allah, it 
necessarily means that divinity belongs exclusively to Him. It is 
therefore not lawful to recognise someone else’s divinity in 
terms of love, attachment, hope, fear, reverence, esteem and 
inclination. Rather it is essential that faith be exclusively 
reserved for the One True Supreme Self Who is without any 
partner. The Qur’an says: 
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And fight them until there is no more Fitnah, and worship 
is for Allah (alone) (Al-Baqarah, 2:193). 



However, if some part of religion is for Allah and another part 
for someone else, it constitutes polytheism. A definition of 
perfect religion is found in the Hadith cited by Tirmidhi: 
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“One who loves and hates for the sake of Allah, and gives 
and stops for the sake of Allah, perfects his faith”. 
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A believer loves Allah and for the sake of Allah only whereas a 
polytheist loves others alongwith Allah, as the following 
Qur’anic verse sets forth: 



And of mankind are some who take others besides Allah as 
rivals. They love them as they love Allah. But those who 
believe love Allah more (Al-Baqarah, 2:165). 

Meaning of Obedience to the Prophet ((Jl, «oji ) 

By testifying Muhammad’s messengership one is obliged to 
affirm all his teachings, follow him in all respects and observe 
all that he asks us to do. Likewise one should shun all that is 
forbidden by him; Allah be addressed with only such attributes 
which he has described; and reject His resemblance to creatures 
as indicated by him. Also, one should believe in things as lawful 
and unlawful as prescribed by Allah and His Messenger. 
Polytheists therefore stand condemned in Surahs Al-An ‘am and 
Al-A ‘raf. For they take such things as lawful which Allah has 
prohibited. Similarly they are guilty of taking as unlawful which 
Allah has made lawful. Allah says: 



And they assign to Allah a share of the tilth and cattle 
which He has created, and they say, “This is for Allah 
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according to their pretending, and this is for our (Allah ’s 
so called) partners. But the share of their partners reaches 
not Allah, whereas the share of Allah reaches their 
partners. Evil is the way they judge! (Al-An‘am 6:136). 







Have they partners with Allah, who have instituted for them a 
religion which Allah has not allowed (Al-Shura, 42:21). 


Allah told Prophet Muhammad (^j an ) 


jj. I {?§ 



“We have truly sent you as a witness, a bearer of glad tidings, 
and a wamer — and as one who invites to Allah by His leave 
and as a Lamp Spreading Light ” (Al-Ahzab, 33:45-46). 


A Practitioner of Innovation is Necessarily a Polytheist 


The above verse tells the Prophet an ju ) that he has been 
entrusted with the duty of inviting people to follow Allah’s 
command. So one asking people to follow someone besides 
Allah commits polytheism. And one who does it without Allah’s 
command commits innovation. Polytheism and innovation are 
intertwined. Never has there been a practitioner of innovation 
who is not guilty of some form of polytheism. This point is 
made by Allah: 
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They ( Jews and Christians) took their rabbis and monks to 
be their lords besides Allah and Messiah, son of Mary, 
while they were commanded to worship none but One 
God. Praise and glory be to Him, (far above is He) from 
having the partners they associate (Al-Tawbah, 9:31). 

Their taking the rabbis and monks as partners with God lay in 
their unquestioning obedience to them and abiding by what they 
prescribed as lawful and unlawful, in contravention of the 
Divine Law. Allah says: 



Fight against those who believe not in Allah, not in the 
Last Day nor forbid that which has been forbidden by 
Allah and His Messenger and those who acknowledge not 
the religion of the truth (Al-Tawbah, 9:29) 

In the above verse, disbelief in Allah and the Hereafter is equated 
with the failure to abide by what Allah and His Messenger have 
declared as unlawful and with the rejection of the religion of truth. 
Believers,, however, affirm the Prophet «jji ) in his 

teachings about Allah and the Hereafter, obey him altogether, 
observe what is prescribed as forbidden by Allah and His 
Messenger and surrender themselves to the religion of truth. 

Islam A Study 

Literally Islam means to surrender oneself, to obey and to make 
religion exclusive for Allah. 

Thus, for one who claims his affirmation of Islam, it is essential 
that he should surrender himself fully to the One True Allah, 
without any portion for someone else. This is the essence of the 
credal statement of Islam. However, one pledging obedience to 
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both Allah and others besides Him commits polytheism. It is 
common knowledge that Allah would not forgive polytheism. 
And one refusing to surrender himself to Allah acts arrogantly. 
Allah says: 



And your Lord said: ‘Invoke Me, (believing in My 
Oneness) I would respond to you’. Verily! Those who are 
arrogant to My worship (do not invoke Me, and do not 
believe in My Oneness) they will surely enter hell in 
humiliation. (Al-Ghafir, 40:60). 

Arrogance is defined thus in Sahih al-Bukhari : ‘The Prophet 
pLy *di ) said: 



“One with even an iota of arrogance would not enter 
Paradise. One with even an iota of faith in his heart would 
not enter Hell. ” It was asked: “O Messenger of Allah! If 
someone desires that his dress and shoes be good, does it 
amount to be arrogance?” To this he replied: “No! Allah 
is Most Beautiful and loves beauty. Arrogance consists in 
denying the truth and in looking down upon others. ” 

Jews are characterised by their arrogance and Christians by their 

polytheism. About the Jews Allah declares: 
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What, would you disobey arrogantly when a Messenger 
brings you a command which is not to your liking. (Al- 
Baqarah, 2:87). 

Regarding Christians, Allah says: 



They took their rabbis and monks to be their Lords besides 
Allah and Messiah, son of Mary, while they were 
commanded to worship none but One God. Praise and 
glory be to Him, (far above is He) from having partners 
they associate ( Al-Tawbah , 9:31). 



Say: ‘O People of the Scripture (Jews and Christians): 
Come to a word that is just between us and you, that we 
worship none but Allah, and that we associate no partners 
with Him and that none of us shall take others as lords 
besides Allah. Then, if they turn away, say: ‘Bear witness 
that we are Muslims’ (Al- ‘Imran, 3:64). 

Islam is defined thus: 
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Say (O Muslims), ‘We believe in Allah and that which has 
been sent down to us and that which has been sent down to 
Abraham, Ishmael, Isaac, Jacob and to the tribes (the 
twelve sons of Jacob), and that which has been given to 
Moses and Jesus, and that which has been given to the 
Prophets from their Lord. We make no distinction between 
any of them, and to Him we have submitted (in Islam). So 
if they believe in the like of that which you believe, then 
they are rightly guided, but if they turn away, then they are 
only in opposition. So Allah will suffice you against them. 
And He is the All-Hearing, All-Knowing. (Our colour is) 
the colour of Allah and which colour can be better than 
Allah’s. And we are His worshippers. Say: ‘Dispute you 
with us about Allah while He is our Lord and your Lord? 
And we are to be rewarded for our deeds and you for your 
deeds. And we are sincere to Him in worship and 
obedience (Al-Baqarah, 2:136-139). 
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CHAPTER 


Basis of divine faith 


Since the basis of divine religions, is same, notwithstanding the 
variations in the Law, the Prophet (»j_j *jui ^ ) aptly remarked: 
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‘The religions of all messengers are identical; and the 
prophets are as brothers. I am the one most closely related 
to Jesus, son of Mary, for no Messenger appeared in the 
period intervening between me and him 


The faith of all Messengers is same — the One True Allah be 
worshipped and He be served in accordance with the modes 
prescribed in each period by Him. It would represent the Islam 
of the day. 


As to the principle of abrogation of Shariah, it is similar to the 
abrogation of one command with other in the same Shariah. For 
example, Islam preached by Prophet Muhammad ^ *ui ^ )is 
throughout the same. Yet in the beginning Bait al-Maqdis was 
the Qibla for the Salat which was replaced by Ka’ba. It is 
unlawful now to pray while facing the former. Notwithstanding 
this change, Islam as religion remains essentially the same. 
Likewise, Allah prescribed for the Israelites Saturday as 
Sabbath; it was substituted later by Friday. The congregation 
previously held on Saturdays was shifted to Friday and the 
former is now deemed as unlawful. Whoever deviated from the 
Mosaic Law before this change was effected, was not Muslim. 
Likewise, one who fails to observe the Shariah prescribed by 
Prophet Muhammad «jji ^l. ) which is mere a changed form 
of previous Shariah, is no longer a Muslim. 

Allah never directed any Messenger to worship anyone other 
than Him: 
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He has ordained for you the same religion which He did 
for Noah, and that which We have revealed to you(0 
Muhammad ) and that which We did for Abraham, Moses 
and Jesus, saying, you should establish religion and make 
no divisions in it. Intolerable for polytheists is that to 
which you call them (Al-Shura, 42:13). 


All Messengers were asked to establish religion and avoid any 
divisions in it: 



O Messengers! Eat of the lawful things, and do righteous 
deeds. Verily! I am well-acquainted with what you do. And 
verily! This your religion is one religion, and I am your 
Lord. So keep your duty to Me (Al-Muminun, 23:51-52). 
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So set you (O Muhammad) your face towards the religion 
of pure Islamic monotheism exclusively, Allah’s fitrah with 
which He has created mankind. No change let there be in 
Allah ’s creation, that is the Straight Religion, but most of 
men know not (Al-Rum, 30: 30). 
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Always turn in repentance to Him, and be fearful of and 
dutiful to Him, and offer prayers perfectly and be not of 
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polytheists. Of those who split up their religion and 
became sects, each sect rejoicing in that which is with it 
(Al-Rum, 30:31-32). 


Divisions among polytheists 


While the polytheists are a divided lot, the sincere servants of 
Allah are united, as Allah tells: 



' 



They (polytheists) will not cease to disagree except those 
upon whom your Lord has bestowed His mercy and for 
that He did create them (Hud, 11:118—119). 

Thus those endowed with Allah’s mercy are united whereas the 
polytheists have many dissensions and sects in their faith. As a 
matter of fact, polytheism and innovation always cause division 
and dissension. Each polytheistic tribe of Arabia had its own god 
which was loathed by other tribes. Some of these followed 
different law. For example, the Madinan’s polytheists invoked 
Manat and disliked to perform tawaf between Safa and Marwah. 
The Qur’an later commanded them to do so. 

Those falling prey to polytheism cannot have unity. This is 
evident from the conduct of those who take the graves and 
places associated with the Messengers and the pious as mosques. 
Each group of theirs visits a place which is not sacred for the 
other group. 

Conduct of monotheists 

In contrast, monotheists worship the One True Allah and do not 
take any as His partner. Even a point of divergent opinions 
among them does not result in opposition and division in that 
they recognise that such a difference of opinion, stemming from 
sound principles, is rewarding. Those whose interpretation is 
correct would get two rewards and the others would get one 
reward and be forgiven their lapses. Allah alone is the object of 
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their worship whom they serve, rely upon, fear, look to and 
invoke for help and assistance. They address all supplications to 
Him, ask Him for all they want. While they enter mosques for 
prayers they seek His grace and pleasure. Allah spells out these 
features of theirs: 



You see them bowing and prostrating themselves, seeking 
Allah’s bounty and His good pleasure (Al-Fath, 48:29). 

Similarly, in journeying to the three most sacred mosques, 
especially the Ka’ba as part of Hajj, their only objective is to seek 
Allah’s pleasure and bounty. They are not attracted to anyone 
besides Him. Nor do they put hope in or fear anyone else. 

Satan has, however, misled many a people. Distracting them 
from the path of sincerity he has made them commit polytheism 
of one sort or another. In their journey they seek to please 
someone other than Allah and are inclined to them. So in 
travelling towards the real or fake grave of a Messenger or saint, 
their intention is to supplicate to them and to draw their attention 
to their case. There are some who undertake Hajj for visiting a 
grave of someone and some consider this visiting even better 
than Hajj itself. 

Leaders of misguidance 

Some of their religious leaders intend to perform Hajj but 
return home after visiting only Madina, believing it as something 
superior to Hajj. Some regard a visit to graves as obligatory and 
invoke the dead bodies in a manner one would address an eternal 
person. They offer their children and cattle at graves, as was the 
custom of the Arab polytheists. 

Many custodians of graves mislead ignorant people by telling 
them that they would present petitions on their behalf to the dead 
person who would forward it to the Prophet ^ an ) who, in 
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turn, would refer the matter to Allah. Some offer curtains and 
sheets at graves, though such practices are unanimously 
considered as unlawful by all Muslims. Mosques lie unattended 
while graves attract huge crowds. Some believe that it is far better 
to pray near a grave, which they perceive as sacred, than in a 
mosque, the very house of Allah. Therefore they assemble there in 
large numbers for prayers and supplications. This is done in the 
face of the Prophet’s explicit prohibition that graves be not taken 
as places of worship. They abandon praying in mosques, though 
it is commanded by Allah that His name be exalted and 
remembered there. 

Some of these religious leaders even say that while Ka’ba is 
the direction of prayers for the commoners, the select people 
should take the grave of such and such saint as the direction of 
prayer and put Ka’ba behind. Such utterances, according to the 
consensus of all Ulema, betray unbelief. These points need 
further elaboration which is, however, not possible here owing 
to the constraints of space. We have drawn attention to the 
fundamental principles while a detailed discussion may be found 
in other relevant works. We have confined this work to 
addressing the objectives of Shariah, role of sincerity of faith in 
Allah, worshipping only the One True Allah, and extirpating all 
forms of polytheism and innovation. For this consitutes Islam 
and is the essence of the faith preached by all the messengers of 
the doctrine of monotheism, believing in the Lord of the worlds. 

Misconstruing monotheism 

Many among the scholastics and those practising innovation 
have seriously misconstrued monotheism. Some of them 
interpret it in terms opposed to its real meaning. Some Sufis 
even contend that the monotheism of the Lord is the main 
objective, and absorption in Him is the end. And once one 
discerns this monotheism, he is no longer bound by the concepts 
of good and evil. As a result of this view, all the rules pertaining 
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to enjoining good and forbidding evil, and reward and 
punishment are suspended. 


They misconstrue it for they fail to distinguish between the 
divine will encompassing all His creatures and His love and 
pleasure which is special to some. In other words, it is prompted 
by their inability to note the difference between His commands 
about the intention governing both the virtuous and sinners and 
about those especially for the Messengers and saints. However, 
it is obligatory upon every servant of Allah to testify both the 
lordship and divinity of Allah. The former covers everyone, 
believers and disbelievers alike, while the latter is specific to His 
believing servants who worship and obey Him and follow His 
Messengers. Allah says: 
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Shall We treat those who believe and do righteous deeds 
as those who make mischief on earth? Or shall We treat 
the pious and the wicked alike? (Sad, 38:28) 



Do the evil-doers think that We shall hold them equal with 
the believers who do righteous deeds - in this life and 
after their death? Worst is the judgement they make (Al- 
Jathiya, 45:21). 
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Shall We then treat the Muslims like the wicked? What is 
the matter with you? How do you judge? Or have you a 
Book through which you learn. That you shall have all 
that you choose? Or you have oaths from Us, reaching to 
the Day of Resurrection that yours will be what you judge. 
Ask them, which of them will stand surety for that! Or 
have they partners? Then let them bring their partners, if 
they are truthful (Al-Qalam, 68:35-41 ). 

One failing to discriminate between the friends and enemies of 
Allah, between His approved faith and good deeds and 
disapproved polytheism and disobedience, though His 
sovereignty, intention and creation encompasses all, is liable to 
join the ways of polytheists. 

Belief in predestination 

One must believe in predestination and must not resent it. It is 
incumbent on a servant of Allah to turn to Him in his crisis, bear 
it patiently and seek His forgiveness for his sins and lapses, as 
Allah directs: 



So be patient. Verily, the Promise of Allah is true, and 
seek forgiveness for your faults (Ghafir, 40:55). 


It was on the basis of this argument that Adam convinced Moses 
in responding to his reproach why he had put the whole mankind 
into trial by eating the fruit of the forbidden tree. Adam replied 
that it had been pre-ordained, as the Qur’an foretells: 






No calamity befalls the earth or yourselves but is inscribed 
in the Book of decrees, before We bring it into existence. 
Verily, that is easy for Allah (Al-Hadid, 57:22). 
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/Vo calamity befalls but with Allah’s leave and whoever 
believes in Allah, He guides his heart (Al-Taqhabun, 64:11). 

Some earlier Ulema take the above-quoted verses to mean that 
on being faced with some calamity a servant of Allah should 
accept it as something ordained by Allah and surrender himself 
totally. Adam’s earlier account illustrates the same. Obviously 
no one, ranging from Prophet Adam to an ordinary believer, can 
explain it away as the sins to be the consequence of Divine 
decree. Were this line of argument sound, Satan and all his 
followers would have pleaded the same pretext. Likewise, all the 
rebellious people of the community of Noah, ‘Ad and Thamud 
would take recourse to it. If this argument is admitted, no one 
can be punished for his mistakes. 

Those subscribing to this view of predestination on being 
oppressed, should not protest or resent, considering it to be 
preordained. However, they would raise voice against the 
oppressor and seek justice against him. If such a view of destiny 
is held as admissible, it would make life difficult. For everyone 
would be at liberty to take away others’ life, honour and 
possessions. 

Distorting monotheism 

A group of those practising innovation rejects divine attributes 
as part of monotheism whereas another group of them rules out 
obedience to divine commands. On analysing their viewpoint it 
emerges that they do not maintain any distinction between the 
Creator and the created. They uphold the erroneous view of 
pantheism and believe in transmigration of soul. In the face of 
such outrageous beliefs they also claim to profess faith in 
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monotheism. They have gone far away in polytheism, pretension 
and falsehood. 

They promote their erroneous view by holding that initially a 
seeker of truth distinguishes between obedience and 
disobedience in that he abides by divine commands and avoids 
sins. He then passes on to the next stage where sin does not exist 
and only obedience prevails. In all his actions he is guided by 
divine predestination. Later on, the truth unveils and he 
discovers that there is nothing good or bad in itself. There is no 
demarcating line between obedience and disobedience, and 
between the Creator and the creature. The whole universe 
represents a single unit with the presence of Allah in everything 
and all is identified with Him. 

This is a serious error into which many have fallen. Guided by 
divine help one may, however, easily avoid such pitfalls. 

One who abides by divine commands, believes in His 
names and attributes, which make Him unique and distinct 
from any similitude to creatures, is on guidance, endowed 
with the monotheism with which all Messengers were sent 
and which is at the core of all Scriptures. Allah elucidates 
this point in Surahs Al-Iklas and Al-Kafirun. 

Division of the Qur’an 

In so far as the content of the Qur’an, it is made up of three 
parts — one devoted to monotheism, the other to stories and 
third to commands and prohibitions. Surah Al-Ikhlas is the 
essence of one-third of the Qur’an as the Prophet <ui ^ 
,j-j ) pointed it out, for this Surah affirms the divine Self and 
His names and attributes. It is a concise verbal statement of 
monotheism. 
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Say (O Muhammad): He is Allah, the One, the Self- 
Sufficient. He begets not, nor was He begotten, and there is 
no co-equal or comparable unto Him (Al-Ikhlas, 112:1-4). 

Surah Al-Kafirun represents a practical manifestation of 
monotheism. Here the sincere believers who worship the One 
True Allah are seen standing apart from the polytheists who 
serve both Allah and those besides Him. Though they believe in the 
Lordship of the Lord of the worlds, but this is not sufficient. They 
need to believe in the divinity of the One True Allah also. Their 
polytheism proceeds from their failure to do so hence they are 
different from the believers, believing in both Lordship and Divinity: 



Say: O Disbelievers! I worship not that which you 
worship, nor will you worship that which 1 worship. And I 
shall not worship that which you are worshipping. Nor 
will you worship that which I worship. To you be your 
religion, and to me my religion (Islamic monotheism) (Al- 
Kafirun, 109:1-6). 

Guidance of Messengers and errors of philosophers 

Messengers have come with the mission of comprehensive 
affirmation and concise rejection. They expound in detail the 
names and attributes of Allah and rule out any similitude. As 
opposed to them, philosophers hardly affirm it but they are more 
interested in negation. For them the Divine One is not like this 
or that. On discussing positive attributes they tend to talk in the 
air. Whatever they say is full of contradiction. Glory be to Allah, 
the Lord of Honour, above all that they attribute, and blessings 
be upon Messenger and all praise be to theLord of the worlds. 
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The way of Messengers and of the Qur’an is transparent. 
Asserting positively the Qur’an presents Allah as the Living, 
Eternal, All-Knowing, All-Wise, All-Forgiving, All-Merciful, 
All-Hearing, All-Seeing, the Exalted and the Great. He is the 
Creator of the whole universe, Master of the Mighty Throne, 
Who spoke to Moses, and focussed His refulgence on the 
mountain. He is pleased with the believers and angry with the 
disbelievers. 


As regards negation, the Qur’an rules out anyone being similar, 
equal to Him in His Self, Names and Attributes: 
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Glorified and High be from (the great falsehood ) that they 
say. The seven heavens and the earth and all that is 
therein glorify Him, and there is not a thing but glorifies 
His praise. But you understand not their glorification. 
Truly, He is All-Forbearing, Oft-Forgiving (Al-Isra, 
17:43-44). 


A believer has full conviction in Allah and in His most beautiful 
names. Employing the same he makes his supplications and does 
not deviate from these. Allah makes the same point thus: 
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And all the most beautiful names belong to Allah, so call 
on Him by them, and leave the company of those who belie 
or deny His names. ( Al-A'raf, 7:180) 


A believer calls on only the One True Allah, worships Him 
never associating any as His partner and shuns all forms of 
polytheism: 
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*Si®y (0 Muhammad): Call upon those whom you assert besides 
Allah, they possess not even the weight of anatom — either in 
the heavens or on the earth, nor have they any share in either, 
nor there is for Him any supporter from among them. 
Intercession with Him profits not, except for him whom He 
permits. Until when fear is banished from their (angels’) 
heart, they say: ‘What is that your Lord has said? ’ They 
say: The Truth . And He is the Most High, the Most Great 
(Saba, 34:22-23). 


What a believer should do 


These are some brief points of which details are very important, 
though it is not possible to discuss these here. A believer should 
strive to gain knowledge and faith, taking Allah as his Guide, 
Helper and Patron. For He is the best Patron and best Helper. 
And He suffices as the Guide and Guardian. 


One should better make supplication in the words employed by 
the Prophet *jji ^ ) which are reported on the authority of 

Ayesha. When the Prophet ([L, } «*u *ui ) used to rise for prayer 
at night he would supplicate: 
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O Allah, the Master of Jibrail, Mikail and Israfail, the 
Originator of the heavens and the earth, the Knower of the 
seen and the unseen, You judge among Your servants 
concerning which they differ. Guide me to discern the 
truth which has been clouded owing to differences. You 
direct him to the Right Path whom You will (Muslim). 


Allah says: 
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Mankind were one community and Allah sent Prophets 
with glad tidings and warnings, and with them He sent the 
Scripture in truth to judge between people in matters 
wherein they differed. And only those to whom ( the 
Scripture) was given differed concerning it after clear 
proofs had come unto them through hatred, one to 
another. Then Allah by His leave guided those who 
believed in the truth of that wherein they differed. And 
Allah guides whom He will to a Straight Path (Al- 
Baqarah, 2:213). 
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Praise be to Allah, Lord of the worlds and blessings and peace 
be upon the leader of the Messengers all the time (Ameen). 
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